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396 Solomon Joseph and the Australian Israelite

reflected in the Australian Israelite’s 'traditionalist’ orientation and in his consistent
refusal to employ diplomacy in communal commentary. Joseph must have realised
that his Jewish education and rabbinical training were exceptional by colonial stan-
dards and probably superior to those of most others in the community (including
Ornstien and Rintel). Not unnaturally, therefore, he styled himself a communal
authority; it was inevitable that his often patronising attitude would be resented
accordingly. For example, Joseph’s tactless criticism of the Melbourne Hebrew
Congregation’s annual report for 1870-71 brought an immediate response from
one committee member who labelled the attack ‘unfair and discouraging’ given that
few in the congregation possessed ‘the advantages both of literary culture and
wealth’. Joseph compounded the injury when he naively targeted Melbourne
Hebrew Congregation’s president Benjamin Benjamin, and then dismissed that
influential businessman in schoolboy terms: ‘With a little careful study of the duties
of his position he may yet become a very useful public servant’. (Benjamin, who
would rise to be mayor of Melbourne and Victoria’s first Jewish knight, made a
public call for the paper’s early extinction).2C

Readers predictably objected to Solomon Joseph’s apparent attitude of su-
periority as well as the unflinching nature of his attacks on perceived communal
failings and ‘erring’ individuals, and they tended to boycott the newspaper as a
result. The Australian Israelite ultimately died because Joseph alienated too many
influential communal identities and their supporters. As Goldman has observed: ‘In
a small community an editor of a specialised newspaper is dependent upon the
goodwill of his readers. Without it, unless he has some private source of income, he
might as well close down’.2! Joseph did. Ironically the honesty and rigidity of his
editorial approach were the real strengths of the journal and account for its con-
tinuing appeal and importance as a research tool.

Joseph fervently desired to make a financial success of the enterprise; even more
important to him, though, was maintaining the newspaper’s integrity. Thus, re-
viewing his first half-year he admitted: ‘By some of the little minds of the com-
munity our just strictures on many errors have been taken as personal attacks” —
resulting in cancelled subscriptions. Six months later he lamented the lack of sup-
port accorded the journal but acknowledged that he had seriously alienated all
three synagogues over the preceding year. He observed that Melbourne Hebrew
Congregation had bitterly resented the ‘communal censor’s’ attacks on its malad-
ministration. Joseph'’s assertion that at East Melbourne ‘under the name of religion,
there was being perpetuated some of the vilest abuses that were ever engendered
by ignorance or fanaticism’ understandably brought down ‘insensate wrath” on his
head. (‘Dire were the pains and penalties to which we were to be subject. . . but we
survived it.) St. Kilda had been systematically targeted for daring to introduce
‘unauthorised and unwarrantable’ changes to its synagogue service, leading promi-
nent modernists such as Isaac Jacobs and Nelson Marks to accuse the editor of ‘a
want of good taste and good feeling’.??

Within a community which primarily defined its Jewishness in religious terms,
alienating synagogue leaders was particularly reckless. Yet, despite his wry
acknowledgement that ‘Anathemas and animadversions have been heaped upon
us’, Solomon Joseph seemed bent on self-destruction and continued to assert the
‘indubitable right to criticise’. Stalemate preceded a downward spiral.??

In July 1873 Joseph was forced to close down publication temporarily due to a
funding shortfall. An attempt to ‘float” a limited ‘Australian Israelite Newspaper
Company’ failed when only 466 out of 2000 shares were applied for. Nor were
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re-entered the journalistic fray as editor and proprietor of the Tamworth News.
Although keeping this enterprise afloat also remained a ‘constant struggle’,3* he
was able to stay at the helm for eighteen years. He died at work in April 1900.% Ina
warm obituary, the Jewish Herald praised Joseph's journalistic efforts of twenty-five
years earlier: ‘... it may be safely said that he had no unimportant share in the
development of that community during the seventies. For as editor of the Australian
Israelite he was a power in the land’.%

The Australian Israelite’s demise left a noticeable void and prompted community
leaders to affirm at a public meeting that ‘it is desirable and necessary to have a
weekly Jewish organ for the Australian colonies’.3” The Dialectic Jewish Monthly
which attempted to fill the gap in 1875 lasted only seven issues. Four more years
passed before Reverend Elias Blaubaum founded the Jewish Herald in conjunction
with a group of Melbourne businessmen. The gifted Blaubaum was able to match
Joseph's erudition — plus he was notably more adept at diplomacy. In addition, the
rapid expansion of the community ensured a more stable circulation. As it eventu-
ated, the Jewish Herald would last nearly ninety years.

Yet, financial failure though it was, Joseph’s Australian Israelite proved itself a
‘critical success’ (at least in retrospect) and represented a major step forward for
Jewish journalism in Australia; despite its brief tenure it wielded considerable
‘clout” and played a prominent role in local Jewish affairs. For all his lack of tact,
Solomon Joseph had been a strong advocate of communal unity (including amal-
gamation of the synagogues), and an active proponent of religious observance
within an increasingly apathetic and secularising milieu. More broadly, past and
present historians of the Australian Jewish experience all owe a major debt to the
editor and his newspaper. Even allowing for his occasional hyperbole, Joseph's
legacy of 'no holds barred’, detailed and graphic coverage of the local scene has
proved itself a major and valuable resource for analysing and appreciating Mel-
bourne Jewish life and religion in the 1870s.
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canard, and ‘pain, that one whom I had esteemed as the very embodiment of tol-
eration, of charity, and of moderation, should have endeavoured to damage a race
in the opinion of your numerous readers, by an announcement so injurious, and so
likely to obtain the ear of a large number who will take it for granted’. An exchange,
almost of a medieval theological disputatious kind, had ensued in the correspon-
dence columns of the newspaper. Davis roundly tackled his opponent at every turn
and as a result consolidated the respect he held not only among Jews but among
people of goodwill towards them. The affair became something of a cause cél-
ebre.5

Little did Davis know, however, that by the time the High Holidays had con-
cluded, his name would be linked to a cause célébre of a very different kind,
surrounding alleged events which ‘a large number” were also likely to take ‘for
granted’. And it all began with chicken soup.

On the evening of Saturday 23 September 1871, two days before Yom Kippur,
Davis and his wife Blanche held a small Sabbath dinner party at their home in
William Street, Wooloomooloo. About ten o'clock the guests, Mr and Mrs David
Marks and a Mr Harris, departed, and Mrs. Davis went in search of the cook, to
make final arrangements regarding Sunday’s menu. Davis remained in the "par-
lour’, where his daughter Rachel (the future wife of Rabbi Dr Joseph Abrahams of
Melbourne) was clearing fruit and wine from the table.

Having learned that there was plenty of soup left over from the meal, Mrs Davis
informed her husband that it would not be necessary for him to slaughter a chicken
for Sunday. She then instructed one of the servants, fourteen-year-old assistant
nursemaid Letitia (‘Lizzie") Cockburn, to take the reprieved fowl from the wash-
house and return it to its coop on the back verandah.

Davis left the parlour, and saw his wife standing at the foot of the stairs in con-
versation with the cook. Noticing Letitia going upstairs with the chicken he
remembered that the coop door was difficult for anyone but himself or his sons to
fasten. Taking a candle, he followed the girl upstairs. Once she had put the fowl
away he swiftly secured the door and returned to the parlour. He sat there with
Rachel until his wife returned. Then he and Blanche went to bed.”

That, at any rate, is what Davis claimed. Letitia Cockburn offered a less mundane
version of events. According to her, it was Davis who ordered her to replace the
fowl in its coop. She alleged that as she was doing so he committed on her person
‘an assault of a shameful nature’. She was protesting angrily when Davis became
aware of his wife’s footsteps on the stairs. He withdrew stealthily — on tip toe — to
the “front dining room’ (which appears to be the ‘parlour’ in Davis’ version). Rachel
was not there, having gone to bed half an hour previously. Letitia rushed
downstairs to the kitchen, where she acquainted the other servants — Maria Whe-
lan, Mary Donald and Mary Fagan — with what had occurred.

Next day, she requested permission to go home to her mother, Jane Cockburn,
but since dinner was late — it was the last meal before Kol Nidre — she was refused.
On Tuesday, the day following Yom Kippur, her sister, apparently named Mary
Lynch, called to see her and was told that Davis ‘had been going on with his
blackguard conduct’. For it was by no means the first time that such a thing had
happened. But Letitia had been too ashamed to divulge these goings-on to her
mother, After dinner that day she did visit her mother briefly, but returned to her
employers the same evening. She knew she would be needed, because Mrs Davis
was out ‘and the nurse [Mary Fagan] had to make the baby’s food and could not
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the New South Wales parliament, but his threat failed to intimidate the magistrates
into revoking their decision. The dismissal stood, and Cowper rubbed salt into
Buchanan’s wound by announcing that he had resolved after hearing the evidence
for the prosecution that Davis had no case to answer. He would have dismissed the
case there and then, but did not do so in deference to Renwick, who was interested
in what the defence had to say. Once the defence case had been put, Renwick, too,
became convinced of Davis’ innocence. '

So Buchanan'’s strong championship of his client was to no avail. Following his
final outburst, he retired from the court ‘with a perfect storm of hisses’, as the
Australian Israelite noted.!” Letitia’s evidence, and the depositions by her mother
and other family members and witnesses testifying to her ‘good character and quiet
disposition” were unconvincing,. It was remarked that none of these people was in a
position to testify to her disposition and conduct in the eighteen months since she
had been in service. Two testimonials to her ‘excellent character’, dated February
and October 1871 respectively, which Buchanan claimed to have received, were
deemed inadmissible as evidence.

Even without witnesses for the defence, Cowper had been prepared to dismiss
the case, and Renwick had obviously believed Davis and his counsel, as well as
Letitia’s colleagues in the servants” hall. Davis’ calling and good name, and the fact
that his wife was in the house at the time of the alleged offence, were mighty
hurdles for Letitia to overcome. (So, perhaps, were patriarchal attitudes). Letitia
denied, during cross-examination, that she had a reputation for untruthfulness
amongst the other servants. She stated that upon two other occasions she had told
her colleagues that Davis had ‘been taking liberties with her’ but that they had
laughed derisively. In evidence, Mary Donald, Mary Fagan and Maria Whelan
agreed that Letitia was ‘systematically untruthful, and was not only in the habit of
telling falsehoods in trivial matters, but making mischief between the servants by
reporting what one said of the other’. Mary Fagan said she had often noticed Letitia
standing on the street giggling at men passing by, and denied Letitia’s claim that she
reported the alleged offence to the other servants in the kitchen as soon as it
occurred. Mary explained that the first they heard of it was when they were all
going to bed, and Maria Whelan told Letitia that she ‘had better tell it as she had
seen the shadow [of the assault being committed] on the wall’. In her evidence,
Maria said that she had seen no such thing, but had used that phrase to ‘draw her
[Letitia] out” since on the way to bed Letitia had started laughing, and she wanted to
know what she was laughing at. Mary Fagan also told the court that having heard
Letitia’s story she threatened that after the High Holy Days she would bring her
before Mrs Davis and make her prove her allegations about the reverend.!®

A very poor impression was created by the testimony of Letitia and her mother,
and suspicions of a pecuniary motive were aroused by Maguire’s attempt to in-
terview Davis in his office before the hearing began. Many were scandalised by the
revelation that Jane Cockburn and Maguire had appeared at the back door of the
Davis home, in order to obtain surreptitiously any information from the two Marys
and Maria which might help Letitia’s case. Maguire had not been introduced to the
servants as the solicitor he was, but had been represented by Jane as ‘a poor old
man’ to put the servants off-guard. (‘Thank God’, reflected Saul Samuel, ‘we were
in a free country, and the law had proved powerful enough to put down injustice.. . .
If anyone had been present during the examination of the girl at the Police Court,
they would have said the case ought to have been dismissed at once’).l”
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The minister of Macquarie Street Synagogue, Rev. Solomon Phillips, said that
when he heard of the charge ‘sorrow came to his house, and he thought he might
with confidence say that there was not a single Jewish house throughout the length
and breadth of the city where sorrow did not dwell’.

These and other sympathisers demonstrated their solidarity with Davis at a
packed public meeting held in the Sydney School of Arts on the evening of Monday
16 October. Chaired by Saul Samuel M.L.A., the attendance consisted of a con-
siderable number of Christians of all denominations besides members of the Jewish
community. Sitting alongside Samuel on the platform were such Jewish notables
{drawn from both congregations) as Lewis Wolfe Levy, M.L.A. and future parlia-
mentarian Harris Levi Nelson, Rev. A.A. Levi and Rev. Solomon Phillips, S.L.
Bensusan, Alfred de Lissa, Morris Gotthelf, Sigmond Hoffnung, Montague Levey,
Jacob Marks, Eliezer Levi Montefiore, Jacob Levi Montefiore, Moses Moss, Louis
Phillips and M.A. Worms. Interspersed among them were many gentiles. These
included Rev. Daniel Allen, (the future Sir) George Dibbs, G.A. Lloyd M.L.A,,
Walter Bradley, Dr Brereton, merchant T. Cowlishaw, N.J. Crocker, Captain Eldred,
senior railways official C.A. Goodchap, T. Hale, Anthony Hordern (probably se-
nior), John Hourigan, William Neill, W.H. Paling, J.H. Palmer, and J. Woodward.
(Davis’ recent adversary, Rev. Graham, was conspicuous by his absence!).??

It was the kind of ecumenical gathering which came together in support of some
urgent and very worthy civic cause, or of the victims of persecution overseas. But it
had come together in support of one man, and unanimously passed the motion
(proposed by Jacob Levi Montefiore, seconded by Lewis Wolfe Levy) that ‘this
meeting expresses its deep and earnest sympathy with the Rev. Alexander Davis,
for the painful position in which he has recently been placed by the unfounded
charge preferred against him and properly dismissed, and desires to assure the
reverend gentleman that in the opinion of this meeting the esteem and respect in
which he has hitherto been held continue entirely unabated’.?5

The meeting also unanimously resolved (on the motion of John Dawson, sec-
onded by Rev. Solomon Phillips) that a delegation consisting of a representative
cross-section of the attendance should personally present an address to Davis
which said, in part

We . .. desire to convey to you the expression of our deep and earnest sympathy for the sufferings you
have recently undergone by the unfounded charges preferred against you ... and most properly
dismissed . .. And we desire to assure you that the respect and esteem in which you have hitherto
been held continue entirely unabated. There never existed a doubt in the minds of any of us as to the
falsity of these disgraceful charges, and your high public position, and your reputation for moral
integrity and social worth, in no wise suffer from any base detractions.2®

A sympathy fund was also subscribed at the meeting, to be administered by M. de
Lissa and Harris Levi Nelson as joint treasurers. The fund was intended to defray
the expenses Davis had incurred in defending himself, and the surplus was to be
divided among Sydney charitable institutions. Between £300 and £400 was col-
lected, and many Macquarie Street members were among the donors. Donations of
ten guineas each came from parliamentarians Maurice Alexander and Saul Moss,
David Lawrence Levy (one of Davis” solicitors) and the business partners Myers and
Solomon. Davis’ other solicitor, Alfred de Lissa, subscribed five guineas, as did D.
Barnett, Walter Bradley, Abraham Cohen, Samuel Cohen, Mr and Mrs Ernest Davis
(the minister’s eldest son and daughter-in-law), M. de Lissa, (Sir) George Dibbs,
Morris Gotthelf, John Isaacs, Harris Levi Nelson, W.H. Paling, Louis Phillips, John
Solomon, R.F. Stubbs and Company, G.R. Whiting, and the Sydney fewish Literary
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and family; grant you long life and health to fulfil with wisdom the public duties you are called upon

to perform, and so dispose them that they may tend to the Glory of God and the welfare of your

co-religionists ... 28
Saul Samuel believed that William Maguire had sought a meeting with Davis prior
to the hearing in order to propose to him that Letitia would drop the charges in
return for an appropriate sum. He admired Davis for bravely insisting that the
allegations be thoroughly investigated. Like many another bourgeois paterfamilias,
Samuel felt a personal involvement in the case. He thundered that the case

was not an occasion where Mr Davis alone was affected. But circumstances were connected with it

which affected every member of the community. A vile girl, aided by a few unprincipled persons,

might forward a charge against any head of a family . . . and have his reputation and good character
ruined. Any man, either in this or in any other cornmunity, might be placed in the same position as
that in which Mr Davis had been placed. Such charges as that which had been preferred against Mr

Davis had been brought against many other persons for the sake of extorting money . .. But few had

the moral courage of Mr Davis.??

Samuel was one of several people regretful at what they considered Buchanan’s
harsh treatment of Davis:

Mr Davis was entitled to their sympathy, because he was treated in the police court by the advocate

for the prosecution, not with that consideration which was due to a gentleman, but as though he had

been the basest creature . . . Several times during the hearing of the case Mr Davis was addressed as
the prisoner.

Was anything more opposed ta the proper administration of our laws?30
T. Hale, an avowedly philo-Semitic magistrate, declared that his colleague, Mr
Cowper, always took ‘the greatest possible pains to arrive at the truth, and his
decisions had always met with his warmest approbation’. He believed Buchanan
owed Cowper and Renwick, in handing down their finding, ‘silence, attention and
common courtesy; and that no gentleman, whether a member of parliament, a
barrister or a solicitor, should use such expressions as a learned gentleman [Bu-
chanan] used on that occasion when he said that a scandalous miscarriage of justice
had taken place’. Emotions ran high on this subject, and the public meeting of 16
October, at which Hale spoke, concluded with ‘cheers’ for Davis and chairman Saul
Samuel and ‘boos for plaintiff's counsel and attorney’.3!

On the afternoon of 18 October a deputation, composed of Jews and non-Jews,
appointed at that meeting assembled at the School of Arts. Led by Saul Samuel, it
proceeded to Davis’ residence, and presented him with the minutes of the meeting
and their loyal address. (The latter was subsequently ‘elaborately illuminated on
vellum, and handsomely bound in the form of a book’.) A deputation from the
Sydney Jewish Young Men’s Literary Society, led by Solomon Levy, also presented
Davis with an address. By the end of October the Melbourne-based Australian
Israelite was able to report that ‘Public meetings to express sympathy with Davis
have been held in many parts of the colony and he has received innumerable
messages of sympathy from all creeds and classes throughout the colonies’.3? Most
Jewish institutions followed the lead of the Young Men's Literary Society in pres-
enting an address, while expressions of sympathy were forthcoming from synago-
gues around Australia. Messages were also received from the civic authorities of
various country towns, one of which — Gulgong, New South Wales — outdid the
others by presenting ‘an elegant piece of silver plate’.3* The Australian Isracelite’s
Sydney correspondent commented that

although the public demonstrations of sympathy which have taken place are, perhaps, greater than

have been made here forany individual (except H.R.H. the Duke of Edinburgh), there is still a feeling
of regret that the good and worthy pastor should have so suffered. The bitter memory will, no doubt,
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The meeting held to express confidence in the Rev. Mr Davis will, however, be the best antidote to the
pain inflicted upon his household. Few men could have obtained a higher reputation in his position.
The advantage of general character is felt as the best shield against false accusations. But nothing can
compensate for the mental pain such an ordeal must give. We are under the power of that system
which everywhere exposes the most precious possessions to be endangered by the meanest things,
where the venom of the serpent may be as fatal to human life as the shock of an earthquake — where
passion and ignorance may inflict a wound which the skill of a college of surgeons could never heal.
These are the deductions which have to be paid by some for the benefit of all.
The meeting held the other day spoke of the triumph of British justice. Though we are not inclined to
eulogise its proceedings on all occasions, we have no doubt that essentially and generally speaking
there is a strong sympathy for fairness, and, therefore, for those who have right on their side. What,
however, commonly distinguishes the justice of our Courts is the transparency of their proceedings,
and the certainty that any attempt to warp them one way or the other would be represented to the
gaze of the world.

Many years occasional intercourse with Jewish society, and a far more extensive acquaintance with

the social life of that people, have led us to the conclusion that, in social morals, they will compare

with the better portions of the Christian community. They have a large proportion of kind fathers and

good husbands, judged by the ordinary rules.”
From a Jewish standpoint such sentiments were and remain heart-warming and
reassuring. But the steady assumption that the servant girl was lying and of dis-
reputable character, a theme propounded by many champions of Davis, Jewish and
non-Jewish, must surely disturb all fair-minded people. Pitted against Letitia were
the male, middle- and upper-class citizenry of Sydney, stolid, solid and outwardly
respectable, contemptuous of her and her allegation. The onus of proof was upon
her: in that male-dominated and rigidly class-structured age her sex and her social
status were against her, and the position and vocation of the man she accused
weakened her case. Yet she persisted in her accusation. Perhaps she was, indeed, a
black-mailer, a schemer who felt compelled to continue with the charge once she
had brought it. Assuming that she was telling the truth, that took courage, for she
must have realised how the odds were stacked. And if twentieth century women are
reluctant to press charges of sexual assault, how much more reluctant must their
nineteenth century counterparts have been!

The fact that the other servants testified against Letitia is not necessarily of sig-
nificance. Perhaps they were jealous of what was possibly a pristine prettiness or
adolescent vivacity; perhaps they were afraid of losing their jobs; or perhaps they
were motivated by a combination of both. Buchanan certainly believed her; it
would be interesting to know whether he charged for his services — and how the
Cockburn tfamily managed to pay him if he did!

Did the Sydney Morning Herald honestly believe that the case for Davis’ inno-
cence was strengthened by alleging that his age virtually precluded a sexual act? He
was only in his forties, and in any case the paper must have known that Methusaleh
was not the only hoary-headed patriarch capable of fathering a child!

Much as we might like to share in the almost universal assumption of Davis’
innocence, we should surely keep an open mind. The coy Victorian language de-
scribing the charge prevents us from knowing precisely what he was accused of
having done. Since his wife and daughter were in the house at the time, rape or
attempted rape seems highly improbable, an impression seemingly confirmed by
the Sydney Morning Herald's comment regarding the lack of alleged violence. But
what is elegantly known in our own day as ‘a quick grope’ does not.

As for Davis himself, the York Street authorities granted him a month’s leave
almost as soon as the case against him was dismissed, in order for him to recover
from the trauma. He spent part of the time away from it all at Manly Beach, trying to
come to terms with what happened. But since he also had numerous letters of
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feminist perspective, Archibald himself asserted that Mary Jane had ‘come to
Mount Rennie with the cabman for no moral purpose’ (he was chivalrous enough to
add that this ‘of course would give no licence to anyone assailing her, the person of
the most degraded woman being in the eye of the law as sacred as that of the most
virtuous lady . . . ). He commented that “you may search the records of Australia for
the last seventy years without finding more than three authenticated cases where
even in the lonely bush, a really virtuous woman has been successfully assailed by a
satyr’. 41

It was doubtless Davis’ own experience as one wrongfully accused — combined,
perhaps, with the traditional Jewish antipathy towards capital punishment —
which made him lend his voice to the campaign for clemency. He joined three other
leading citizens — the barrister-politician William Bede Dalley (consistent anti-
death penalty crusader who edited and part-owned the Catholic Freeman’s Journal),
Henry Parkes {with whom, ironically, Dalley often clashed) and Cardinal Patrick
Francis Moran — in a deputation which pleaded (unsuccessfully) with Lord Car-
rington, Governor of New South Wales, for a reprieve.??

But although his ordeal continued to torment him, it did not in any way impede
his career. In fact, the groundswell of sympathy which Letitia’s false charge evoked
from all sections of the public, his failure to attempt to bribe her into withdrawing it,
and the dignity he maintained throughout the episode, may be presumed to have,
in a sense, advantaged him.

One wonders what the attitude of Australian Jewry would have been had the
magistrates decided differently, and if a verdict of guilty had been returned. Would
there have been dark — and perhaps not so dark — mutterings of a biased judiciary;
would some kind of solemn petition, whether alleging prejudice or imploring le-
niency, have been presented to the Governor? At the very least, would there have
been defiant meetings proclaiming Davis’ innocence? Or would his co-religionists
have instantly forsaken him, agreeing loudly that he deserved to feel the full brunt
of the law for a dastardly crime? A ‘guilty” verdict would certainly have put colonial
Jewry to the test.

Needless to say, had the case proceeded and Davis not been cleared, his career
would have lain in tatters. As it was, he went on to become the undisputed spiritual
head of Sydney Jewry until his retirement in 1904. Rev. Solomon Phillips retired
from the Macquarie Street pulpit in 1874, and at the induction of his successor, Rev.
Isaac Moses Goldreich, in May that year, Davis declared that he considered two
congregations unnecessary (although he looked forward to co-operation for the
sake of Judaism). A year later, Goldreich returned to his former pulpit at Ballarat,
while the fortunes of the once proud ‘New Sydney Synagogue’ in Macquarie Street
continued on their downward spiral. It was an inexorable course. Scarcely more
than a minyan of members attended the meeting which in 1877 voted to curtail the
congregation’s affairs. The York Street congregation occupied the Macquarie Street
congregation’s premises, their own premises having been put up for sale, until 4
March 1878 when the Great Synagogue in Elizabeth Street was consecrated.

On that grand day, members of the original congregation, and members of its
upstart rival, the one superseded, the other voluntarily defunct, sat alongside each
other. They sat in hope and harmony, with a fraternal sense of purpose, just as they
had sat over six years previously at a public meeting in the School of Arts when the
esteemed minister now standing before them had been the object of their concern
and pity. The unification of Sydney Jewry had been realised at last. Perhaps the
unpleasant little episode of 1871, by forcing the leaders of the two congregations to












416 Jews and Freemasons in the Colony of Victoria 1840-1900

spoke a different language and whose customs were strange to them. Once em-
barked upon a project they could live together for considerable periods of time in
lodges, communal accommodation houses attached to a building site. These largely
autonomous communities were loosely linked with others of a similar kind by the
rules and customs of their fraternity.

The masons usually had no feudal obligations other than to the King, as they had
no permanent association with a particular parish or town. Within England, their
fraternity had been self-regulating under a tenth century King’s Charter. While they
had a greater degree of freedom than most artisans they also had additional prob-
lems for, again like medieval Jews, they did not have recourse to relief from the
parish in time of need but had to depend upon their own resources for support.
They needed to make rules for the protection of their trade and to find out how best
to protect their membership who, as strangers in a parochial world, were often
vulnerable to attack. They could not always count on a welcome or protection from
Church or lay authorities, as it was widely believed that they retained and taught in
secret many pantheistic beliefs about the natural world and followed the customs of
earlier tribal society, electing a leader for each building site and deciding matters of
importance to the craft by vote.

These masons often acted as architect as well as worker in stone and had a con-
siderable knowledge of mathematics and the nature of their building materials.
Such knowledge as was necessary was imparted to apprentices through oral teach-
ing and reinforced by rituals. These methods were also used to impart a moral or
social philosophy suited to their style of life. They established rules of personal
conduct which aimed to minimize conflict both between masons themselves and
between masons and their neighbours. The fraternity had a reputation for circum-
spection, and being peaceable as well as charitable. Membership dues were col-
lected by these isolated communities and financial members were acquainted with
a password or sign which would identify them to other masons. All such com-
munities were obliged by oath to assist their fellow craftsmen in need to the best of
their ability. Occasional large gatherings of stone masons determined their laws
and the policies which regulated the craft overall, these meetings having been
known as Grand Lodges.

The title of Grand Lodge was bestowed upon a joint meeting of four clubs of
Speculative Freemasons when they met together in 1717 to discuss how best to
undertake their self-appointed task of rediscovering and teaching the philosophy of
the ancient freestone masons’ fraternity. They elected a Grand Master and set about
gathering together and studying old manuscripts which told of the fraternity in
order to formulate a constitution for their new kind of organisation. These ‘Spe-
culatives’ were a diverse group of individuals; the first Grand Master was an artisan,
but in the main they were civil servants, members of the professions, clergy or en of
leisure. Within a short time the craft contingent appears to have had little influence,
masonic records showing that gentlemen who belonged to one or more learned
society, among them the Royal Society and the Society of Antiquarians, had mon-
opolised office and were thus determining the direction of the new organisation.
Under this new leadership Freemasons became notable for the conviviality of their
meetings and the high social standing of their Grand Masters.

A constitution and history of the fraternity was published in 1738 by the Rev. J.
Anderson. The semi-mythical style Anderson used has tended to cloud rather than
clarify knowledge of these early days, but he does reveal that there was consider-
able dissension among the early membership. There were many arguments as to
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Constitutional monarchy itself was a compromise which it was hoped would
satisfy a cross-section of the population. The Crown was preserved as the symbol of
national unity, but the doctrine of Divine Right was superseded by the older tribal
concept that the mandate to rule came from the people, a sentiment enshrined in
the constitution of Grand Lodge. New institutions were created and a real shift of
power occurred, the landed aristocracy yielding place to advocates of progress.
However, the idea that all these changes were within English tradition was main-
tained, partly by the retention of a hierarchy of class differentiated by behaviour,
responsibilities and privileges. Freemasonry with its emphasis upon the contrib-
ution to the nation of those skilled in the arts and sciences provided justification for
retaining such differences in wealth and political influence.

It so happens that John Theophilus Desaguliers, who seems to have been the
most influential person within this first Grand Lodge,” had been born in France, for
he was the son of a refugee Huguenot minister and had come to England as a small
child. A clergyman himself, he was also an Oxford graduate in Arts and Law and
became tutor to the Prince of Wales. He was also a member of the Royal Society and
gave public lectures in Newtonian chemistry. In the preface to a collection of his
lectures published in 1734¢ he made plain his reasons for hesitating to apply purely
scientific methods to social enquiry. In this short treatise he cautioned his readers to
shun ‘the plausible accounts of natural phenomena’ of Descartes, which were at this
time so popular within his native France. For, he warned, those who fancied that
‘they could solve all appearances mechanically by Matter and Motion’ had become
an ‘army of Goths and Vandals in the philosophical World’. He then went on to
praise John Locke, who had undertaken ‘reasonings and corollories’ about the nat-
ure of society only after assuming that social laws should be based upon the same
principles as Newtonian geometry. Desaguliers’ preference for Locke’s ideas on
social organisation undoubtedly arose from his belief that they offered greater sta-
bility.

It seems likely that social theories enunciated by John Locke, rather than the
practices of an archaic guild, best explain the orientation of Masonic teaching at this
period. However, there have been a number of Jewish Freemasons who have
claimed that Masonic philosophy emanated from principles to be found in the
Talmud.” Certainly the Masonic concept of the Deity, GAOTU, the Great Architect
Of The Universe, and the prime place these Speculatives gave to a statement of faith
in GAOTU, can be interpreted as an expression of faith that it is the rule of law
which ensures justice and social stability. The absence of religious dogma attached
to this Masonic concept of a Supreme Being made the statement of belief required
for lodge membership acceptable to Jews, most Christians, Mahommedans and
many other religious sects, and even to many Rationalists.

The Freemasons’ moral philosophy had wide appeal in the early eighteenth cen-
tury and was to spread quickly beyond the confines of London. In 1728 a Grand
Lodge was set up in Dublin and another was formed in Edinburgh in 1736. Jews
were certainly among Masonry’s earliest supporters in England; through it has been
estimated that there were only about 1,000 Jews in England in 1717, there are
believed to have been Jewish names among the members by 1723 or earlier, and
evidence that Jews were lodge members in the 1730s.% Grand Lodges soon ap-
peared throughout Western Europe, and prominent Jewish scholars such as Moses
Mendelssohn and Gotthold Lessing were much involved in the intellectual dis-
cussion generated by Freemasonry in Europe during the mid-eighteenth cen-
tury.?
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type of antipathy, which still occasionally surfaces today, was the author who wrote
in 1919: ‘Jews and Freemasons are primordial forces which aim to overthrow civi-
lisation, their work of disintegration extends to all branches of religion, politics, arts,
literature etc. and to all countries’.!?

Nevertheless, in England by the late 1730s, joining a Masonic lodge was con-
sidered fashionable, and a useful avenue for improving one’s social position. The
Prince of Wales had agreed to join a lodge in 1737, raising the status of all members
of the fraternity who then had the right to address him as ‘Brother’. Apparently to
prevent too wide a spread of such a highly prized privilege, changes were made to
the constitution which gave the Grand Master, or Master of a Lodge, the power to
rule against admittance of a candidate and to override the opinion of lodge mem-
bers on other matters. The Grand Master and Master were allowed to appoint
assistant office-bearers, whereas all had previously been elected, and it became
customary for the Senior Warden to succeed to the chair of the Master who had
appointed him. Charity to brother Masons became less important, and artisans who
had previously considered it their right to claim temporary relief when in distress
found they were refused even the right to put their case to the lodge.

By the mid-eighteenth century a wave of disaffection with this kind of Masonry
was abroad in London and, with considerable assistance from London’s small
Jewish community, a new Grand Lodge was founded in 1751. A joint meeting of
several clubs was held which heralded the birth of a new Masonic society; those
attending styled their meeting a Grand Lodge, claiming that they had inherited this
title directly from the lodge at York which was guardian of the ancient charter of
freedom of the masons. Thus, for over sixty years two Grand Lodges situated in
London were to vie with each other for members throughout England and her
colonies. Because they so loudly proclaimed that they were the true upholders of
ancient tradition, the newcomers were nicknamed the ‘Antients’ (sic) by their op-
position; in return those belonging to the older Grand Lodge became known as the
‘Moderns’,

These Grand Lodge founders came from a rather different social group to their
predecessors of 1717. Early membership lists show that these Freemasons were
shopkeepers, clerks and semi-skilled workers; the professions were totally absent
from the earliest notations of occupation against the names of members.!* They
were careful not to disassociate themselves completely from members of the older,
prestigious, association. Rather they emphasised that they were members of the
same fraternity who were objecting to some abuses of tradition which had been
instituted by that Grand Lodge in latter years.!® Their concern that the social status
of their members should be respected seemed to underpin other of their activities,
such as the strenuous efforts made to ensure that their Grand Master would be a
titled gentleman.!6

The lodges which joined together to form this Grand Lodge had previously met at
local inns and were probably a kind of club which was common in England. Clubs
were the traditional centre of social activity for working men and women, and there
was a hierarchy among them. Admittance to one frequented by the most respected
men in the locality improved an individual’s status.!” Such clubs often had in-
itiation rituals and special feast days which were accompanied by ceremonials and
drinking and dining together. The songs and stories which accompanied this activ-
ity ensured that oral traditions were passed on to the next generation. Such clubs
often “passed around the hat’ to raise a fund which was kept in a box at the inn, to be
used to celebrate a feast day, hold a funeral for a member or assist when temporary
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with appeals for help from fellow Masons. He urged self-improvement, advising
careful study of the arts and sciences, and cited thirty-three examples of men of
humble birth who had succeeded in becoming leaders in their fields by their own
efforts. Dermott was reflecting an attitude to social virtue which had been tra-
ditional within some artisan sub-cultures and was gaining wide acceptance in
England, that those who strove to improve their skills and remain financially inde-
pendent were more virtuous than those who did not, for the former increased the
nation’s wealth while the latter drew upon its accumulated stocks as they
frequently had recourse to charity.?¢ Such social virtue endowed respectability, not
of the type associated with the old gentry, but of a new assertive urban middle class,
a kind of middle class which Jews could more easily enter, for they shared its chief
characteristics.

In a variety of ways, this Grand Lodge became a practical ‘self-help’ organisation
for this sub-group. With no State or Parish assistance available to them, and often
living far from their immediate family, this urban middle class existed on something
of a knife-edge. In good times, their families could be maintained in ‘respectable’
style and savings could be accumulated. But should the breadwinner have a long
period of sickness, need to move elsewhere to find employment or suffer other
misfortune, a family’s hard-won social status could be quickly undermined. The
Antients set out to provide this class of persons with a primitive kind of insurance
policy.

The Antients provided centralised administrative services for a branch network
of lodges. The elected Grand Secretary ad his assistants collected dues, kept mem-
bership lists and issued cards of identification to financial members. These cards
ensured not only that Masons could enjoy fellowship in other lodges as they moved
from place to place, but also that they could obtain assistance whenever and wher-
ever they faced temporary monetary difficulties. Such assistance differed from
parish charity, for it was financed by those who controlled the organisation. Each
year, possibly every six months, the Master and Wardens elected by lodge members
assembled as the Grand Lodge, and it was this assembly which set the rules of the
organisation and if need be established Boards to administer funds allocated to
orphans, widows or old and infirm members.

This practical fraternalism may well have been inspired by the legendary guild or
craftsmen which the Masons revered, or it may simply have been a logical devel-
opment of the traditional ‘box club’. On the other hand, it has been suggested that
this Grand Lodge was modelled upon existing Jewish organisations. The demo-
cratic communalism of the Antients’” system does appear to have had parallels
among the scattered synagogue communities of the Diaspora.?® As noted earlier,
Jews were certainly involved in the initial stages, and numerous Jewish Freemasons
have drawn other parallels between the philosophy and organisation of Free-
masonry and Judaism.2Y However, it is probable that the Antients owed something
to each of these sources of inspiration.

Another way in which the fraternity assisted this emerging social class was by
providing their members with opportunities to practice skills and gain self-confi-
dence. The passing of the Master’s degrees within Masonic lodges itself increased
self-confidence. The ceremony had some similarities to a Bar Mitzvah: oral learning
was displayed and congratulations and some form of celebration followed. The
young men who formed the bulk of candidates felt they had achieved a new status
in a respected group. These Master Masons who in everyday life were clerks, shop-
keepers or semi-skilled workmen eagerly sought election to office as Senior Warden
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opposed the influence of the Scottish faction on the Council, for their relationship
with Kerr both on the Council and in the Masonic fraternity was soured by Kerr's
violently anti-Catholic editorials in the Argus.”?

John Thomas Smith of Hiram was o be elected Mayor seven times. He had active
support from the Irish Catholic community, who were certainly not active in Free-
masonry, and from Jews such as those who had joined him in forming lodges under
the Irish Constitution. But it so happened that it was that prominent member of the
Jewish community, Edward Cohen, who had been invited to join Kilwinning by the
supposedly clannish Scots shortly beforehand, who brought Smith’s long tenure as
Mayor to an end in 1860.7! While Freemasonry has a political orientation, the fra-
ternity stresses that its philosophy does not support one particular party and within
the colony of Victoria Jewish Freemasons were certainly never unanimous in sup-
port of any contentious Masonic or government policy.”?

While the colony’s Freemasons had somewhat different party allegiances, they
did have interests and attitudes in common. They were at all times united in their
support for equality before the law, representative government and universal edu-
cation. Such sentiments frequently accompanied loyal toasts on the ceremonial
occasions reported in Victorian Masonic journals. Within Victoria, Jewish Free-
masons were foremost in proclaiming their own British citizenship and loyalty to
the Crown, for in the colony they had never suffered legal discrimination, and had
been treated on equal terms to other religious groups with regard to grants for land
for religious and educational purposes. In 1863, the Victorian Gazette”? published a
copy of the ‘Congratulatory Address’ presented to Queen Victoria by the Jews of
Victoria upon the occasion of the Prince of Wales” marriage to Princess Alexandra.
This was a Masonic Journal and the ‘dutiful, loyal and loving subjects professing the
Jewish religion’ were Freemasons Henry Harris, Henry Horwitz, Edward Isaacs, L.
Davis, 5. Leon and Hyman Levinson. They gave as the reason for the Address their
loyalty to the throne and respect for the Royal Consort ‘who descends from ances-
tors who were ever foremost even in the Dark Ages of Intolerance, to offer
Protection to our oppressed Brethren’.

This Jewish expression of loyalty to the Crown did not necessarily denote pol-
itical conservatism. As noted previously, Masons’ ‘civil religion’ was open to varied
interpretations. However, the American social historian Rowland Berthoff”* notes
that those who founded and enthusiastically supported seif-help organisations
such as the Freemasons’ Grand Lodges in America during the nineteenth century
usually were regarded as political conservatives. But, he suggests, they would better
be categorised as social conservatives. He believes that the unbridled individual-
ism, so prevalent in new Anglo-Saxon communities such as America and Australia
during this period, was perceived as threatening by many of those who otherwise
welcomed the opportunities which the opening up of new lands had provided.

Masonic philosophy balanced individualism with fraternalism. Fraternity mem-
bership provided an “old-fashioned’ group, whose inherited value systems clashed
with popular cultnre, with reassurance. For Freemasonry espoused traditional va-
lues, communal responsibility and respect for the rule of law and those who
exercised authority, while at the same time it encouraged personal achievement.”*
It helped social conservatives, such as Jewish traditionalists, to adjust their new
aspirations to their inherited values. The formal attire which was worn beneath a
leather apron and ritualised behaviour of lodge ceremonials was also reassuring, for
it gave an air of dignity to Masonic proceedings at the same time as it disguised the
actual differences in social background of those taking part. The fraternal ethic
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the Grand Lodge of Victoria in 1883. Ellis, however, was not prepared to throw in
his lot with Coppin, apparently at this stage heeding warnings earlier sounded by
John Thomas Smith that ‘the time was not yet’. Only in 1890, when all the lodges
united, did Ellis assume Grand Officer rank.%8
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clgrk in a department of government involved in new technology. Asher is credited
with personally arranging the first demonstration of the telephone in Australia in
1878 when, as Postmaster at Kerang he connected the instrument to a single wire
telegraph-wire which ran between Swan Hill and Kerang. He is also credited with
establishing Freemasonry in the north of Victoria during his thirteen years as resi-
dent Postmaster.102

Both Angel and Asher would appear to have consciously sought to represent a
different kind of Jew. Asher did not marry — at Kerang he was isolated from mar-
riageable females of the Jewish persuasion  but the bequests in his Will to the
synagogue and to Jewish charitable institutions indicate his sense of Jewish identity
despite his long isolation in northern Victoria.!%% Angel married the daughter of the
Rev. Solomon Phillips, and helped found the St Kilda Synagogue, but neither he
nor his brothers who remained associated with synagogue communities seem to
have raised strong objection to the marriages outside the community of their sib-
lings or their children. Another brother, Solomon, briefly a Freemason in Mel-
bourne before moving to Sydney, married the daughter of another pioneer Jew,
Benjamin Lee, and was a member of the Sydney synagogue community. Louis,
another who joined the public service and became sheriff of Melbourne, married
another daughter of Rev. Solomon Phillips, and four of his grand-daughters mar-
ried sons of Isaac Jacobs, long-time advocate of modernisation of judaism in
Victoria.104

It was interesting to note that among the Ellis brothers it was those who showed
no interest in Freemasonry, Maurice and Barnette, !9 who married outside the
Jewish faith. The colonial-born Jew differed somewhat from Jews in England and in
America, in that among those who married out there seem to have been few
instances of adoption of Christian faiths. This phenomenon often continued among
the children of mixed marriages. Among my own father’s forty-one first cousins!%
there seem to be few who ever attended a church; certainly only a wedding or
funeral would draw my father or uncle into one. The former had found Free-
masonry adequate spiritual support, the latter was a Theosophist. The Humanist
thought which had spread through the lower reaches of British society by the time
Australia was founded, and which has support also in Freemasonry, shaped the
founding ethic of Australia’s colonies.!” Among Jews, tolerance of diversity does
seem to have been greater than elsewhere as many genealogical studies would
indicate.1%8 The many descendants of Rev. Solomon Phillips in particular provide
an example of the many different attitudes to religion and interpretations of Jewish-
ness which were current in Australia by the beginning of the twentieth century.

There was a distinct tendency among the children of the earliest group of Jewish
settlers in Australia to either marry among themselves or marry outside the Jewish
faith. The more socially conservative adopted the former course, and usually Free-
masonry. Neither conservatives or rebels among the young seem to have experi-
enced a sense of affinity with young European-born Jews newly arrived in the
colony.19 Jewish women may not have become Freemasons, but the Australian-
born daughters of Jewish families demonstrated considerable independence of
mind in the latter part of the nineteenth century. The daughters of Masonic families
like the Ellises and Goldsteins were very prominent among the founders of
women’s clubs such as the Lyceum Club.!1? Many of these women were involved in
the struggle for women’s rights and undertook training for careers of their own in
such diverse fields as medicine, nursing, writing and lecturing, music, painting and
labor party politics.!!! Concern by parents that the standard of living they had
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educational interest have to be arranged, but suitable billets for the girls in private
homes had to be found. The finale of this most innovative and successful trip was a
social function in which the boys from Melbourne High School partnered the visit-
ing girls.

In the late ‘thirties, when the Great Depression was still at its height, the Oppor-
tunity Clubs for Boys and Girls were formed. The idea came from a generous-
hearted man, Dr. Ramsay Mailer, who felt so deeply moved by the plight of the
deprived children in the worst-hit areas of Collingwood, Fitzroy and Richmond that
he determined to do something positive to help.

Accordingly, he called together a number of similar-minded people, and as
mother was already well-known for her work in the Mothers” Clubs and allied
organisations, she was invited to join as a matter of course. Needless to say, this
work was very close to her heart and she became an active participant. Local Halls
were used where children could meet for recreational purposes, under the super-
vision of responsible adults. It was at the Hall in Richmond that we gave a party for
these youngsters to celebrate my twenty-first birthday, the children from Coll-
ingwood and Fitzroy being brought by bus to share the fun.

Probably the most useful and important work of the Opportunity Clubs was to
provide free lunches for the needy school children in these districts. Oslo Bakeries,
the first bread manufacturers in Melbourne to make good quality wholemeal bread,
provided their sliced bread for some years. The famous ‘Oslo Lunch’, as it became
known, consisted of sandwiches made with this bread and slices of cheese. Each
child received a double sandwich, an apple and a small bottle of milk containing
one-third of an Imperial Pint. As a result, milk for children in all schools in the
Metropolitan area became a Government project until times of prosperity and full
employment returned, when this practice was discontinued.

I don't know how she found the time, but along with her work in the general
community mother also managed to fit in worthy causes within the Jewish com-
munity itself. A great lady, Dr. Fanny Reading by name, had begun in the mid-
twenties in Sydney an organisation which she called the National Council of Jewish
Women. It was a great success from the start, and in 1927 she came to Melbourne to
establish a branch here. Mother was a foundation member and became President in
1933. Its members made significant contributions not only to the Jewish community
in Melbourne but also to worthy causes in the community at large.

Mother helped create what was then known as Junior Council, consisting mainly
of teenage daughters of older Council members, and these ladies, now growing
elderly themselves, are still following the fine example set by their mothers. They
have become a very active body, joined in the course of time by many other mem-
bers. I am told that when mother addressed their meetings, she liked to see the girls
knitting or sewing; she didn't approve of idle hands. As a result, I learned to knit
and sew at a very early age, and remember making an embroidered apron of Amy
Johnson, the first woman aviator to fly from England to Australia. There was some-
thing very nice about the N.C.J.W.; although it was for women, many husbands
came to the meetings too, and were most helpful and co-operative. As a matter of
fact, they still do and they still are!

When Hitler came to power in 1933, refugees who were able to leave Germany
began arriving in Melbourne. Mother, together with other members of Council, met
every incoming ship. When I came home from work there were often newcomers
enjoying a meal or a cup of tea in our dining room, and getting helpful advice about
employment and places to live. Great and lasting friendships were made there;
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KISCH AND THE JEWS

Peter Monteith

journalist by the name of Egon Erwin Kisch. Indeed the Kisch visit has

acquired almost mythical status, largely because it reveals so much about
the forces at work in Australian politics and society at the time. From our own
viewpoint the strange combination of adulation and persecution which greeted this
distinguished visitor appears almost incredible. Almost fifty years after they oc-
curred, it is worth recalling the tragicomic events surrounding the Kisch visit.
Beyond that, it is worth examining the Kisch visit for what it tells us specifically
about the roles of Jews and indeed also of anti-Semitism in Australian society at the
time.

Kisch came to Australia in 1934 as a writer of some note, owing his literary
reputation primarily to his journalistic activity. As a reporter he achieved some
fame in his home town of Prague, and played a key role in the exposure of the
Colonel Redl spy scandal in pre-World War I Vienna. During the war he served as a
soldier in the Austro-Hungarian army, but then in the last two years of the war he
worked as a press-officer. In the aftermath of war he became a commander of the
Viennese ‘Red Guard’, and then for a short time returned to Prague. From 1921,
though, he lived in Berlin, working for a number of newspapers, and also writing a
number of books of reportage. These were based on his work in Germany, but also
on his widespread travels through the Soviet Union, Asia and America. With the
coming to power of Hitler in early 1933, Kisch was forced to become a kind of
permanent traveller. His travels during his many years of exile are also recorded in
his works of reportage.

Living in Paris in 1934, Kisch was invited by the World Committee Against War
and Fascism to attend an anti-war congress in Melbourne. The second All-Australia
Congress Against War and Fascisin was to take place in the Port Melbourne Town
Hall on November 10-12, and was thus timed to coincide with Victoria’'s centenary
celebrations. It happened to coincide also with the visit to Australia of the Duke of
Gloucester, who was to dedicate the Shrine of Remembrance on Armistice Day, and
who was accompanied by high-ranking British military officials engaged in defence
discussions with the Australian government.! The host of the congress, the Victo-
rian Council Against War, had hoped that Henri Barbusse, Lord Marley or John
Strachey would be able to attend, but in the end settled on Kisch at Barbusse’s
suggestion.

Although Kisch had received a visa for Australia from a British official in Paris, he
was refused entry when he arrived at Fremantle on the Strathaird on November 6.
This was despite the fact that a search of Kisch’s baggage had failed to reveal any
evidence linking him with communist activity. The Lyons government had re-
ceived information that Kisch had recently been excluded from England and so was
banning him under section 3(gh) of the Immigration Act, according to which an
immigrant could be declared undesirable on the basis of information received
through official or diplomatic channels.? Membership of the Communist Party

One of the most prominent Jews to visit Australia in the 1930s was a Czech
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when Kisch came to writing an account of his Australian experiences he made very
little mention of Australian Jews. His book Landung in Australien (Australian Land-
fall), which was finally published in Amsterdam in 1937, makes only passing
reference to Jews. He briefly mentions Rosanove, and also a certain Mrs. Aarons,
who identified Kisch in the presence of a Justice of the Peace (though in fact she had
never seen Kisch before in her life).22 In discussing the democratic nature of Aus-
tralian society, Kisch admires the fact that the ‘commander of the Australian troops
in the World War was a Jewish engineer, John Monash, called up as a reserve offi-
cer.’?3

Even before Kisch managed to publish his own account of his Australian visit, an
Australian journalist by the name of Tom Fitzgerald (not to be confused with the
later editor of Natior), using the pseudonym Julian Smith, published a bock-length
account under the title On the Pacific Front. Fitzgerald became a close friend of
Kisch, acting as a kind of ‘cultural guide’ when the latter was staying in Sydney. In
his book he devotes a chapter to the topic ‘Kisch and the Jews’, where he recounts an
incident which illustrates well Kisch’s attitude to Jewish orthodoxy:

Kisch and a Gentile went into a Jewish bookshop — not because it was Jewish, but because there was a
book in the window (an Australian encyclopaedia) which Kisch wanted.

A fierce argument ensued for and against the Palestine proposal for the so-called liberation of the
Jews, the bookman supporting it and Kisch opposing,.

The significant point was that the old orthodox Hebrew bookseller quoted the Talmud at great length
in Hebrew to Kisch’s Gentile companion. The Gentile, of course, could not understand a word, but
must have looked at least impressed, because the studious old man quoted the Talmud to him again
and again.

Kisch explained afterwards that the Jew was so orthodox and so ‘Nationalistically” Jewish that it
never crossed his mind that a Jew like Kisch would go around with anyone who was notalso a Jew, As
the Gentile in this case wore glasses, and was in the company of an intellectual Jew like Kisch, the old
bookseller took it for granted that he also was a Jewish intellectual and would naturally understand
the Talmud.

It was enough that he was with a Jew to make him also a Jew. Yes, he must surely be a Jew, and
because he was with such a well-known scholar as Kisch, he must undoubtedly understand the
Talmud.

Kisch treated his elderly opponent vigorously, yet sympathetically, but often shrugged his shoulders
about such Jews.24

Though neither Fitzgerald nor Kisch himself says much about Kisch’s contact with
Australian Jews, both are interested in the Australian anti-Semitism encountered by
Kisch. There is absolutely no doubt that the primary source of opposition to the
Kisch visit was political in nature; nevertheless the latent anti-Semitism of some of
his antagonists did surface on a number of occasions. Fitzgerald singles out the
Bulletin for what he calls its ‘gratuitous Jew-baiting’.?* In particular he draws atten-
tion to an article which appeared under the title ‘Australia and Alien Jews’, and
whose author, Montague Grover, claimed:

The visit of Herr Kisch is a very unhappy chapter in the story of the Jews in Australia. Coming to
Australia to campaign for the Communist anti-war stunt, Herr Kisch was refused its hospitality, as he
had been refused that of tolerant Britain — obviously for good and sufficient reasons. Instead of
behaving like the gentleman Osmond Esmond showed himself in corresponding circumstances, this
international Jew went on as if Australia were a tenth-rate Tartar colony temporarily under Men-
shevist control — landed in spite of the Commonwealth, challenged its right to expel him and took
advantage of a weakness of the law to blither for the crew which demands that Australia should
disarm, while applauding Russia for arming to the teeth. In all these proceedings he had the sympathy
and assistance of Jews.

It has set Australians that Jewish names are rather common on Communist lists published in these
parts. They have also remarked that the returned traveller who, on the strength of a few days in
Moscow, rushes to reporters with the news that Russia is a marvellous country ruled by supermen,
while Australia is a poor, backward land, is often a Jew.[...]
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expressing any view, though presumably he would have been as eager to disas-
sociate himself from Kisch as Kisch was to disassociate himself from the King's
representative.’® Two days later the Herald published a report according to which
Kisch had denied ‘the statement of the Acting Federal Attorney-General (Senator
Brennan) that he (Kisch) or his supporters had initiated negotiations o enable him
to leave the Commonwealth before his appeals were heard. In the first place, the
appeals were initiated by a High Court judge, who said that as he was willing to
leave Australia, the Commonwealth would agree to his departure.”3

Kisch in his account makes only very brief mention of this incident, though he is
scathingin his treatment of the Sydney Morning Herald, which he compares with the
Volkischer Beobachter, the official organ of the Nazi Party.*® As for the Bulletin, he
accuses it of becoming ‘anti-Semitic in its desire to add a new note to the campaign;
but so as not to offend its Jewish subscribers, it invokes the race of the “International
Jews”, whose only representative for the moment is — you’ve guessed it! — our
man himself.’3

The observations both Kisch and Fitzgerald make regarding the anti-Semitism
engendered by the Kisch visit help to confirm an interesting point which Paul Bar-
trop has made about Australian attitudes to Jews. There was a strong tendency in
the inter-war period to draw a clear distinction between Australian Jews and foreign
Jews. As Bartrop puts it:

Native-born Jews were admired and accepted by most citizens; foreign Jews were not. It must be

reiterated, therefore, that while Australia was not primarily an anti-Semitic society, the peculiar brand

of xenophobia it developed after World War | led to the emergence of anti-Semitic attitudes which

were specifically directed at foreign Jews seeking (or obtaining) entry to the Commonwealth.38
Kisch of course was not seeking permanent residency in Australia, as many other
European Jews were at this time. Nevertheless, the existence of this clear distinction
between Australian Jews and others is helpful in explaining why many Australians
were eager to place the allegedly subversive Kisch in the category of ‘International
Jew’. The cold response of the Australian Jewish community to the Kisch visit, as
illustrated in particular by the above-cited letter to the Bulletin by Sir Daniel Levy,
suggests that many Australian Jews also were happy that this distinction should
continue to be made. If any particular ethnic group took exception to the circum-
stances surrounding the Kisch visit, it was the Scots, not the Jews.

As a final, conciliatory note in this discussion of Kisch’s relationship to Jews, it is
worth pointing out that Kisch appears to have rekindled an interest in the Jewish
faith in the last years of his life. Having spent the bulk of World War Two in Mexico,
Kisch returned to his native Prague shortly after the war. An Australian acquain-
tance of Kisch by the name of Howard Daniel recalls visiting him in Prague. There
Kisch had explained to him that his family ‘had always been prominent in the
Jewish community in Prague. He was a direct descendant of the Golem rabbi.
Daniel goes so far as to claim that in 1948, the year of his death, Kisch ‘was first of all
aJew, and proud of Jewish culture’.3% It has also been claimed that Kisch at this time
was honorary president of the Prague Jewish community.*¢

NOTES

1. Drusilla Modjeska, Exiles at Home, Ausiralinn Women Writers 1925-1945, London, Sydney, 1981, p.
100.

2. A.T. Yarwood, ‘Lessons of the Kisch Case’, Hemisphere vol. 28, no. 2, September-October 1983,
98-102, p. 99. The Act defined a prohibited immigrant as, ‘Any person declared by the Minister for
the [nterior to be in his opinion, from information received from the government of the United
Kingdom or from any other part of the British Dominions or from any foreign government, through
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ECHOES AND RESONANCES OF ACTION FRANCAISE
ANTI-SEMITISM IN EARLY ISSUES OF THE AUSTRALIAN
CATHOLIC WORKER

Colin Thornton-Smith

s B.A. Santamaria tells it in his autobiography, the Australian Catholic
AWorker,l launched on 1 February 1936, was largely the product of the Cam-

pion Society, a study group of young Catholic laymen, many of them
university students, formed in 1931 as a result of the realisation that they were
ill-equipped to defend the values of their faith in open debate.? This would have
been at a time when the Catholic Church in Australia was still predominantly Irish
in character, with strong folk memories of the fight for sheer survival against cen-
turies of overt persecution, and an awareness in the present of covert discrimi-
nation. Conviction of belonging to ‘the one true faith’ could lead easily to
triumphalism, and the generally subordinate role of Catholics in a predominantly
‘WASP-ish’ society to feelings of injustice and defensiveness. Economic and social
advancement, in so far as that was possible during the difficult Depression years,
had been through the Catholic education system, with the issue of financing for this
itself a bone of contention, but then intellectual survival required more than the
apologetics learnt at school. Through the Campion Society, these young men dis-
covered that ‘they were the heirs not merely of a religious apologetic but of a
complete intellectual system with a philosophy, a theology, a history, a set of social
and political principles [ ... ]."”

The dominant lay mentor of the Campions, as they were called, was until about
1934 the late D.G.M. Jackson, who came to Australia with the special cachet of
conversion to Catholicism, the prestige of service as a British army officer, a B.A.
and M.A. in history (though not, as has been thought, from either Oxford or Cam-
bridge),* and some competence in languages which enabled him to keep abreast of
developments in Europe and particularly in France. The French Third Republic,
beset by various financial and political scandals generated largely by its inherent
constitutional weaknesses, was under constant attack by the Action Francaise
movement, which advocated restoration of the monarchy in a sort of corporate state
with a special role reserved for the Catholic Church.® Such a programme interested
Jackson, catering as it did for his romantic, undiscriminating royalism and anti-
democratic conservatism which saw society as threatened by ideals of egalitarian-
ism and secularism.®

Another foundation Campion with a great enthusiasm for Action Francaise was
Frank Quaine, then a well-read student at the Teachers” College and Melbourne
University’s Department of French, where either coincidentally or thanks to his
communicating this enthusiasm, several fellow-students also became interested.”
Quaine was to win the Mollison Scholarship for overseas study in 1934, with his
imminent departure and skill at debating being celebrated by a special debate in
which as a one-man team he defended the motion ‘That Mussolini, Stalin and Hitler
are all tarred with the same brush” against ‘R. Santa Maria’ for Mussolini, D. Aa-
ronsen for Stalin, and S5.T. Ingwersen (another Campion and future foundation
member of the CW for Hitler, Quaine lost, possibly because his heart was not in
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with words to deliver himself to their vile invective. But the solution was the same and it was con-

tradicted by the facts of common observation.!?

The reek of Action Francaise was more than coincidental. In both there was a ten-
dency to see Protestants, Jews, politicians and Germans as involved in some
gigantic conspiracy against the real values of the nation. Belloc showed sympathy
for Action Francaise while its newspaper of the same name commented favourably
on him and his thought on a number of occasions. As Andre Bordeaux points out,
what ultimately distinguished them was that while Action Francaise believed that
the Church should serve the purpose of politics, Belloc believed that politics should
serve the purposes of the Church.!

Given the background outlined, with Jackson offering conservative opinions on a
whole range of issues and a critique of parliamentary democracy with all the auth-
oritativeness of a mature expert from overseas, and endorsing many of the ideas of
Belloc, who in turn seemed to add a solidly Catholic intellectual mandate to what
may have come from a distorted and simplistic theology in justification of a special
attitude towards the Jews and of lumping them together with other potential en-
emies of the Church and nation, it is not so surprising that some of the earliest
members of the CW should have shown an interest in either Action Francaise, or its
less compromising Belgian counterpart, the Rexist movement, according to one
report,!? or the more specifically Australian nationalist moverment, Australia First.!?
These bodies had in common an extremism impatient of the normal processes of
politics, especially as practised in parliamentary democracies, a belief in the possi-
bility of national salvation or regeneration offered by a movement and its leader,
and a resentment of covert conirol or subversion of society by specific groups:
Bolsheviks, capitalists, freemasons, who could all, incongruously, be found work-
ing hand-in-glove with Jews.

What is surprising, however, is that the interest in Action Francaise was main-
tained despite the fact that both the body and its newspaper had been under the
most solemn ban of the Catholic Church since the end of 1926. In 1910, Pius X had
been quick to condemn the ‘Sillon’, a body of young French Catholics of all classes
which tended to absolutize democracy as the only political path and to become
politicized in a way which removed it from effective ecclesiastical influence; he had
been slower in condemning Action Francaise, given its enormous popularity among
Catholics, and a document eventually banning it in 1914 was not to be promulgated
in view of the misunderstandings it would cause with the outbreak of World War
One.

In retrospect the subsequent delay seems inexplicable, as Maurras had made no
secret of his attitude towards Christianity and, be it noted, of the essentially anti-
Semitic rationale for it. He was an atheist for most of his life, and the basic principle
by which he operated was ‘politique d’abord’ (politics first), meaning primarily that
political considerations must take precedence over economic ones, but also that
they justify all sorts of means and compromises. Thus, one fundamental plank in
his policy was that the Catholic Church, although pernicious and contemptible
because of its Jewish origins and beliefs, had nevertheless gained sufficient of the
virtues of Latin civilization through its long contact with Rome, to become an
essential element of a properly governed France along with the monarchy.!* It was
the Church’s unwillingness to be put to the service of a specific political pro-
gramme, and to see its officials abused when it acted otherwise, which ultimately
led to the ban. The preliminary manoeuvring was as complicated as the situation
was delicate, but the result was that on 20 December 1926, Pius XI forbade Cath-
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Blum, although wealthy, was the leader of the French Socialists, was much cari-
catured because of his appearance, and in recent times was protected by a close
police guard over his flat. If only by their headlining, all four stressed the serious-
ness of the incident and the resultant political tension. It is significant that, obvi-
ously dependent upon overseas news services for their information, none of the
papers explained the reason for the particular anger of Action Francaise against
Blum: that in addition to his leadership of the Popular Front and strong commit-
ment to the parliamentary democracy of the French Republic, he was a Jew and thus
had been the most prominent target of the rabid anti-Semitism, expressed in
amazingly vile terms, which was an integral part of Action Frangaise policy con-
stantly outlined in its newspaper.

Subsequent accounts by historians and biographers bring a few slight corrections
to discrepancies in the contemporary reports and incidentally expose the CW's
naive acceptance of Action Francaise material. Thus, it was a vein and not an artery
which was cut on Blum’s head, hence the deeming that he was not badly hurt
despite the need for several stitches. The wound itself was caused by “a sharp object
torn from the vehicle’.?* The attribution to him of great wealth shows that the
Action Francaise’s ‘repeated innuendoes that Blum was a rich, hypocritical million-
aire’,% echoed by other right wing newspapers, had become accepted truth for the
press.?® The discrepancy between the blaming of the attack upon Action Francaise
and the report that the one so-far identified assailant stated at the time of his arrest
that he was no longer amember of that body or the Camelots du Roi is reconciled by
Weber. On the Royalists’ reaction to the dissolution of their movement he com-
ments:

[...]theroyalists were the more outraged because the men who attacked Blum were part of a group
that had been expelled from the movement not long before, who followed the funeral unattached to
any Action Francaise delegation. Although the extent of responsibility was never altogether clarified,
the Action Francaise was held accountable for having created the kind of situation in which violence
of this sort could happen in the street.?”

In any event, members of the movement gathered various of Blum's possessions
and took them back to their headquarters as trophies after the incident, while pro-
claiming for public consumption that it had been ‘a put-up job, a deliberate
provocation, a plot of the police, the Bolsheviks, and the British’.2% Somewhat
inconsistently with this, Action Francaise claimed the next day that the attack was a
spontaneous reaction of the crowd incensed at being called hoodlums by Blum and
that he had been rescued from serious injury by the movement’s members.??

Lacouture relates that during the raid on Action Francaise’s headquarters which
preceded its dissolution, ‘the police found on Maurras’ desk a cup filled with coins
with the inscription “Product of the sale of Baron Blum'’s glasses’’,3¢ which pro-
vides not only graphic evidence of the satisfaction which Maurras felt at the attack,
and his private endorsement of it, but an explanation of why the CW took Blum to be
an aristocrat. ‘Baron’ was simply one of Action Fran¢aise’s less offensive standard
ways of referring to Blum, as one might call someone metaphorically a ‘mogul” or a
‘czar’.®! Coming from a royalist organisation it is ironical, with implications that
Blum is a caricature of or a traitor to genuine aristocracy, and is perhaps intended to
recall the Barons Rothschild, the only Jewish aristocrats of great wealth who rapidly
spring to mind

At the very least then, the writer of the item must have had access to prior reports
of Action Francaise’s attitude to Blum, if only by word of mouth, and without
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more substantial editorial comment headed "The Action Francaise/Condemned by
the Church’.3¢ This established a tenuous Australian connection by pointing out
that the late Cardinal Ceretti, who when Nuncio in Paris was the subject of Action
Franqaise’s ‘disgraceful slanders’ which became one of the direct causes of the Papal
ban, had formerly been Apostolic Delegate to Australia. Obviously based on
knowledgeable sources, the piece describes Bainville, Maurras and Daudet as the
chief propagandists of Action Francaise and more questionably names the latter
two as ‘among the greatest figures of modern French literature’ before explaining
that while Maurras’ identification with the scurrilous abuse in Action Francaise had
blocked his election to the Academie Francaise, Bainville’s briiliance as an historian
and his penetrating critiques of foreign affairs gained him election to it without
difficulty. But ‘He died excommunicate, on account of the ban on “Action
Francaise”’ and a Requiem was not permitted by the diocesan authorities. The
prosecution of Maurras and Daudet is seen as thoroughly justified by Action
Francaise’s constant incitement to hatred of democratic institutions, its role in fos-
tering the Paris riots (of 6 February 1934) during which the Chamber of Deputies
was almost stormed, and its attacks on Briand during negotiation of the Locarno
agreement, which Cardinal Ceretti was encouraging. After the Papal ban, the Holy
See was abused as ‘the agent of German intrigues against France’.

While the seriousness of the ban is now made perfectly clear, on the highly
acceptable grounds of Action Francaise’s exploitation of the Church and abuse of
the Pope, and while Maurras is shown as deserving of imprisonment for having
attacked democracy and fostered civil disorder, it will be noted that Blum has
dropped out of sight altogether, and with him it seems, any possibility of men-
tioning Action Frangaise’s anti-Semitism.

Four weeks later in the Advocate, D.G.M. Jackson, apparently inaugurating ‘As
the Earth Turns: Reflections on Topics of the Day’ under his customary pen-name of
‘Sulla’, approaches the Blum incident from a different angle, and very belatedly, so
that one wonders whether his response is really to the, for him, unacceptable treat-
ment of it by the Advocate, in which he was not now playing the same dominant role
as earlier.3” The first of three subjects commented on (the second being an ex-
pression of support for Italy in Abyssinia against lying propaganda) is ‘M. Jacques
Bainville’, whose name the papers could not get right and whose death we would
not have heard of at all, such is the English-speaking world’s isolation from Euro-
pean intellectual life, ‘but for the “fracas’” against the Socialist leader, Blum, at his
funeral . . .’, whereas if a Leftist had died, it would have been different.38 He con-
cludes his piece with high praise of Bainville’s historical and political writings, and
regret at his allegiance to Action Francaise.

For Jackson, then, what he reduces to some sort of hubbub surrounding Blum has
become the unworthy means of informing the English-speaking world (though
surely he is extrapolating here from the Melbourne press reports) of the death of a
very great historian. His 4 priori claim to knowledge of what would and would not
have happened in other circumstances wins both ways. What is not due to the
English-speaking press’ cultural isolationism would come from its being dominated
by Left-wing forces, which looks very much like code for the old claim of Jewish
control of the press.

It seems more than coincidence that in a book review on the first page of the same
issue of the Advocate, an explicit version of the same claim, along with much of
Belloc’s typology of the Jews, is expressed by ‘Historicus’, as one of the pen-names
of the litterateur P.I. O'Leary. The review of The Yellow Spot: The Extermination of
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The reply was a most inappropriate way of censuring the Postal Advocate for what
seems to have been an extraordinarily gratuitous piece of sectarianism in the jour-
nal of a postal workers’ union, as the demonstration of the Church’s even-handed
justice is based on several pieces of misinformation. The French hierarchy showed a
great deal of sympathy for the rioters of 6 February, with Cardinal Verdier giving
‘permission for a religious funeral for members of the Action Francaise League
killed in the fighting"#” and designating 11 February as the day of special Masses for
the victims, of whom he said: ‘Our children have fallen while demanding a more
honest and more beautiful France! Their desire, sealed by their blood, will be
granted. We promise it to them’.#8 However, it was his presiding at the anniversary
memorial Mass for the fallen on 6 February 1935 which provoked an approach to
him by the leaders of a small body called the Federation of Christian Socialists,*°
suggesting that this apparent solidarity with political organisations of the Rightand
endorsement of French Fascism's resort to violence should be counterbalanced by
his presiding at a service for the militant workers who fell on 12 February 1934.
After taking counsel, the Cardinal understandably told them that he could not grant
their request. Regardless of whether partiality had been shown to the Right, he
certainly should not have jumped through that particular hoop presented by a body
whose good faith was suspect. Obviously this group would have fallen under the
general ban covering the Socialists and Communists, while Terre Nouwvelle, after
condemnation by the French hierarchy in February 1936, was put on the Index . . .
in June. It seems unlikely that the CW would have heard of this more specific ban in
time for its 6 June issue, which in any case misstates the reason for the Cardinal’s
refusal. There is nothing to suggest that the four victims of 12 February had anyth-
ing to do with the Christian Socialists, and that was not the basis on which this body
was trying to mount a stunt for its own purposes.

While the CW had now identified Action Francaise as a body under papal ban, the
spirit of its anti-Semitism seemed to survive in the paper. Just as it had seen fit to
endorse the attack on Blum, but had failed to make any reference to a subsequent
report describing the enormous march through the streets of Paris on 16 February,>°
s0 the issue of 4 July 1936 made the coding for Jew in reference to Blum even more
easily decipherable. In a front-page item headed “‘Direct Action by Workers/De-
spite French Millionaire Government’, he is referred to as ‘the lion of socialist
journalism ..., worth about a million, made in the clothing trade’. It is safe to
assume that this last new detail, identifying the product of non-millionaire Blum’s
non-existent factory, did not arise from stretching a point about the fact that in
partnership with a brother, Blum'’s father had become wealthy through a retail
outlet for ‘ribbons and velvets, silks, tulles, and crapes, fashionable articles’®! in a
fairly low-class Paris street. Given the long-standing prominence of Jews in the
Melbourne clothing trade, such that ‘By 1845, twenty-five of the forty-seven
draper’s shops in Melbourne were owned by Jews’,%? its import is obvious enough,
and the more so in the light of the earlier item about the prosecution of Adler. Once
again, the struggle of workers overseas for wage justice is seen to be reflected in
Australia, with the Jewish clothing manufacturer the common villain.*3

To put this naively reactive yet covert anti-Semitism into perspective, one must
point out that it was of a piece with other CW responses or lack of them to devel-
opments in Europe reported in the daily press. The most striking instance, given
that it comes soon after the Blum attack and again involves Paris and race-related
issues, is the lack of comment on a feature entitled ‘Life in Paris Today” in the Age of
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more important factor was its selectively reactive and largely hostile parasitism
upon a daily press which Jews were deemed to be covertly manipulating. Much was
attributed to Leftist propaganda or anti-Catholic conspiracy, rather than to honestly
differing interpretations of events, or to the random muddle and frantic rush to
which the press is so prone. How long vestiges of Action Francaise-style anti-
Semitism remained is highly debatable and ultimately unmeasurable, but presu-
mably attitudes would have been healthier without such an early exposure to the
essentially anti-Semitic Maurrassian virus, boosted rather than moderated in its
effect by the milder Bellocian strain. The application of Action Frangaise anti-
Semitism to local affairs through the Blum material is not simply a matter of having
accepted a certain characterisation of Blum; it represents an attempt to show Jewsin
Australia, as elsewhere, behaving in accord with the universally valid ‘sweater and
unfairly rich’ typology.

However, the offending Blum items seem to have been an individual aberration
either on the part of the Editor or allowed to stand because of his approval or, at
very best, oversight, and were certainly not the product of a considered policy of the
paper’s Central Committee. Their obtuseness would not have survived collective
scrutiny, and their partly covert character tends in any case to make them self-
defeating, while the notion of a Jewish control of the international press, leading to
highlighting of persecution of Jews, is hardly proved by a news service which
mentions neither Action Francaise’'s anti-Semitism nor Blum’s Jewishness, The CW
itself was particularly subject to the results of rush and muddle, having at that stage
no paid staff and depending for its material upon the spare-time efforts to meet
deadlines by volunteers already taken up with studies or the earning of a living, or
both, in a hard economic world. Often, the worse had to appear for lack of the
better, which is perhaps one reason why, from as early as the second issue, the
Central Committee was to begin the process of lodging editorial responsibility more
and more in a small group rather than in an individual.?

EPILOGUE

In October 1937, the position of Editor of the CW was formally replaced by an
Editorjal Board of three, including B.A. Santamaria, but he left this on becoming
Assistant Director of the National Secretariat of Catholic Action, and after some
time as an ordinary member of the Central Committee of the paper, relinquished
membership by ceasing to attend meetings.® Whatever mixture of conflicting de-
mands on his activity and disagreements about editorial approach may then have
been involved, the fact is that the CW and he were later to diverge markedly,
especially over whether the Church should appear to endorse a particular political
line as part of the fight against Communism. In that matter it was in effect the CW’s
stand which was to be vindicated by a Vatican ruling in 1957, after which the
Santamaria-directed Catholic Social Movement, earlier the Catholic Social Studies
Movement, was to become the National Civil Council, but was still usually known
simply as the ‘Movement’, and still enjoyed a privileged relationship with the
Church in Victoria.t*

As part of the Movement's spreading of its message to the senior forms of Cath-
olic secondary schools, one of its officials named Jim Macken in 1946 or 1947 gave
the Matriculation class at Assumption College, Kilmore, a ‘quarter to midnight’
address outlining the Communist threat to Australia. For circulation among the
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(p. 6), but one would gather that he himself is not only innocent, but a fellow suf-
ferer of racial prejudice through his Italian origin which caused him and his parents
to be looked down on as ‘Dagoes’. Thus, ‘when I hear the ignorant speak of Jews in
derogatory tones, I react with you .. .” (p. 7). Politique d’abord, or the candour of an
amnesiac?
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secularised, and virtually all remaining links between Church and State cut. [n this atmosphere a
body claiming that France’s ills could be cured only by reversing various consequences of the Rev-
olution and restoring the monarchy, albeit Orleanist, naturally appealed to many middle and upper
class Catholics, including many members of the hierarchy and the leaders of some important
religious orders. The settling of the Drevfus Case aggravated resentment against Jews, whose
emancipation under Napoleon was seen as another consequence of the Revolution which it would
be desirable to overturn. Various financial and political scandals damaged the reputation of the
Third Republic and were exploited by Action Francaise, which saw the election of Blum'’s Popular
Front government in 1936 as the victory of ‘legal’ France over the ‘real” France, whose values it
claimed to represent. (See Chapter |, ‘Preparation 1899-1908" in Eugen Weber, Action Francaise —
Royalism and Reaction in Twentieth Century France, Stanford, California: Stanford University Press,
1962, pp. 3-43).

6. See Colin H. Jory, The Campion Society and Catholic Social Militancy in Australia 1929-1939, Sydnev:
Harpham, 1986, pp. 62, 64. Jory neither explores the scope of the interest in Action Francaise on the
part of loyal young Catholics keen to study and implement Catholic social principles, nor shows
awareness of the official Church policy regarding it. However, he describes well the deference paid
toJackson. This was such in B.A. Santamaria’s case that in ‘Orders of the Day’, the raneced Campion
Society news bulletin which he produced in 1935, he wrote regarding ‘The Italo-Abyssinian Argu-
ment’: ‘Make sure you know the true facts of this mnatter. You can’t believe the popular press. Read
the [eaders in the Advocate [sic] and Tribune [sic]. Catholics must not be ignorant or misinformed on
this subject’ (‘Orders of the Day’, No. 2, October 1935, p. 2, in Catholic Action folder, Hackett
Papers, Jesuit Archives, Jesuit Provincialate, Hawthorn, Victoria).

7. Associate Professor A.R. Chisholm, Head of the Department of French, had an interest in Maurras

which was essentially literary at this stage, focussing upon his critique of Romanticism, and he

certainly would not have attempted to interest students in him as leader of Action Francaise.

However, after a year in France in 1936, during which he visited Maurras, he expressed sympathy

and admiration for his politics, incitements to violence included, and described him as ‘a great

Frenchman. . . condemned for speaking out in defence of his country’ {see A.R. Chisholm, ‘Thunder

on the Boulevards’, Australian Quarterly, No. 32, December 1936, pp. 36-48).
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Anti-semitismi in Early Issues of the Aunstraliann Catholic Worker

CW, December 1938, p. 2.

Age, 11 November 1938, p. 11; the front page report in the Argus on the same day mentions ‘shops
and restaurants’; both papers concentrate on the burning of the synagogues.

For two fairly similar coverages of such material, see: EM. Andrews, Isolationism and Appeasement in
Australia: Reactions to the European Crises, 1935-1939, Canberra: Australian National University
Press, 1970, pp. 150-2; Michael Blakeney, Australiz and the Jewish Refugees 1939-1948, Sydney:
Croom Helm Australia, 1989, pp. 73-6.

Information from Mr, K.T. Kelly: notes of interview, 12 July 1991,

. See Jory, op. cit., p. 137n, quoting memorandum to author from K.T. Kelly, and CW, August 1959, p.

11.

See Ormonde, Paul, The Movement, Melbourne: Nelson, 1972.

‘Advance Australia’, Gearon, Patrick )., O. Carm., Communisn — Why Not? (second and greatly
enlarged edition), Melbourne: [no pub.], 1943,

In 1969 Father Gearon, by now author of over forty books and recipient of various ecclesiastical
felicitations, published The Wheat and the Cockle — The Liberal Assault within the Post-Conciliar
Church (Devon: Britons Publishing Company) with a nikil ebstat and imprimi potest by tellow Car-
melites, a nihil obstat from the diocesan censor, and an imprimatur from [.R. Knox, Archiepiscopus
Melburnensis. In this he still maintains that there is a sinister nexus between Communism and
International High Financiers, but the old Jewish link is not mentioned. [nstead, he advises readers
to explore further ramifications by reading various authorities, some of which he had mentioned in
Communism — Wihy Not?, including Msgr. Jouin, Le Péril juded-maconnique. Monsignor Jouin in 1909
founded the Revue internationale des societes secreies, which was the main purveyor in France of
Catholic-inspired anti-Semitism after Action Francaise, with which it had close links; its specific
purpose was to expose the Judeo-Masonic conspiracy. In 1920 the review published a new trans-
lation of the Protocols . . ., then in 1921 Jouin republished this, along with explanatory appendices,
as the first in an eventual series of five volumes entitled Le Peril judeo-maconnique, which subjected
the main early versions of the Protocols . .. in Russian, German, and Polish to careful comparison
and commentary. A fourth French translation in 1921, this time from the original Russian, by a
member of Action Francaise was the most popular of all.

Two popes were to become victims of what were presumably local recommendations regarding
jouin. After World War One, Benedict XV elevated him to the prelacy in recognition of his work in
exposing enemies of the Church, while Pius XI appointed him an apostolic prothonotary after he
had become known as a disseminator of the Protocols . . . (see Pierrard, op. cit., pp. 241-3; Norman
Cohn, Warrant for Genocide: The Myth of the Jewish World Conspiracy and the Protocols of the Elders of
Zign, 1967, London: Penguin Books, 1970, pp. 181-2.

‘Nazis, Communists, Catholics and Jews’, Twentieth Century, Vol. XIX, No. 1, Spring 1964, pp. 5-
21.
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In April 1930, the Secretary of the Federation, .K. Sampson reported to Jeru-
salem: “The weekly propaganda in the Jewish Chronicle is of vital importance . . . the
attempt at organising children that we have made in the Australian fewish Chronicle
through the Habonim has met with remarkable success . . .!1

The Australian Jewish Chronicle had set out to be the official organ of the Zionist
Federation, and was trying to challenge the anti-Zionist Hebrew Standard of Sydney
as the leading Jewish weekly in the community. It decided to organise a youth
movement through the vehicle of a Children’s Page. Through ‘Aunt Hannalv’, the
Editor ran a section in the paper entitled Young Israel. The paper published an
announcement explaining Habonim, the League of Australian Jewish Children, and
invited children to become members by writing to “Aunt Hannah’ at 86 Pitt Street,
Sydney. Tojoin, a child was asked to write, in his or her handwriting: ‘I wish to join
Habonim. I am a Jewish boy (or girl) and was bornat...... on...... in the year

.......

1. I will do my best to make myself worthy of being a Jew or Jewess.

2.1 will do my best to train myself in the knowledge of my people.

3. I will do my best to uphold the good name of my people.

4. 1 will do my best to serve my people for their good and for the good of all men.

Signed: . ...... The notice concluded: ‘Every member of Habonim will receive a
badge so that all members may know one another. No entrance, badges free’.!? This
was repeated every week in the Young Israel section of the paper.

From February until the end of 1930 there appeared in each issue of the Aus-
tralian Jewish Chronicle lists of names of the children who wrote in to become
members of Habonim. By June, the number reached two hundred, and in August the
paper could report that membership was over three hundred. Badges were sent to
all, and the paper encouraged correspondence on various subjects. ‘Aunt Hannah’
would reply in her column and provide good and sensible advice on various sub-
jects.

The paper also published editorials directed at parents and the adult community,
strongly supporting the development of the movement:

Habonim is an attempt to provide English speaking Jewish children with the elements of Jewish
culture in a form which is suited to their particular needs. It is a cultural movement which aims at
supplying the Jewish child with the opportunity of acquiring a knowledge of many aspects of the
Jewish heritage. We are particularly proud that we have founded this movement here in Australia,
and that such rapid progress has been made. Up to the present over three hundred children have
joined the League and we expect a larger membership as soon as we have put the whole scheme into
operation.

To parents:

1. This is a voluntary system offering the child self-expression.

2. It appeals to Jewish children offering a practical opportunity for identification with the ideals and
aspirations of their people.

3. It does not clash with Jewish educational activities — it will foster knowledge and involvement in
the community.

The Habonim is primarily a youthful spirit in which a feeling of brotherhood and sportsmanship is
combined with a deep attachment to everything Jewish. THE CHILDREN OF TODAY ARE THE
BUILDERS OF TOMORROW .13

Despite the programmes and encouragement provided by the paper, the activities
were limited to wearing the badge and writing to the paper, although there do
appear to have been some initiatives to bring the young people together. One
member recalls: ‘I remember the badge of Habonim reached Australia. It came via
the Jewish Chronicle which had taken Habonim and the Children’s Corner under its
auspices at the time. A few of us were made members. I can’t say the activity was
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healer and teacher, and gathered a large following not just from the poor masses but
also from a number of scholars who became his disciples.

Chassidism combined the principles of Terah with the doctrines of Kabbalah
(Jewish mysticism), particularly the precepts of the great sixteenth century Kabbal-
ist, Isaac Luria. Relying largely on parables and Talmudic folktales, the Baal Shem
Tov popularised the Kabbalistic doctrines which had for centuries been the province
of a select spiritual elite, and he communicated a unique and compelling approach
to Judaism. His teachings, which form the basis of all Chassidic belief, emphasised
the mystical aspect of God in all aspects of life, for example, eating, praying, lov-
emaking and social interaction. Although Chassidism did not introduce any new
fundamental Ideas into Judaism, the focus was on feeling and emotion, rather than
the traditional emphasis on rationality, intellect and learning.> What mattered was
purity of heart and joyfulness in devotion, not the ability to memorise tractates of
Talmud. Central to the Baal Shem Tov’s philosophy was the basic Judaic principle of
Ahavos Israel -— love for all fellow Jews. He taught that each individual Jew had a
specific mission to accomplish on earth and that no two persons have the same
ability. Thus, each Jew could equally gain proximity to God, no matter their back-
ground or ability, as sincerity in prayer was regarded as a greater asset than
scholarship. This ideology had great appeal, serving to allay personal and group
anxiety, for Chassidism presented each Jew with the scope for personal salvation
within the framework of everyday life. As well, Chassidism taught that through
wholehearted devotion and performance of God’s commandments — the 613 mitz-
vot which are codified in the Shulchan Aruch, the Code of Laws — each person
could become an agent in the coming of Moshiach, the process of ultimate redemp-
tion for all mankind. As the scholar Gershom Scholem stated, in Chassidism the
mitzvot had been imbued with mystical significance whereby each mitzvah became
‘an act of cosmic importance . . . which had a bearing on the dynamics of the uni-
verse’, and each chassid ‘became a protagonist in the dynamics of the world . ..
6

The Rebbe is the charismatic leader of a Chassidic community. The term ‘char-
isma’ as applied by the sociologist Max Weber refers to a certain quality of a person
who is set apart from ordinary man by virtue of the belief that he is endowed with
extraordinary or supernatural powers.” The Rebbe is revered as a Zaddik (righteous
man, saint) and is believed to possess superior spiritual powers and prophetic
insight. He is the central figure around whom the community is organised. His
followers turn to him to only for advice on spiritual matters, but also for guidance in
such pragmatic everyday decisions as moving house, plans for travelling, a new job
or business venture. He is the protector and source of inspiration for his Chassidin,
and the Chassid-Rebbe relationship is one of uncritical obedience and deep de-
votion. His authority is absolute and based on the pure faith of his followers in his
direct contact with God.? ‘Nobody questions the Rebbe — his every word is an
order. He doesn’t say things that could have remained unsaid, or could have been
said otherwise”.?

The concept of the Zaddik (the term formerly used for the Rebbe) as a mystical
mediator between man and God, was introduced by Rabbi Dov Baer (The Great
Maggid), the principal disciple and successor to the Baal Shemn Tov. He believed that
the Zaddik, the perfectly righteous man completely free of sin, could most effec-
tively commune with God and supplicate for earthly and spiritual favours on behalf
of his people. Those seeking his aid also believed that his superior soul enabled him
to make judgments untainted by human error. Hence, ordinary Jews attached
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meetings were held on “Israel as an Occupying Power’, ‘Radicalism and Racism in
Australia’, Moshe Sneh Commemoration, Warsaw Ghetto evening, and ‘Jewish
Radicalism in the United States’. Speakers included David Rothfield (from Israel),
DrJim Cairns, Lorna Lippmann, Jake Zemel, Jack Rezak, Henry Zimmerman, David
Zyngier and Barbara Marsh.?

Early in the year, the ].R.A. became involved in a sharp controversy with the State
Zionist Council, concerning an anti-Semitic statement made in Federal Parliament
by Liberal Senator Sim.?% The J.R.A. alleged that Prime Minister McMahon had
attacked a Jewish M.P., Joe Berinson, for raising the ‘sectarian issue’, in an attempt
to divert criticism from Senator Sim.?” The J.R.A. demanded an apology from Mr
McMahon and action from the E.C.A.].28 When this was not forthcoming, it inserted
apublicadvertisement in the Jewish Press urging that Mr McMahon should not be a
special guest of the State Zionist Council at the Israel Independence Day Cel-
ebration.?? Strong criticism was also voiced by Hashomer Haizair and the Radical
Zionist Alliance.’? The State Zionist Council dismissed this criticism as reflecting
the views of a small ‘splinter minority’.3!

The J.R.A. also complained constantly about the tolerant attitude of the Liberal
Government to racist groups such as the League of Rights, the Ustasha and the
Nazis.>? In August 1972, Norman Rothfield drafted and helped to promote a pet-
ition against Nazis and Racism launched by the Association of Victims of Nazi
Persecution. The petition requested the Commonwealth and State Governments to
(1) implement the resolution adopted by the General Assembly of the United
Nations on 18 December 1971, which called on all member states to prevent the
activities of Nazi organisations and racist groups; (2) forbid the wearing of Nazi
uniforms and the display of swastikas, symbols of oppression, murder and geno-
cide; (3) take action (including the enforcement of existing laws) against all persons
taking part in or fostering any para-military training or activity.3> Over 20,000 sig-
natures were gathered, including those of Dr Jim Cairns M.P., the Hon. ]. Galbally,
Ted Innes, Professor lan Turner, Gordon Bryant M.P., Walter Lippmann, Bruce
Silverwood, John Lloyd and Senator Brown.>*

Other J.R.A. activities included representations to the Polish, Czech and Russian
Governments regarding Eastern Bloc anti-Semitism33, and public opposition to
those Australian Leftists who advocated the replacement of Israel with a so-called
‘Democratic Secular Palestine’.36 The J.R.A. also produced a twelve-page newslet-
ter titled Conflict in November 1972 which promoted its views on a wide range of
subjects.

In the latter part of 1972, the ].R.A. seems to have devoted much of its time to the
promotion of support for the A.L.P. within the Jewish community. For example, it
strongly criticised E.C.A.]. President Nathan Jacobson, claiming that he was engag-
ing in political advocacy on behalf of the Liberal Party.>” The ].R.A. also endorsed a
group called ‘Jewish supporters of the Australian Labor Party”8, issued a brief
statement supporting the A.L.P.3%, published a broadsheet titled Attempts to Mis-
lead Jewish Voters*®, and organised a public meeting to hear Labor’s case. Speakers
were Dr Moss Cass, Gordon Bryant, Mottel Roth (Yiddish), Jack Rezak and Norman
Rothfield.#!

The].R.A. metits demise in early 1973. Its last action appears to have been a letter
to Israeli Prime Minister Golda Meir in March 1973, calling on her government to
initiate fresh peace moves with the Arab states.*? At this point, the Melbourne
Jewish Left seems to have declined into virtual non-existence, except for the oc-
casional show of support for the Whitlam Government.43
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3CR broadcast racist material or material likely to promote racial discrimination in
that ‘if 3CR and those who think like it in the matter of the Middle East are suc-
cessful, the result would be to stir up such intense hatred against Israel that there
would be an effort to destroy it by means of the Arab armies or otherwise . .. An all
out effort to destroy Israel’s sovereign existence would be an act of Genocide — a
Genocidal War. This is the ultimate of racial discrimination’.88

Rothfield’s involvement in the Inquiry surprised and disappointed many of those
in 3CR who had supported his right to be heard. It appears, however, that he had
little choice. It is almost certain that, had he not made his submission, he would
have been summoned by the V.J.B.D.’s counsel as a witness to strengthen the
Board’s contention that Jews — even Left-wing ones — were actively discriminated
against by 3CR.%

Eventually, an agreement was concluded between 3CR and the Jewish Board of
Deputies providing for the inclusion in the station’s guidelines of clauses inhibiting
the broadcasting of material ‘which is threatening, abusive or insulting and pro-
motes hatred against or hostility towards groups of persons distinguished by their
sex, race, religion, colour or national origin’. Reference was made to the former
application for membership of 3CR by ‘Paths to Peace’, and it was stated that a fresh
application by ‘Paths to Peace” would be considered on its merits by members.
The agreement was denounced as a ‘sell-out to the Zionists’ by the Palestine-
Australia Solidarity Committee and its Maoist allies.”!

Paths to Peace No. 24, April 1979 reported on the Rothfield’s recent visit to Arab
countries and Israel, including their meetings with P.L.O. leader Yasser Arafat and
P.L.O. Foreign Minister, Farouk Kaddoumi. Mr. Peter Salah, Deputy Minister of
Information in the Jordanian Government, gave Norman Rothfield a copy of the
November 1978 Baghdad Conference report, claiming that all Arab states (includ-
ing Iraq) were now ready to accept and recognise Israel. Rothfield subsequently
spoke at the State Zionist Council’s “This Month Tonight’, stressing that ‘the Arab
states of the Middle East were no longer aiming at the destruction of Israel because
they realised that Israel’s military strength made such a goal impossible’.?

Paths to Peace No. 25, August 1979, functioning under a new, revamped twenty-
one person committee, strongly criticised Prime Minister Begin's policy of building
settlements on confiscated Arab land. Paths to Peace also made reference to a report
on Paths to Peace in the Israeli newspaper Maariv, criticised pro-Palestinian extrem-
ists in Melbourne, and published an article on Steve Brook on JLA.Z.A. (‘Jews
Against Zionism and anti-Semitism”) titled ‘Jews Against Jews’. Brook stressed that
J.A.Z.A. was a small group of seventeen Jews from far-Left fringe groups gathered
together by Albert Langer to support 3CR at the tribunal hearing. Brook also
referred to a letter by Rachel Merhav, an Israeli supporter of the Palestinian cause
and J.LA.Z.A. member, which was published in Farrago and the Nation Review.
Merhav claimed she and her family had been betrayed by Palestinian acti-
vists.%?

J.LA.Z.As appearance at Monash University appears to have prompted the
resurrection of the left-wing Zionist group, the Radical Zionist Alliance (R.Z.A.).
R.Z.A. activists including Jeff Warren, Sue Zyngier, Merv Adler, Dick Gross and
Jenny Meadows published An open letter to ‘Jews Against Zionism and anti-Semitisnt’,
questioning the Jewishness of its members.?*

Paths to Pegce No. 26, November 1979 proudly announced its award of the Uni-
ted Nations Association media peace prize for its efforts in promoting dialogue for
peace in the Middle East. Paths to Peace featured an article by Norman Rothfield






516 The Melbourne Jewish Left 1967-1986

resolution: ‘In view of the evidence presented to this meeting of 3CR affiliates, the
application of ‘Paths to Peace’ be rejected. This decision should stand until ‘Paths to
Peace’ publicly and totally withdraws all allegations against 3CR affiliates and 3CR
Community Radio in writing in their journal’.103

Paths to Peace No. 33, September 1981 praised the ceasefire agreement arranged
through intermediaries between the Government of Israel and the P.L.O., stressing
the need for further agreements between the two sides to safeguard the national
rights of both peoples. Paths to Peace also published an article by Brian Howe
opposing Australian involvement in the Sinai peacekeeping force, and reported on
three separate talks given by Norman Rothfield, Bill Hartley and Evelyn Rothfield
on 3CR’s “Yarra Bank”, “Par Avion” and “W.LL.P.F.” programmes. Rothfield
debated pro-P.L.O. Frans Timmerman and quoted statements by leaders of the
P.L.O. and articles by Palestinian academics in support of his call for a separate and
independent state for the Palestinians alongside Israel. Timmerman urged that the
whole of Palestine should revert to an Arab state in which Israelis (or some of them)
could live 104

In November 1981, ‘Paths to Peace’ held a private function for Bill Hayden, the
leader of the Australian Labor Party. ‘Paths to Peace” endorsed Hayden'’s recent
meeting with Yasser Arafat and called for mutual recognition between Israel and
the P.L.O.105

Paths to Peace No. 34, December 1981 discussed the Saudi peace plan and con-
cluded that ‘whatever its limitations, it recognised the two vital factors — the need
for satisfying Palestinian national rights and the need for giving security to estab-
lished states — which of course includes Israel’. Paths to Peace also quoted Mark
Leibler as publicly affirming the ‘possibility of a Palestinian state’ in contrast to
Menahem Begin, and criticised Leibler for his attack on Dr. Nahum Goldmann in
the pages of the Jewish Press. Leibler stated that any public ventilation of ‘views
which are critical of the Israeli government are counter-productive, provide ammu-
nition to our enemies and cause positive harm to the State of Israel’.1% In reply,
Norman Rothfield pointed out that ‘Dr Goldmann is not alone in hoping that
exposure of the folly of certain actions of Mr Begin’s government may help to effect
progressive change in Israel’.107

Paths to Peace No. 35, February 1982 featured a letter from Mark Leibler in which
he denied that there was any difference between his own view and that of Mr Begin
in relation to the issue of a Palestinian state. Leibler stressed: ‘If the Palestinians
wish the Government of the State of Israel to canvass the issue of a Palestinian state
as a serious possibility, then the Palestinians must first take the initiative in rec-
ognising Israel’s right to exist’. In reply, Paths to Peace suggested that Mr Leibler
might contribute more to Israel’s welfare if he could use his talents and energies to
induce Mr Begin to endorse what Leibler himself has said, that ‘a Palestinian state is
possible . . . and autonomy could lead to sovereignty’. Paths to Peace also published
an interview with Dr Isam Sartawi (adviser to Yasser Arafat) in which he called on
the P.L.O. to strengthen the Israeli peace camp by demonstrating its concrete com-
mitment to a just peace acceptable to the two parties.!08

Paths to Peace No. 36, April 1982 publicised the inauguration of the 1.C.P.M.E.
{International Centre for Peace in the Middle East) and called for ‘mutual under-
standing’ between the Israelis and Palestinians.!%® ‘Paths to Peace’ subsequently
released a statement ‘deploring the loss of lives, the injuries, and the destruction of
homes brought about by the Israeli invasion of Lebanon.. . . Not only humanity but
common sense shows that the war in Lebanon must be stopped and Israeli forces
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Rothfield titled fewish Fascism -— Why Not? which condemned the growth of the
Kahanist movement. Paths to Peace also published three different statements re-
garding the visit of a group of Australian Council of Churches delegates to the
Middle East. the A.C.C. statement claimed that the Palestinians were willing to
compromise and accept a peaceful two-state solution to the conflict, but Israel, or at
least its government, was less flexible. Therefore, it believed people of the West
should reconsider their attitude to ‘Palestinian problems’. Mark Leibler (Zionist
Federation President), attacked this statement, claiming that it showed ‘abysmal
ignorance’ of the true state of affairs in the region and contributed to an escalation of
tension. The A.].D.5. criticised the ‘intemperate nature’ of Leibler’s attack, stressing
‘there are some Israeli government actions such as creating new Jewish settlements
on the West Bank, which are criticised by Israelis, and by Israel’s closest friends.
Unquestioning support for such actions by an Australian Jewish leader helps
neither Israel nor the Australian Jewish community’.135

Conclusion

Between 1967 and 1986, a small, loosely organised Jewish Left maintained an
active presence in the Melbourne Jewish community. Lacking a formal organis-
ational framework after the demise of the Jewish Council, the Jewish Left focused
most of its attention and energies on the Middle East via the pages of the quarterly
magazine Paths to Peace published by Norman and Evelyn Rothfield. The Roth-
fields were supported in their endeavours by Henry Zimmerman, Peter Weiniger,
Steve Brook, David Zyngier, Jack Rezak, Dr Moss Cass, Amir Morris (in later years),
and many others.

‘Paths to Peace’ maintained a two-pronged focus throughout its twelve-year
existence. It sought to influence Israel and the local Jewish community towards the
recognition of Palestinian rights, whilst simultaneously attacking extremists in the
P.L.O. and their supporters who refused to accept the reality and legitimacy of
Israel’s existence.

Its relationship with the mainstream Jewish community, whilst never a cosy one,
appears to have been a reasonably cordial one, up to and including the 1979 Tri-
bunal Inquiry into 3CR. During this period, ‘Paths to Peace’s’ Left-wing credentials
made it a useful weapon for the defense of Israel against pro-Palestinian extremists
on the Left. After 1979, however, ‘Paths to Peace’ placed greater emphasis on
criticism of the Israeli Government as a barrier to peace. This overt public dissent
inevitably led it into sharp confrontation with mainstream Jewish bodies. By the
time of the Lebanon War, the Jewish community as a whole seemed far less tolerant
of dissent. This hardening of communal attitudes was reflected in the attacks on the
‘Friends of Peace Now’ group.

In spite of this inter-communal polarisation, the mid-eighties also saw the revival
of the organised Jewish Left under the banner of the Australian Jewish Democratic
Society. This re-emergence of a viable Jewish Left reflected the decline of anti-
Zionist fundamentalism on the Left. In the seventies, the hostility of the Left had
virtually debarred Jewish involvement. By 1984, however, the P.L.O. had indicated
its interest in a compromise solution and the mainstream Australian Left followed
suit. The process was set in motion by which the Jewish Left would eventually
advocate a solution to the Middle East conflict more acceptable to the moderate
pro-Palestinian Left, than to the increasingly hardline Jewish community.
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representatives to speak against this clause of the resolution, but when they were
unable to have it amended, they gave their support to the resolution as a whole.

We protested most strongly and rejected the Australian government explanation
that it did not want to distance itself from the main positive principles of the res-
olution. Finally we received assurances that our point of view would be taken into
account on future occasions.

The Jewish Left in Australia was prepared to criticise the Australian government,
and the Israeli government too, if it seemed in the interests of Israel’s future. In this
respect we have differed from the conservative Australian Jewish Establish-
ment.

The invasion of Lebanon in 1982 was a case in point. We echoed the view of those
Israelis who said on this occasion Israel had a choice, war or no war, and under
Sharon’s influence the wrong choice was made. Three years later an opinion poll in
Israel showed four out of five Israelis believed the war had been a mistake. The
Israeli Peace Movement and its supporters here were vindicated.

The Jewish Left in Australia was concerned that Ariel Sharon was encouraged in
his adventurism by the support given by, among others, leading members of the
Australian Jewish community, and in particular by the V.J.B.D. That body called on
‘Jews ad non-Jews of goodwill to refrain from criticising Israel’.

This attitude of ‘my country right or wrong’ (adopted by many nations and
peoples over the years) has resulted in endless turmoil and wars. To end this,
people everywhere have to speak out against chauvinism and narrow national-
ism.

The Jewish Left in 1991 has been identified with the Australian Jewish Demo-
cratic Society. Whether properly so or not {(some think not), the AJ.D.5. has
certainly taken an independent and progressive stand on certain issues. It has tried
to identify Jewish values of humanity and the striving for international peace.

ADDENDUM (February 1991):

An excellent example of the important role of the Australian Jewish Left (which
should perhaps be understood as groups of non-Establishment Jews) can be seen in
the activities of the A.J.D.S. in the Gulf crisis.

[ have personally been involved in many debates (and a good deal of correspon-
dence) with many Australian organisations who have questioned the resolutions of
the United Nations, and argued against the actions taken against Iraq.

The A.].D.S. has written to the Press and made public statements backing Aus-
tralian support of the United Nations in its efforts to restore the sovereignty of
Kuwait, even when this involved military action against Iraq. So far as [ am aware,
no Jewish organisation in Australia has played a comparable role.
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280,000 were using German at home, the language question was also of little help.
Similarly with groups such as the Maoris: not only were the 26,000 or so persons of
Maori origin lost, in birthplace terms, in the 350,000 total of persons of New Zeal-
and birth or parentage, but less than 4,000 of them used the Maori language at
home, and some of these were Maoris from the Cook Islands, not New Zealand.
With ethnic groups such as these the Ancestry question has proved invaluable,
especially when cross-classified by birthplace, birthplace of father or first and sec-
ond ancestry (as in the census microfiche of validation tables, FV035-VF039), or
when cross-classified by demographic, economic, religious and language charac-
teristics, as in the special matrix tapes created by the Australian Bureau of Statistics
(A.B.S.) for a consortium interested in Ancestry.?

With the Jewish people the matter is somewhat different because the census
question on religion gave much valuable information; in fact, more persons de-
scribed themselves as Jews in the Religion question — 69,088 — than in the
Ancestry question — 38,766. (I have added the 3,000 persons giving their ancestry
as ‘Israeli’ to the 35,766 giving their ancestry as ‘Jewish’). This came about because
many persons of Jewish faith gave non-Jewish ancestries, the full percentage dis-
tribution being as follows: Jewish ancestry 42.3; English, Scots, Irish, Welsh, British
11.9; Austrian and German 4.0; other Western European 1.3; Polish 8.7; Russian
6.1; Hungarian 3.0; other Eastern European 2.3; Spanish 1.0; other Southern Euro-
pean 0.4; Arab 0.3; other Western Asian 0.4; other Asian 0.5; American 0.7; South
African 1.2; Other 5.7; Australian 6.3; Ancestry Not Stated 3.9. In other words, less
than half of those of Jewish faith gave their ancestry as Jewish.

This is understandable in families who had lived for many generations in British
or Western European countries with a certain amount of religious and ethnic tol-
eration; in such countries, over time, the bonds between religious faith and ethnic
identity may become quite weak, allowing persons to think of themselves as Jewish
by religion but Australian, English or Dutch by ethnicity. It is less understandable
with people from countries where restrictive government policies, special occu-
pations and ghetto living areas keep certain minorities constantly aware that,
because of their religion, they constitute a very distinct people or ethnic group.

It is interesting to see that relatively few persons of Jewish faith — only 3.9 per
cent — did not give an ancestry; this compares with 12.3 per cent for the total
population. It is also interesting to see that some persons of Jewish faith gave their
only ancestry as ‘Arab’. (Arab’ here includes Arab, Iraqi, Jordanian, Palestinian and
Syrian). There were nearly 220 such persons, slightly more than the 180 or so who
gave their only ancestry as Jewish but their religion as Muslim. These numbers,
though small, show that despite years of hostility and tension between Jew and
Arab, there has been at least a little intermixture and religious interchange.

Itis also possible to assess the census statistics in terms of the religious affiliations
of the 29,580 persons giving their only ancestry as Jewish or Israeli. The percentages
are interesting: Jewish faith 90.2; No Religion (Agnostic, Atheist, etc.) 5.2; Catholic
1.5; Anglican 0.8; other Christian 1.5; Muslim 0.6; other non-Christian 0.2. The
proportions for the 9,189 of mixed Jewish and other ancestry were very different:
Jewish faith 41.5; No Religion 19.1; Catholic 11.3; Anglican 13.1; other Christian
13.6; Muslim 0.5; other non-Christian 0.9. This suggests that when persons of
Jewish ancestry marry persons of non-Jewish ancestry there is considerable wea-
kening of the Jewish faith amongst the children; part of the reason here is that,
because membership of the Jewish people comes through the maternal line, the
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JEWS IN THE JUDICIARY

The Hon. William Kaye, A.O., Q.C.
(This paper was read before the A.J.H.S. — Victoria Inc. on 15 August 1991.)

leaving open to me any other topic dealing with Australian Jewish history. I
accepted Mrs Davis’ suggested title, but without giving full consideration to
the implications associated with the topic.

However, upon reflection some time after conveying my acceptance, it occurred
to me that there are at least two problems inherent in the topic. The first problem
which presents itself is the ever recurring question: ‘Who is a Jew?'. This is so
because, as occurs in other professions and walks of life, there have been, and there
are presently, persons occupying judicial office who, although born of Jewish par-
ents, have entirely distanced themselves from all things Jewish, or expressly denied
or renounced their Jewishness.

For present purposes I have taken as a criterion such persons who, born of Jewish
parentage, acknowledged in one meaningful form or another that they were or are
Jews.

The second problem arises out of the circumstances that this is the Australian
Jewish Historical Society, and, as Mrs Davis reminded me, the topic left open to me
was one dealing with Australian Jewish History. This suggests that the scope of my
address might be confined to persons occupying or who have occupied judicial
office in Australia. However, by so confining the scope, I would be excluding Jewish
judges who, either directly or indirectly, have had an important influence upon
doctrines of law applied in Australian Courts. This is so because the Australian legal
system is based primarily upon English common law, and statutory law which
often reflects legislation of the United Kingdom. There are therefore close connec-
tions, historical and otherwise, between the Australian judicial system and that of
the United Kingdom and, to a lesser degree, that of Canada and the United States of
America. Indeed, the Australian judicial system, as operating throughout the sev-
eral states of the Commonwealth, has been and continues to be influenced by
judgments concerned with principles and doctrines of law made by superior courts
of English-speaking nations and in particular the United Kingdom.

There is one further preliminary matter which relates to the scope of this address.
Persons exercising judicial functions as magistrates of the magistrates’ and the cor-
oners’ courts, and judges of the County Courts and the District Courts constitute
part of the judiciary of Australia. The jurisdiction of those courts is limited by stat-
ute. However, I will confine the scope of this address to those judges who have held
or those who presently hold judicial office in superior courts. Those courts are the
Supreme Courts of the several States, the High Court of Australia, the Federal Court
of Australia, the Family Court of Australia, the House of Lords, the High Courts of
Justice of the United Kingdom, the Supreme Court of the United States of America,
and the Supreme Court of Canada.

Finally, I do not pretend that the researches which I have made for the purposes
of this address have been exhaustive. It follows that [ may omit to refer to some
judge who falls within the criteria I have selected. If [ do so, it will be by inadver-

The title of my address was suggested by your Secretary, Mrs Beverley Davis,
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a brief account of some personal matters pertaining to his upbringing and career in
the law and in the wider community in which he lived.

George Jessel, who was born in London in 1824, was the son of Zadok Aaron
Jessel, a successful diamond merchant. He was educated in a Jewish school, matri-
culating at the age of 16. Being precluded by religious requirements imposed by the
several Test Acts from full enjoyment of the privileges of Oxford and Cambridge
Universities, he entered London University. There he graduated with the degree of
Master of Arts and with gold medals in Mathematics and Natural Philosophy. In
1847 he was called to the Bar taking chambers in Lincoln’s Inn. There he developed
a large chancery practice. Eighteen years after his admission, he took silk’, that is,
he became one of Her Majesty’s Counsel (in abbreviated form ‘Queen’s Counsel’).
In common with other contemporary members of the English Bar, he sought a
parliamentary seat and in 1868 he was elected member for Dover, Three years later
Mr Gladstone appointed him Solicitor-General; he thus became the first Jew to
share in the executive government of the United Kingdom.>

During the first eight years of his term as Master of the Rolls, Sir George Jessel sat
as a judge of first instance in the then Rolls Court and he also presided over the
Chancery Division of the Court of Appeal. It was in that court that he made his
greatest contributions to English law, dealing with almost every phase of Equity.®
Arguments in cases before himn were said to be short due to the speed with which he
heard and determined issues. One case occupied twenty-three sitting days, during
which time one hundred witnesses were called before him, and submissions of
counsel embraced statutes dating back to King John; at the conclusion of counsels’
final addresses to him, Sir George Jessel delivered his sixteen page oral judgment —
a most remarkable performance.” In 1881 he ceased to be a judge of first instance,
thereafter presiding over the Court of Appeal.

It has been said that but for his untimely death, Sir George Jessel would assuredly
have been elevated to the House of Lords as a Lord of Appeal-in-Ordinary, that is,
the final appellate court of the United Kingdom. He was a member of the committee
empowered to draft the new Rules of the Supreme Court under the Judicature Act of
1873. Those rules, which came into operation after his death, effected substantial
changes to the procedures required to be followed by litigants in the High Court of
Justice. The rules formed the model of the 1883 Rules of the Supreme Court of
Victoria, and of the superior courts of other English speaking countries.

In addition to his judicial duties, Sir George Jessel maintained an active interest in
education. During the last two years of his life, he was Vice-Chancellor of the
University of London. He participated in the establishment of Jews College, and
from the time of its inception in 1855 until 1863, he was a member of the College
Council; the objects of the College were to train English-speaking ministers and
laymen in Jewish and secular subjects. Sir George Jessel advised in the drafting of
the constitution of the United Synagogue, being the association of Ashkenazi con-
gregations in London; he was Vice-President of the Anglo-Jewish Association and a
Fellow of the Royal Society.?

As a judge, 5ir George Jessel’s pre-eminent place in the legal system of the com-
mon law has endured for more than a century and is likely to continue to do so.
Whether or not, undoubtedly his career as a judge will long remain an inspiration to
all judges, regardless of their religious persuasion.

Three years after the passing of the first Jewish judge in the British system of
Justice, Julian Emanuel Salomons was appointed Chief Justice of the Supreme
Court of New South Wales, becoming the first Jew to be appointed to a judicial
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not suffer as a result of his resignation of the Chief Justiceship. He continued to be
Leader of the Bar and was returned to the Legislative Council in 1887, remaining a
member for a number of years. It was during that period that he was reviled in the
House with being a Jew, to which he made the following memorable rejoinder:

I am a Jew; I was born a Jew; and [ hope to die a Jew. I belong to that race from which the revered
founder — though I do not think him divine — of Christianity sprung . . . I should be a poltroonand a
coward, as well as a fool, if | were not proud of belonging to a race which has given Isaiah to the world,
the Psalms of David, and all the mighty mysteries of the Bibte upon which civilization, the consolation
and the happiness of the word depends.!!

In 1891 Salomons was knighted and he served as Agent-General for New South
Wales in London. Salomons opposed Federation on grounds that it was inimical to
the best interests of New South Wales.!? Yet, after the passage of the Constitution
Act 1900, he as senior counsel received a general retainer from the Federal Gov-
ernment. In his address of welcome to the first judges of the High Court,he was
particularly gracious. Throughout his lifetime, Sir Julian remained an active mem-
ber of the Sydney Jewish community.

Whatever disappointment arising out of Sir Julian Salomons’ resignation of the
Chief Justiceship was felt by members of the New South Wales Jewish community,
it might have been mitigated a few years later by the appointment of Henry Eman-
uel Cohen as a judge of the Supreme Court of New South Wales.

Unlike Sir Julian, Henry Emanuel Cohen was an Australian by birth, having been
born in 1840 in Port Macquarie. Thus he was the first Australian Jew to be ap-
pointed a judge of a Supreme Court of the colonies. On the other hand, he shared
with Sir Julian a long and close association with the Great Synagogue. In 1874 he
replaced his father on the Board of the Synagogue; between 1884 and 1886 he was
the President, continuing his membership of the Board throughout the remainder
of his lifetime.

Henry Emanuel Cohen, after some years in business, studied law at Middle
Temple (London). On returning to Sydney, he was admitted to the Colonial Bar,
where his practice was mainly in the field of mercantile law. He combined his legal
practice with a parliamentary career. In 1877 he was appointed Colonial Treasurer,
and then for two years held the portfolio of Minister for Justice. In 1885 he retired
from Parliament and returned to the Bar.

On 26 October 1896, after having served for some months as an acting judge,
Henry Emanuel Cohen was appointed a judge of the Supreme Court. In that Ca-
pacity, Mr Justice Cohen was the first presiding judge of the New South Wales
Industrial Arbitration Court — ajudicial office — doing so during 1902 to 1905. The
New South Wales legislation introducing judicial mediation in industrial disputes
preceded the establishment of the Commonwealth Arbitration Court. Mr Justice
Cohen has been described as having made history as the centrepiece of a great
social experiment in employer-employee relations. In 1904 he returned to the
Supreme Court and continued sitting until his death in 1912.

Mr Justice Cohen, as well as being a judicial innovator, maintained active in-
volvement in the Montefiore Homes, and the Sydney Jewish Education Board. He
also held office as Treasurer and President of the Sydney branch of the Anglo-
Jewish Association.1?

On 11 October 1906, Isaac Alfred Isaacs was appointed a Justice of the High
Court of Australia, being additional to the three founding judicial members of the
Court. To the present time, he is the only Jew to have occupied a seat on the High
Court.
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me of her progress and ambitions. After some further small-talk, I scampered up the
ladder — but I did not disclose to her that I had then only turned seventy-two years
of age!

There were several features in common between the legal careers of Sir Isaac
Isaacs and that of Rufus Daniel Isaacs. After a remarkable career at the English Bar,
member of the House of Commons and Attorney-General, in October 1913 Rufus
[saacs was appointed Lord Chief Justice of England and created Baron Reading,
ranking second to the Lord Chancellor in the judicial hierarchy. In that capacity he
was the head of the Queen’s Bench Division of the High Court of Justice, and pre-
sided in the Court of Appeal.

During much of the seven and a half years when he held judicial office, however,
Lord Reading was engaged advising the government about matters relating to
World War One and performing special missions on behalf of the government. In
September 1915 he led an Anglo-French mission to the United States to negotiate
and secure a loan of £1 Billion which was much needed by the Allied Forces for the
prosecution of the war; and in 1917 he was the High Commissioner to the United
States taking charge of the delicate and complex Anglo-American financial arran-
gements. Between February and May 1918 Lord Reading held office as Ambassador
Extraordinary and High Commissioner on Special Mission to the United States. In
January 1921 his judicial career ended when he became Viceroy of India. [t was on
his return to England on completion of his vice-regal office in April 1926 that he was
made Marquess of Reading.

Rufus Isaacs was the first Jew to become Attorney-General, Lord Chief Justice of
England, and the King's Representative in India. Lord Reading’s reputation in the
law was predominantly as an advocate. This was due to the spectacular successes
which he quickly achieved after being called to the Bar. Eleven years later he took
silk, then being the outstanding leader in the commercial causes jurisdiction. He
was leading counsel for the Crown in the successful prosecution of Whitaker
Wright, a company promoter and one-time millionaire, charged with several of-
fences arising out of the publication of false balance sheets of various companies
controlled by him.

Notwithstanding the several interruptions to his term of judicial office, Lord
Reading’s judgments in a number of cases established precedents which have sur-
vived more than seventy years. In particular he was the presiding judge at the trial
of Sir Roger Casement in 1917,1¢ charged with high treason. His ruling concerning
the elements of the crime of treason committed by an accused person outside the
King's dominion remains law to this day.!”

At this point I mention four American judges who made important contributions
to the law.

On 1 June 1916, Louis Dembitz Brandeis became the first Jew to take his seat in
the Supreme Court of the United States of America, which he continued to occupy
for twenty-three years.

The work of the United States Supreme Court is primarily concerned with the
constitutional validity and interpretation of Federal and State statutes.
Consequently, personal political, philosophical and sociological preferences often
influence the decisions of many judges of the Court. Brandeis, of Liberal per-
suasion, was during most of his years of judgeship in minority with other members
of the Court.

Professor Goodhart wrote of Brandeis that he was ‘a man who refused to be
bound by traditional prejudices of the past and who believed with all his heart that
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Arthur Joseph Goldberg followed Justice Frankfurter to occupy what in some
quarters was described as ‘the Jewish seat’ on the Supreme Court of the United
States. He had served as Secretary of Labour in President Kennedy’s administra-
tion. Although an expert on labour law, during his three years as a member of the
Court, Justice Goldberg's decisions revealed him to be a master of constitutional
law. He resigned his judicial office to become the United States Ambassador to the
United Nations. In that capacity, following the Six Day War, Justice Goldberg
clearly articulated American friendship and commitment to ensure the survival and
wellbeing of the State of Israel against the threats of the United Arab States and the
Third World front.#

Although he identified himself as a Reform Jew, Arthur Goldberg gave his name
and support to both Orthodox, Conservative and non-denominational causes. For
many years he served as President of the Jewish Theological Society. He was the
first President of the International Association of Jewish Lawyers and Jurists.

Albert Asher Wolff was born in Geraldton in the State of Western Australia. In
the course of his education, he attended the Perth Hebrew School. After his mar-
riage to a gentile woman in a Cathedral, his identification with the Jewish com-
munity ceased. Before his appointmentin 1938 as a justice of the Supreme Court of
Western Australia, he held several legal offices under the Crown; he was the author
and draftsman of the Western Australian Matrimonial Causes Code and Rules. In
1959 he was knighted and appointed Chief Justice of the Supreme Court, retiring
from the Court in 1969. Sir Albert’s period of Chief Justiceship was marked by his
re-organisation of the Court to meet the increased volume of litigation, which
resulted from the unprecedented expansion of mining and commerce in the State.?
From 1968 to 1974 Sir Albert Wolff was Lieutenant-Governor of the State of Wes-
tern Australia. Shortly before his death at the age of seventy-eight in October 1977,
Sir Albert held communications with the then Chief Minister of the Perth Hebrew
Congregation. He was given a traditional Jewish burial.?®

In contrast to Sir Albert Wolff, the second Jewish appointee to the Supreme Court
of Western Australia was, and continues to be, a constant and observant Liberal
Jew. In August 1989, David Ipp was appointed to the Supreme Court and he is
presently a member of the Court. In 1981 Mr Justice Ipp emigrated to Perth from
South Africa where he was born and educated and practised law for almost twenty
years. Four years after commencing practice at the Perth Bar, he was made Queen’s
Counsel. Before his appointment, he held office as an active member of the Council
of the Law Society of Western Australia, and the Australian Law Council. He is a
member of the Temple David, Perth.

I now return to some members of the English Judiciary:

In 1943, Lionel Leonard Cohen commenced his judicial career as a judge of the
Chancery Division of the High Court of Justice. Tbree years later he was elevated to
the Court of Appeal. In 1951 he was created Baron of Walmer, and thereafter until
1960 he sat in the House of Lords as a Lord of Appeal-in-Ordinary. Lord Cohen was
the author of legislation which introduced several important amendments to Com-
pany Law. The English statute became the mode] for subsequent company legis-
lation in several states of the Commonwealth of Australia. He was Chairman of the
Royal Commission on Awards to Inventors and of the Council on Prices, Pro-
ductivity and Incomes, which was known as the Cohen Committee. Lord Cohen
was President of the Jewish Historical Society of England, Jewish Board of Guard-
ians, and of the Union of Liberal and Progressive Synagogues, as well as one-time
Vice-President of the British Board of Deputies.
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appointed to the Court over a period of thirty-six years. His appointment was made
in 1947. In 1966 he was elevated to the newly-created New South Wales Court of
Appeal. In 1970 he was appointed President of the Court of Appeal, becoming the
second judge to hold that office. Later in the same year he was knighted. He retired
from the Court in 1972. In the years before his elevation to the Bench, Sir Bernard
Sugerman taught law at the University of Sydney, founded and edited the Aus-
tralian Law Journal — to which he also was a contributor of many scholastic articles
— edited the Australian (Law) Digest, and edited the 1942-1946 volumes of the
Commonwealth Law Reports, which contain reports of judgments of the High
Court of Australia. He was greatly respected and admired for his invaluable con-
tributions to the law, both as a judge, teacher, author and member of the council of
the New South Wales Bar Association.?”

In 1962 David Mayer Selby became the second Jew in this period to be appointed
a judge of the Supreme Court of New South Wales. Between 1973 and his retire-
ment in 1976, Mr Justice Selby was the Chief Judge of the Matrimonial Division of
the Court. During World War Two, he served with the rank of Major in the 2nd
A_LF. His courageous leadership as a young Lieutenant both while in command of
the only anti-aircraft battery possessed by the small and outnumbered garrison of
Rabaul by the invading Japanese force, and during the withdrawal of his troops
after the Battle of Rabaul while harassed by the enemy force and through hostile
vegetation and climate, have formed part of Australian history.3?

Mr Justice Selby’s extra-judicial activities were several, including Deputy Chan-
cellor of the University of Sydney, Life Vice-President of the Marriage Guidance
council of New South Wales, President of the New South Wales Medico-Legal
Association, member of the Medical Ethics Review Committee, and member of the
New South Wales Parliamentary Remuneration Review Committee.?! In recent
months the University of Sydney conferred upon Mr Justice Selby the honorary
degree of Doctor of the University.

Between 1964 and 1975, Mr Justice Simon Isaacs was a judge of the Supreme
Court of New South Wales. Before his appointment his practice at the New South
Wales Bar was diverse, embracing all jurisdictions. The discharge of his judicial
responsibilities reflected his wide experience as senior counsel, gaining for him the
reputation of a very competent lawyer and shrewd judge of facts. In the course of
his retirement address to the legal profession, Mr Justice Isaacs articulated his firmly
held convictions that the exercise of civil liberties could not mean individual licence,
and that no individual freedom was secure or lasting except freedom under the law
in an ordered society.?? He was a Vice-President of the International Association of
Jewish Lawyers and Jurists, and a founder of the New South Wales branch of the
Association. He died in July 1987.

In 1972 Mr Justice Gordon Jacob Samuels was appointed a judge of the Supreme
Court of New South Wales; since 1974 His Honour has been a member of the Court
of Appeal. Born and educated in England, he served as a Captain in the British
Army during World War Two. After being called to the English Bar in 1948, he
settled in Australia, and in 1952 he was admitted to the New South Wales Bar.
Immediately before his judicial appointment he was the President of the New
South Wales Bar Association.3 For the past fifteen years Mr Justice Samuels has
been the Chancellor of the University of New South Wales; in that capacity he has
been an acknowledged champion of the interests of Australian universities, their
academic staffs and students. He has held office in several organisations connected
with the law. His judgments have been, and continue to be, cited with approval by
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The Supreme Court of Victoria was established by statute on 6 January 1852.
During the following one hundred and twenty years, fifty appointments of judges
were made to the Court. My appointment on 1 March 1972 was the fifty-first, and
the first Jewish appointment to be made to the Court. Since then there have been
three further appointments of Jews, all of whom continue to be members of the
Court.

Mr Justice Kenneth Henry Marks has been a judge of the Court since 1977.
Between 1943 and 1946 he served in the Royal Australian Air Force in operations
out of Great Britain. During the period 1976-1977 he was Chairman of the Victo-
rian Bar Council. Mr Justice Marks, as a member of the Executive Committee of the
Judges of the Court, has been the originator of many innovations affecting the
functioning of the Court.

In 1983 Mr Justice George Hampel and Mr Justice Howard Tomaz Nathan were
appointed to the Court. Mr Justice Hampel was born in Poland and educated in
Melbourne. He has been closely identified with legal education in Victoria, Mr
Justice Nathan, as his second given name suggests, is of Sephardic ancestry, con-
nected with the ancient community in central Portugal. Before his appointment to
the Court, His Honour was counsel assisting the then Victorian Attorney-Gen-
eral.

DrElias Godfrey Coppel, CM.G., Q.C., served as an Acting Judge of the Supreme
Court of Victoria for periods during 1950, 1951 and 1952, and as an Acting Judge of
the Supreme Court of Tasmania for two periods in the years 1956 and 1958.37 For
some years Dr Coppel was a member of the Melbourne University Council and the
Warden of Convocation.

On 17 May 1973 Samuel Joshua Jacobs became the first Jew to be appointed a
judge of the Supreme Court of South Australia On 5 December 1990 when he
reached the statutory retiring age, it was said by the State Attorney-General of Mr
Justice Jacobs that he had contributed much to the life, law and culture of the State
of South Australia. Those contributions were indeed many and varied. They in-
cluded his service between 1940 and 1944 in the Middle East as a Captain in the 2nd
A.LF. Then, while practising as a barrister and later as a Queen’s Counsel, he was a
part-time lecturer and examiner in law. For two years up until his judicial appoint-
ment he was President of the Law Society of South Australia, and a member of the
Executive of the Law Council of Australia.¥ During his term of judicial office, Mr
Justice Jacobs was, and continues to be, Regional Chairman of the Winston Chur-
chill Trust and Deputy Chancellor of the University of Adelaide. Recognition of his
services to the University was made by conferring upon him the honorary degree of
Doctor of the University.

On several occasions during his term of judicial office he was appointed and
acted as Acting Chief Justice of the Court, and in latter years he was the senior
puisne judge of the Court. Judgments of Mr Justice Jacobs were noted for their
combination of learning and practical wisdom. It was said of the judge that his
strong sense of justice and desire to reach a fair and just result were the hallmarks of
his judicial decisions and judgments.?? He made a great contribution to the devel-
opment of planning law in the State of South Australia.

In 1982 Mr Justice Jacobs was made an Officer of the Order of Australia. At the
present time, as the Royal Commissioner, he is conducting an enquiry into the
affairs of the State Bank of South Australia.

My researches and enquiries have failed to establish that there has been a Jewish
member of either the Supreme Court of Queensland or the Supreme Court of Tas-
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acclaim of lawyers in other parts of the world interested in the administration of
criminal law.

[t was the Supreme Court of Israel, under the presidency of Justice Landau, which
was the first court in the English-speaking world to hold as a matter of law that a
husband may properly be convicted of rape of his wife while the matrimonial
relationship existed between the accused and the victim.

This year Justice Landau, now in retirement, was a recipient of the highest Israeli
civil award, the Israel Prize.

In the short period of forty-three years since its inception, there have ben two
appointments of female judges to the Supreme Court, namely Justice Miriam Ben-
Porat, who is now the State Controller, and Justice Shoshanah Netanyahu. Justice
Netanyahu was the Chairman of the Commission appointed to report to the Gov-
ernment on the functioning of the medical and health services in Israel. It is
understood that recommendations of the Commission are in the course of being
implemented.

The Court has been unfailing in protecting the rights of all persons, without
distinction between Arab and Jew, living in Israel, and frequently contrary to the
expressed political interests of the government of the day. From time to time, judges
of the Court have conducted enquiries into many sensitive national issues and
situations; underlying their findings has been total commitment to the Rule of Law
and the fearless administration of justice.

I'am not familiar with decisions and judgments of all the Jewish judges to whom I
have referred. In the judgments of those which I have in the past studied, I have
detected a similar liberal application of law and doctrines and principles of law
which characterised the judgments of Sir George Jessel. However, there is no jus-
tification for concluding that Jewish judges have been consciously influenced by the
judicial work of the Master of the Rolls. Nevertheless it is a justified conclusion that
those judges to whom I have referred did not depart from the high standard of
judicial conduct which characterised the performance of his judicial duties by the
first Jewish judge, Sir George Jessel.
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backgrounds were very different. My father’s family, the Abrahams, had been

Londoners for several generations, originally from Amsterdam and of Se-
phardic stock. My paternal grandfather, Isadore Abrahams, married Dinah Joseph.
The Josephs, of ancient Anglo-Jewish lineage, were affluent middle-class; they
lived in fashionable Bayswater and owned their own carriage. Despite this they
were loyal and, by Anglo-Jewish standards, observant Jews. Dinah’s mother, Re-
becca Joseph, née Benjamin, had nineteen children, though not all survived to
adulthood. Some went to the United States of America and prospered greatly: one
grandson, Judge Charles Wyzanski, of the Boston High Court, was considered for
the U.S. Supreme Court in the Roosevelt administration; he married a Warburg. We
lost trace of most of the family; many undoubtedly married out and assimilated.

The Abrahams were poor. My grandfather was easygoing, unintellectual, kind
and unambitious; he was quite at home sitting in a pub with a glass of beer in one
hand, a cigarette in the other. He mixed easily with gentiles. He was in turns an
incompetent cabinet maker, a failed salesman, and shamash of a North London shul.
He never owned a home; his five children were raised in a rented terrace in Ken-
nington, South London. Yet they kept an Irish live-in maid, and in the obituary of
my grandmother the Jewish Chronicle noted that she ‘was famous in her life for her
benevolence and charitable deeds’.

Around the mid-nineteenth century the Abrahams family split between the ‘mid-
dle-of-the-road’ United Synagogue and the new West London Reform. My wife,
born Pamela Abrahams, came from the Reform part of the family; we share a great-
great-grandfather Abrahams. Her other forebears, the Prince and Rodriguez fam-
ilies, were also of Anglo-Sephardic stock, originating in Amsterdam and Portugal
respectively. )

My mother’s parents, Isaac and Clara Mohnblatt, came from Roumania and were
married in London in the last decade of the nineteenth century. My mother, Pauline
(Polly), was born in the East End, but the family soon moved upmarket to Peckham;
my mother was also shifted from the Jewish school to a grammar school, St.
Olave’s. My grandfather was a good businessman: he made money in grocery and a
gift scheme linked to the trade. He seems to have been the originator of the gift
stamp promotion trade, now big business in the U.K.

My father’s family, in the Anglo-Jewish tradition, tended to patronise my
mother’s. The old Anglo-Jewish families were smugly confident of their su-
periority. It was not an ill-natured or unkind attitude, but rather, in the British
tradition, a tacit agreement that allowances had to be made for those not fortunate
enough to have ‘British” forebears.

My father served with Military Intelligence (MI5) in World War One and was still
in uniform when he married my mother in 1919. His father-in-law bought him a
men’s wear shop in the Old Kent Road, South London; there was a flat above the
shop where I was born in 1921. My maternal grandfather, Isaac Mohnblatt, in
addition to a retail grocery shophad pioneered the ‘savings stamps’ business in the

Though my parents attended the same Jewish school in South London, their
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Despite the rise of Hitler and the emergence of a high profile Fascist party in
Britain, Zionism played no partin our lives. My friends were other Jewish boys from
more or less affluent middle-class families, mostly school friends, or from other
London public schools such as University College School or Haberdashers. My
closest friend, however, went to a grammar school as his parents had fallen on
relatively hard times and chose to economise on school fees. I do not think he ever
came to terms with the blow to his pride this downgrading caused him. He spent his
life pursuing status, power and prestige, and did in fact become one of Britain’s
leading property developers. This enabled him to give elaborate receptions at lead-
ing hotels at which one would trip over an extraordinary assortment of the rich, the
famous and the titled. His ambition and pursuit of status led to his downfall in the
property crash of the early 1970s; he died in his early fifties, a broken man.

Looking back on those years, I marvel at the essentially self-centred lives we led.
We were terrible snobs. We patronised Jews who did to have our advantages, and
even resented the influx of refugees from Germany who, we believed, were a source
of increased anti-Semitism in Britain. In this respect there was an immense gen-
eration gap: my parents not only took in Jewish refugees and kept them, for months
on end, they were also the prime movers in opening a hostel for refugee children. I
took little interest in all this as I was too much absorbed with becoming an "Eng-
lishman of the Jewish faith’, hot in pursuit of athletic honours as a means of
acceptance into gentile ‘society’.

Zionism in our lives meant it was a movement we vaguely supported because it
promised to solve the problem of the German refugees, and we sycophantically
went along with government policy lest we be accused of ‘dual loyalties’. In this
respect we were all ‘Reform Jews’ because, prior to World War Two the Reform
movement was officially anti-Zionist and had formally banished Zion from its
ideology and liturgy. I did not know any Zionists among my contemporaries,
though I had a second cousin who belonged to Habonim and, to her parents’ grief
and amazement, went on Aliyah. One of nine children, she was the only one to take
Zionism seriously.

Those were the days when Jews of my generation, whose parents had made it,
were in full retreat from public Jewish identification. I would sooner, for example,
have been noticed reading a pornographic publication than the Jewish Chronicle on
a bus. English Jews found the presence in their midst of ‘foreign’ looking Jewish
types an embarrassment: this included German refugees dressed in long overcoats
and carrying briefcases as well of course as collectors from Jerusalem with black
hats and beards. The latter would call on Sunday mornings, my father being a
generous donor to all Jewish appeals, in particular Torah institutions, despite his
own lapsed observance.

Though brought up in a home where Shabbat and Kashruth were observed in the
Orthodox tradition, my father drifted, largely one suspects under the influence of
his gentile partner and other gentile business and Masonic associates. He and his
partner lunched every day at Simpsons in the Strand, famous for its roast beef. He
became a founder member of a gentile Masonic lodge where, of course, he mixed
freely with gentiles. At the same time, he was a prominent and active figure in
Orthodox Jewish circles. Since his early twenties, he had never been without an
executive role in a synagogue, either as an honorary officer (‘in the box) or as
president. He was also a member of the Council of the United Synagogue.

As children, my elder brother and myself were raised in a mixed tradition. For-
mally Orthodox, we rode to synagogue, and went to the cinema in the afternoon.
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cope with the pressures of civilian life at the head of a company taken over by a
multinational. He was forcibly retired, prescribed Valium, and eventually shot
himself.

My other close gentile friend, Nigel, once said to me that he envied me my pur-
pose in life. ‘What was that?’ I enquired. ‘Zionism’, he answered to my surprise.
Frankly, I had not given it much thought and it puzzled me that he assumed I must
be a Zionist because I was a Jew. He was searching for something and finished up a
member of the Oxford Union, a right-wing Christian group. Nigel transferred to the
Indian Air Force later, became a fighter pilot, and was killed in an air crash.

At Cambridge | rarely mixed with any Jews; my friends were all gentiles. 1 have
never been inside the Cambridge shul and doubt whether, in my day, such a thing
as a Jewish Society existed, and even if it had I doubt that I should have been
interested. I never denied my Jewishness, and certainly never descended to eating
the foods specifically forbidden by Torgh. Of course, the standard response, ‘I am
proud to be a Jew’ came easily to my lips when challenged, but it was hardly true.
The fact is we admired and respected Western culture; we were infatuated. And
Western culture had traditionally, with some honourable exceptions —
Galsworthy, George Eliot — despised Jews and Judaism, and what the average
Jewish boy of thirteen knew about Judaism in those days was absurdly little, and
what he did know had often been filtered through the Western cultural system.
Hence Pharasaical meant hypocritical: that is what Judaism in its authentic Ortho-
dox form spelled out to Jewish boys from average Jewish homes in England of the
1930s. At eighteen I knew the Gospel of St. Mark, but could barely read Hebrew
and struggled to learn one short portion for my Barmitzvah. I was never taught a
Haftorah. Our literary heritage in those days (has it really changed?) was Fagin,
Shylock and set schoolbooks by the anti-Semitic John Buchan (later Lord Tweeds-
muir, Governor-General of Canada). For relaxation we read Dorothy Sayers and
other fiction writers who were rarely satisfied with a plot unless a sly Jewish ster-
eotype could not be introduced somewhere. Our values, from childhood, were set
by our voracious consumption of the weeklies: the Gen, the Magnet and Boys” Own
Paper. Our heroes were tall, fair-haired, blue-eyed, ‘clean-limbed’, brave, strong,
honest Englishmen who had been to public schools and were destined to go out and
govern Britain’s far-flung Empire.

My reading and public school education notwithstanding, 1 had one advantage
over most of my Jewish contemporaries. I had a father whose obvious sincerity and
integrity made a lasting impression on his sons, however far removed from Jewish
life they might have become in their youth, and a mother who had a Jewish ‘heart’.
In these days of heart transplants, it would clarify this phrase if we referred to it
more accurately as a ‘Jewish mind’. If she lapsed from the high standards set by my
father after his ‘conversion’ it was not because she was rebelling against Torah; it
was simply a matter of the willing spirit and weak flesh. She never sought to justify
her lapses via some strained interpretation of Torah. There is an important distinc-
tion here, which the Rabbis draw, and which Rabbi Avigdor Miller has focussed on
in his histories and works on Jewish ideology to explain the difference between
pre-Holocaust European Jewry and that of the U.S.A., and why the Holocaust
occurred in Europe while American Jewry was untouched.

[ suppose we were an unusual family in that three brothers who had all, in their
youth and early middle age, departed from Torah life (and in my own case the
separation was almost complete), eventually returned, undoubtedly due to the
strength and sincerity of purpose we had seen in our father. My younger brother,
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Parachute Brigade, however, of which we were part, had two Jewish HQ officers.
One, Capt. Harry Posner, the Medical Officer, was from London; the other, Capt.
Bob Biusky, Signals Office, from South Africa. We had little to do with Brigade HQ,
butI met Posner when he took me to hospital in Rawalpindi. After the war, we met
in London and he came to my wedding. He had married out. While in London in
1988, my wife saw his death announcement in the newspaper; I would have gone to
his funeral had he not been buried in a country churchyard. He had stayed on in the
Army and became a Brigadier.

My contacts with Jews in India were almost non-existent, though I did no on
leave to Calcutta in 1943 and found my way to the Jewish centre to take my fast for
Yom Kippur then to shul the next day. It was a brief visit; | had no idea how to follow
the service, and found it boring; nor did I complete the fast.

My year with the Gurkha Parachute Battalion was hardly a success. Parachuting
in India, in those days, was a chancy business due, I now know, to faulty packing of
the parachutes. For a long time we were running an average of one fatal casualty to
every major training jump, and we were jumping out of old bi-planes with holes cut
in the floor for exits. I did ten jumps and fail to understand why people do this for
sport. The parachuting, however, was not the major problem: my political views
and Jewishness were. In those days, my views were Leftish and fiercely anti-racist:
they clashed with those of a very Right-wing mess. A cartoon on the mess notice-
board satirising the Leftish views of an English bishop was answered by me with
another satirising the views of the Blimpish Right; this did nothing for my social life.
There was a not uncommon view among professional officers that we had made a
mistake in fighting Hitler; Russia was the real enemy.

Towards the end of 1943 1 went into hospital with a severe bout of infective
Hepatitis (they called it ‘chill on the liver’). 1 was badly discoloured and suffering
from severe dysentery too. This was not properly diagnosed until I got to Italy: it
was the worst form, amoebic dysentery. Discharged from hospital, [ soon went back
with a relapse. When I was finally discharged I was sent back to the Gurkha depot,
then put on to a small draft of reinforcement officers bound for Italy.

I joined the 1st Battalion of the 5th Gurkhas in the winter line near the Adriatic
coast in January 1944. It was a hard winter, particularly so in the Appennines. The
Germans were well dug in and we were always under observation, so we were
constantly engaged in night patrols, either in intense cold or through rain and slush.
In May we were switched across to act as the leading division to cross the River Gari
in assault boats thereby by-passing Cassino, an obstacle that had held up the
advance to Rome. I was acting as Intelligence Officer at Battalion HQ and two days
after we had crossed was sent to make contact with the British battalion on our left. I
took a wrong turning in the early morning fog and emerged out of the mist just in
time to catch a glimpse of German helmets behind a hedgerow in front of me. I
dived behind a tree simultaneously with a burst of gunfire. One bullet went through
the flesh part of my thigh, another through the magazine of my Tommy Gun; ali the
bullets fell out. I drawled back to a ditch and lay there until I was discovered by a
Sikh patrol and evacuated to a regimental aid post of the British battalion I had been
looking for, then to a military hospital under canvas. When I was wounded, my
Gurkha orderly had disappeared and left me for dead. I never saw him again.

When I came out of hospital, after convalescence at Sorrento, I was posted to the
divisional reinforcement camp near Taranto, and was for a time acting adjutant. In
that capacity I opened the camp post one day and was horrified to find in it an
adverse report on myself, signed by the CO and Brigadier. It referred to two patrols I
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the rest of the section began to appear from their various hiding places. We found
the Bren gunner in his slit trench, still alive and cheerful, having done his best to
dress his wounds with his field dressing and handkerchief, Two men linked arms
and we half-carried him back along the route to the farmhouse whence we had
come. The CO apparently went around saying that I had remained on the objective
all day, within sight of the enemy, in order to rescue a wounded man, which was of
course not quite true. We were pinned down and dare not raise our heads in day-
light lest we be picked off like rabbits; nor did we even have a machine gun to
defend ourselves, simply rifles and my pistol. The Bren gun had disappeared over
the side of the hill and the Bren gunner lay seriously wounded. As | was using a
radio set and had not expected any problems I had not even brought a Tommy Gun
along with me. Anyway, the story went round the division as the CO described it,
and this gave me great satisfaction as it would obviously have got back to my former
battalion.

After the war, meeting an old friend from the Gurkha battalion, he told me
everyone believed I had been awarded a Military Cross, which of course I had not,
and would not have deserved, though it might have been true had the CO lived on.
In the event, he was killed by a mine shortly after. Over the years I have often asked
myself whetherin fact, had I been able to get away I would have done so and left the
wounded man where he was. It is a question I cannot answer; I don't know. Shortly
after this we were pulled out of the line for a rest, which we badly needed. I went
down with a severe recurrence of my dysentery and was evacuated to the military
hospital at Casserta, near Naples. There I was correctly diagnosed as having con-
tracted amoebic dysentery in India. Had it been diagnosed as such in India it would
have meant more or less automatic repatriation to England. In those days, it was
virtually incurable as the amoebae lodge in the bowel. I was six weeks in hospital
where, despite some very unpleasant forms of treatment I thoroughly enjoyed the
rest from the hard slog and constant nerve-wracking routine of the junior infantry
officer in the line. [ remember the physical comforts of clean sheets, regular meals,
warmth, toilets and running water; but more importantly, it gave me time to do
some soul-searching.

The affair of the adverse report had taken a great deal out of me: I understood
how Captain Dreyfus must have felt. | was more fortunate; there had been a ‘righ-
teous gentile” in the form of a General who had been prepared to back me. On top of
this came the second brush with death, and I began to think seriously about the
meaning of two such miraculous escapes. After the Gurkha episode, I suppose I
once and for all time abandoned, with some reluctance, my belief in an identity
described as an ‘Englishman of the Jewish faith’. Yet it was something I harked back
to for years after. From hospital [ wrote to my father explaining my problems and
asking various questions. There were things | could write to my father which I could
not have discussed with him; we were much too ‘English’ and reserved. To show
emotion was bad form.

My father wrote at length, quoting extensively from the Hertz Chumash. He was
no Hebrew scholar, and had studied no Talmud, but had an intense feeling for the
Jewish spiritual approach and seemed to arrive at Talmudic truths intuitively. The
Hertz commentary in English was a boon to such as he, as it proved to be to me in
those years.

In hospital I became, intellectually, a Baal T'shuvah. It took years, long after 1
married, before my lifestyle more than remotely resembled my ideology but from
that time on I was intellectually committed.
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was mud at this time; as late as 1972, when Begin visited Britain as Israel’s Leader of
the Opposition, his supporters were forced to cancel a dinner scheduled to be held
in his honour, such was the opposition to his visit by the community; Begin cut
short his visit.

These were years when I was very uncomfortable with Zionism. The creation of
the State of Israel posed a threat to my comfortable British Diaspora identity. I was
proud to have fought as a British officer, but I resented the idea of Jews fighting as
Jews in a nationalist cause against the nation to which I felt I belonged. To some
extent I think all British-born Jews who had made it in British society felt this way. I
was resentful, too, of the men who had not gone to war and had contrived to stay in
England and establish themselves while the competition was overseas at His Ma-
jesty’s invitation. The enthusiasm with which some of these stay-at-homes greeted
the establishment of the State of Israel, by force of arms and the courage of young
Zionists, contrasted strangely with their lack of enthusiasm when it had come to
expressing their Jewish loyalties by grabbing the opportunity to fight the Nazi
menace when the opportunity was there. In later years, I recognised the hypocrisy
of the mainstream Zionists: their refusal to recognise that the State of Israel was the
direct outcome of the policies of the Stern Gang and Irgun. Then they had the nerve
to continue to condemn Begin while welcoming the State he had in fact created. If it
had been left to Ben-Gurion, the British would still have been there. For at least
twenty years after 1948 I could not forgive Begin and the Revisionists. In later years,
with growing understanding of Holocaust survivors, I understood Stern and Begin,
and often wonder whether, had [ been born in Warsaw, I would not have joined
them. But I cannot change my view that it was the pace set by the Irgun, few as they
were, that forced Britain out. I have written at length elsewhere about the morale of
British troops in 1945, the shortage of manpower and the popular view that Britain
should bring the troops home and leave the rest of the world to sort itself out. This
view cost Churchill the 1945 election, in a shock landslide defeat. I was serving on
the Italian-Yugoslav border at the time of the forced repatriation of the Cossacks
and pro-German Yugoslavs in 1945, and maintain their illegal forced repatriation
(mostly to slave camps or immediate execution) was forced on the British because
the British 8th Army was no longer an effective fighting force and a fight with Tito
or the Soviet could not be risked. Not that I could shed any tears for the Cossacks or
pro-German Yugoslavs. I could understand them wanting to fight against Com-
munism, but could never forgive them fighting for Nazi Germany.

Meanwhile, I had married into a Reform family in 1947. My wife was third gen-
eration Reform on both sides; her background was totally divorced from basic
Jewish observances such as Kashruth and Shabbat. There was always a strong pull
for us to go over to Reform and give up the struggle. It was due to my father’s
example and the convictions I had acquired under stress of war that determined the
path we would ultimately follow. But this would have been insufficient had my
wife not been so intensely loyal, modest in her demands, and quite free from social
ambitions. Had she been otherwise, like my contemporaries I should have become
a London stockbroker, trading on my family, school and Army connections — a
‘pillar’ of the Reform or pseudo-Orthodox London jewish establishment. The
Jewish line, I fancy, would have ended with us, as it has with so many of our family
and friends.

[tis a fact, as could be shown with the Abrahams family, that once Torah Judaism
is abandoned in Western society it takes one to four generations for complete
assimilation. Of the hundreds of descendants of the mutual great-great-grandfather
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especially now, to utilise the enormous expertise built up to trace Nazi war crimi-
nals and divert those resources to recording the owners and their heirs of all Arab
property abandoned in Israel in 1948, and all Jewish property left in Arab countries
since. This could then be handed over to the United Nations for contra claims to be
adjusted and just compensation made to both Jews and Arabs. Of course the Arab
States will refuse: let them — in the full glare of world opinion.

What irked me in pariicular in 1968, and still does, was the idea of a secular
government of Israel having the chutzpah to vote and legislate on Halachic issues,
such as Jewish identity. Even learned rabbis tread with awe and trembling in such
areas: that Arabs and atheists vote on them has reduced Zionism to a historical
absurdity.

Following the Herald affair, life became difficult for me and my wife, and seeing
an opportunity to sell my business we went to London, where I wrote a book. I now
had time and opportunity to do research. I had read Domb'’s The Transformation,
lent to me in Sydney, and gained a friend in London in the shape of the Talmudic
sage and tsaddik, Emile Marmorstein, whose Heaven at Bay is a classic of the genre.
Then 1 was introduced to the books and tapes of Rabbi Avigdor Miller and managed
to get hold of Ben Hecht's Perfidy and Moshe Shonfeld’s The Holocaust Victims
Accuse. These powerful works gave me a new understanding of secular Zionism:
what I'had previously sensed intuitively I now knew to be true. The facts of Zionist
history, and the sacrifices of Jewish lives made by Zionist leaders in order to create
the State, aroused powerful emotions in me. This was not the drawing-room,
cucumber-sandwich, English Zionism in which my parents had been involved.

Nevertheless, I had to live in a mainstream Jewish — and Zionist — community,
and I had four children at Jewish schools. There was also a growing awareness that [
had been forced into a false position. My reputation as a Jewish ‘anti-Zionist’ led me
into situations which embarrassed me. [ was expected to be some sort of scholar and
expert, not only on Zionism, but on Judaism, and received invitations to address
gatherings. The more I tried to tell people that I was simply a part-time journalist
and, Judaically speaking, uneducated, the more highly I became regarded as an
‘expert’. We returned to Sydney in 1973 and, by this time, I was involved intel-
lectually with the Agudakh. I wrote a number of articles for the Agudah paper, the
Jewish Tribune, published in London. At the same time [ was studying the books of
Rabbi Avigdor Miller and listening to his taped shiurim, and gaining an insight into
the attitude towards Zionism of a Torah Sage who is not identified politically with
any grouping. Rabbi Miller comfortably straddles positions adopted by Neturei
Karta, Satmar, Agudah and Lubavitch. Until [ read his histories I did not realise how
little I knew of Jewish history. His histories, based on Talmudic scholarship, are a
revelation for those, like myself, with little or no formal Talmudic training,

Then, in Sydney, I came under the influence of a rabbi who is as learned as he is
beloved: Rabbi Tobias Silberman. This, too, had an important influence, if not on
my knowledge of Zionist history, certainly on my attitude towards "heretics’. This
was further developed when, on Rabbhi Silberman’s retirement, his successor be-
came Rabbi Benzion Milecki, a Lubavitcher Chassid — a man who can only see
good, both in Jews and events.

This second spell in London, 1970-73, marked an important change in our atti-
tudes and lifestyles, as indeed had the first, 1960-63. The first break with Australia
had given us the opportunity to cut the tie with our previous friends, who were
mostly either members of the Temple, or, purely nominally, ‘middle-of-the-road’
Orthodox synagogue members. We were fond of these friends, and indeed remain
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when the people they had ‘replaced’ continued to exist and thrive. They became
Toynbee’s ‘archaic fossil’. It is pertinent to note that the Jewish Christians broke
with the Pharisees not over Jesus, but over their pseudo-conversions. ‘Messiahs’ in
Jewish life have come and gone, and provided the followers of false Messiahs have
not abandoned Halachic authority they have remained Jews as have their progeny.
Jewish continuity depends on Halachic authority, hence the Reformers and kindred
movements are doomed, as a collective, to disappear from Jewish history. The
peaceful end of Zionism would simply be that the State would become another
Levantine State, its inhabitants increasingly intermarried with Arabs and other
Israeli gentiles, of Jewish origin. It is pertinent to recall that the tribe of Reuben,
separated from the main body, became a Bedouin tribe. A worrying factor is how
much real anti-Semitism will develop in Israel against authentic Jews, the ‘ultra-
Orthodox’, already under great pressure from the secularists. As with Christianity,
once the bastard offspring severs its connection with the parent by creating its own
‘Jews’, it turns on the parent.

During the seventies and eighties I continued to study the various strands of
Zionist thought. My lack of knowledge of Hebrew restricted my research. However,
a great deal of the Jewish ‘underground’ literature was finding its way into English
translations. I use the term ‘underground” advisedly: so far as was possible the
Zionists had, at least since the 1930s, contrived to silence the Torah Sages who were,
almost to a man, opposed to Zionism.

They did this largely by gaining control of the Jewish Press. Between the wars,
while there were hundreds of Socialist, Bundist, Zionist and secularist Jewish
newspapers in Europe, the Torah Press was reduced to one or two. It is constantly
stated that Europe was a great centre of Torah and the question is asked: why did
God permit the righteous to perish. The answers to such questions are clearly
answered by the Torah Sages, but Rabbi Avigdor Miller, who was in Europe in the
thirties, and whose eyewitness account is undoubted, states categorically that Euro-
pean Jewry had been largely lost to the anti-Torah forces between the wars, and that
the Yeshivot and Torah communities were isolated pockets in a sea of heresy.

The Zionists even managed to keep Ben Hecht’s vital book Perfidy off the market
for years after its publication in 1960 — and that work, terrible reading as it is for a
Jew, had already been self-censored by Hecht, on the advice of friends, before he
published it. Hecht was not an ‘ultra-Orthodox” anti-Zionist; he was a fervent and
dedicated Zionist, a supporter of Begin and the Right-wing of the movement. He
comes across as an honest man despite a tendency to over-dramatise (he was a
famous Hollywood scriptwriter).

Despite an inability to come down with absolute conviction on the side of any of
the main sireams of Zionist, or Jewish non-Zionist thinking during those years, my
reading and research convinced me of certain truths which are basic to Judaism. It
was quite obvious from the writings of the Torah Sages that the Holocaust had been
foreseen, even to some degree predicted in all its horror. The very idea, therefore,
that it is a unique event in Jewish history — unique, that is, from the point of view
that it challenged the Torah teaching that God is omniscient and omnipotent — is
blasphemous. In 1989 when Rabbi Benjamin Blech of Yeshivah University wrote in
the New York Jewish Press that the Holocaust was an event over which God had no
control, and that to suggest otherwise was an exercise in Jewish ‘self-hatred’, he was
taken to task by a flood of letters from rabbis and others steeped in Torah, quoting
from T’nach, Talmud and contemporary Torali Sages to prove him wrong. One
writer (M. Soifer) quoted the Chofetz Chaim, who wrote in 1930: ‘I see what will be
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the Right-wing of the Zionist movement, the Revisionists, proclaimed that the Land
would have to be won by force of arms: their symbol was a map of Palestine,
including Jordan, a rifle held aloft. It was this policy that created the State: Britain
was forced out, the Arab armies defeated, the Land held — all by force of arms.
Whatever shifts and stratagems the Arabs may adopt as tactical moves, their ‘grand
design’ (to use Professor Harkabi's phrase) remains to obliterate Israel from the map
of the Middle East. Any ‘peace” with the Arabs will therefore be of a temporary
nature, pending the day when war can be resumed.

I therefore decided, some years ago, that Israel had two — and only two — real
choices. She must act with the swiftness and ruthlessness a besieged state must
adopt when confronted by an enemy with overwhelming superiority in terms of
manpower, money and support {(as Britain did in 1939-40). The alternative is to
surrender, ‘salvage what can be salvaged’ (as Chief Rabbi Jakobovits phrased it). In
the 1970s when Rabbis Kahane and Hirsch, respectively Kach and Neturei Karta
leaders, were in prison at the same time, I observed that one had to be right.

Why is this truth, so obvious to radical thinkers, not generally accepted? Because
mainstream Zionists lack vision and their priorities are not those of Torah Jews. The
Torah Jew's priority is his dedication to the wellbeing of the Jewish people and,
through them, the completion of the Jewish ‘mission’in terms of the spread of Torah
and bringing the world to its ultimate goal as stated in the thrice-daily prayer of
Oleynu:

Let all the inhabitants of the world perceive and know that unto thee every knee must bow, every

tongue must swear . . . the Lord shall be king over all the earth: in that day shall the Lord be One and

His name One.

He is not wedded to the idea of the State of Israel, therefore, except in terms of its
valuein furtherance of the Jew's ultimate destiny. If he is convinced, as Kahane was,
that the State is integral to our destiny, then its integrity as a Jewish State” must be
defended at whatever cost.

The non-Orthodox mainstream Zionist movement has a different set of priorities.
This is dominated by the U.S. Reform, Conservative, etc., movements whose rab-
bis’ ideologies range across a bewildering spectrum of positions. Many are atheists,
others are agnostics. The history of these breakaway movements, dating back to
nineteenth century Germany, is that their priorities are set by the need to adapt to,
and live within, the Western liberal democracies. That is why, in the illusory eu-
phoria of acceptance in nineteenth century Germany, Zionism was dropped by
Reform altogether, and was reintroduced under pressures of Nazism which co-
incided with its acceptability by the Western democracies. There never was a time
when Reform made any major change of direction in its ideology that was likely to
do other than fit comfortably into the attitudes and mores of current liberal thinking,.
Hence their acceptance of homosexuality, euthanasia, intermarriage . . . Itis there-
fore predictable that these movements will shortly turn against Israel if the choice is
between the comfort and security of Jews in the U.S. and the security of Israel.

This is of particular significance in the light of a growing anti-Semitic movement
among intellectuals — a movement closely connected with ‘anti-Zionism’ and
pressure on Israel to make ‘peace’ with the Arabs. This ‘peace’ call, now being
promoted by a sizeable minority of secularists in Israel, and of course Reformers in
the U.S., points the finger at the Orthodox Right and accuses them of being ‘in-
transigent’, unwilling to make sacrifices for ‘peace’. The nauseating sycophancy of
the Reform leaders is nowhere more visible than in the recent advertising campaign
launched by Alexander Schindler, Reform leaderin the U.S., to express his ‘shame’
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years the Australian Jewish Historical Society was strong on narrative, but com-
paratively weak on analysis or evaluation.

Throughout this paper I have referred to the decade of the 1980s as a period of
watershed, a time after which the priorities of the Society underwent change. The
assertion of the Victorian Branch in the latter part of the decade contributed greatly
to this, but other developments took place which must also be examined. Firstly,
there was an increase in the availability of archival material as a result of the pro-
gressive release of government documents, and the establishment in the early
1980s of an Archive of Australian Judaica at the Fisher Library of the University of
Sydney. The creation of two Jewish museums in 1982 (the A.M. Rosenblum Jewish
Museum, Sydney, and the Jewish Museum of Australia, Melbourne) saw the
widening of interest in Australian Jewish history beyond the membership of the
A.JH.S., as members of the public could now see and physically participate in
bearing witness to the history of the community.

Two additional organisations established a little later acted in such a way as to
enhance the work of the A.J.H.5.: 1983 saw the appearance of the Australian Insti-
tute of Jewish Affairs (A.1.J.A.), a research body and think-tank dealing primarily
(though not exclusively) with contemporary secular issues affecting the Jewish
community; and the Australian Association for Jewish Studies (A.A].S.), founded
in 1986, began conducting annual academic conferences from 1987 for the purpose
of bringing together scholars interested in Jewish studies from across a variety of
disciplines. Both these organisations now publish their own journals: the A.LJ.A.
produces Without Prejudice, which ‘aims to enlighten and inform public opinion on
problems associated with prejudice, to combat bigotry and to protect human
rights'17; and the A.A.].S. publishes the Australian Journal of Jewish Studies (for-
merly known as Mernorah), which is ‘devoted to the study of Jewish culture in all its
aspects and in all periods’.!® A very active B'nai B'rith organisation in Australia
{District 21) also saw to it throughout the 1980s that matters of Jewish interest were
displayed before the wider Australian public, and linkages were established wher-
ever possible. Another way in which this was done was through the vigorous efforts
of the Victorian Council of Churches, which during the 1980s published two small
(though widely-disseminated) books on Christian-Jewish relations and the
future.!?

A final point must not be overlooked in establishing why the historical priorities
of Australian Jewry began to turn to more probing, analytical issues: the influence
of overseas scholarship. The appearance, especially, of an increasing number of
books concerning the record of the Free World during the Holocaust played a key
role in stimulating Australian scholars to undertake their own research in this
regard. This involved investigations into the part played by Australia during the
Holocaust, and also at other times of crisis. The work of Bernard Wasserstein, Mar-
tin Gilbert, Irving Abella, Harold Troper, Michael Marrus, Colin Holmes, Walter
Laqueur and Yehuda Bauer was in this sense highly influential in showing the way
towards the future direction research could take. Added to this was an increase in
the number of Holocaust-related documentaries, feature films and dramas, which
again acted as vehicles for the stimulation of interest.

Change for Australian Jewish historians was not immediate, though as the 1980s
progressed it did become more apparent. Thus in 1983 Dr. Hilary L. Rubinstein’s
paper on ‘Zionism and Australian [Jewish] Spiritual Leaders 1836-1950" was pub-
lished in the Journal (vol. IX, part 5, 1983, pp. 327-40), and the following year saw
her ‘Australian Jewish Reactions to Russian Jewish Distress 1891-1913" (vol. IX,
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the energy characterising the writing of Australian Jewish history at this time can be
found, unless it is in the phenomenal growth of membership of the Victorian
Branch, which in 1977 had about 60 members, but only four years later had risen to
240. In 1987 a membership drive saw numbers ultimately increase to their present
position, a figure of about 450 paid-up members. Undoubtedly a large part of this
growth was due to the new character of the Journal, its revamped style and articles
which seemed more relevant to the interests and priorities of the late 1980s and
1990s.

If this paper appears to elevate Victoria and downgrade New South Wales, it is
not intended to. Each has had its part to play, and each has done so at the appro-
priate time. Sydney’s was in the 1940s, 1950s and 1960s; Victoria’s has been since
the 1980s. Talk of interstate rivalry, of the ‘natural’ oscillation of leadership
between Sydney and Melbourne, of personality clashes or of hijacking ‘traditional’
preserves adds little if anything to the resolution of the differences which have
clearly existed between the two cities: it is simply to be hoped that the two Editors,
Professor Rubinstein and a new incumbent, Dr Suzanne Rutland in Sydney, can
reach an early modus vivendi which will accommodate both the traditional and the
topical. Initial indications would suggest that there is a very good chance of this
happening.

In 1960, a short piece by L.E. Fredman on ‘The Origins and Aims of the American
Jewish Historical Society” was published in the fournal. Among his comments were
the following:

Suggestions by the [American Jewish Historical] Society can. . . guide the Australian body in its tasks
for the future, within the limits of our inferior resources of population, finance, scholarly materials
and capable researchers. Thorough biography, the growth of representative and other organisations,
the movement of immigrants from specific areas and their subsequent adjustment are among the
wide-open fields. From the statements of the Society’s leaders and scholars past and present, we
should also see the necessity for an awareness of the problems of selection and style, and of the
general background of Australia, Commonwealth and world history.?

His words were not heeded until nearly thirty years later. In the meantime, a great
deal of work went on in such areas as archives collection and maintenance, the
publication of monographs, genealogy, the collection and preservation of tomb-
stone inscriptions, and the establishment of new branches. But so much still
remained undone that the interests of the Society simply had to progress beyond a
deference to the founding families of nineteenth century Australian Jewry. In this,
possibly the most crowded century in Jewish history since the Middle Ages (if then),
a body such as the AJ.H.S. had a responsibility to do so.

Glorification of the deeds of the ancestors, known in historical jargon as filio-
pietism’, is in fact common to the historical consciousness of many countries: the
Americans look back to the Pilgrim Fathers or the homesteaders, the Afrikaaners to
the Voortrekkers, the Canadians to fur trappers and Mounties, the Quebecois to
Samuel de Champlain and pre-Revolutionary France, the Latin Americans to the
grandees and conguistadores. Even the Israelis look fondly back to the exploits of the
pioneers of the First and Second Aliyot. Why should Jews in other parts of the world
be any different? Perhaps, for some, itis even natural that the activities of peddiers,
drapers and merchants should be lauded and given an importance beyond what
their station should expect. That is, after all, within the nature of filiopietism as
practised in the lands of recent settlement. In this, Australian Jewry has been little
different from Jewries in Canada, South Africa, Newfoundland, Argentina, the
United States and elsewhere. The time has come, however, to move on, and it is
pleasing to see in the Australian case that this has begun.






580

13.

How Have Austialinn Jews Remembered Their Past?

. W.D. Rubinstein, ‘Editor’s Introduction’, Journal, vol. X, part 4, November 1988, p. 221.
. M.Z. Forbes, ‘'The Australian Jewish Historical Society, A Golden Jubilee Survey: 1938-1988’, Jour-

nal, vol. X, part 5, 1989, pp. 379-80.

. W.D. Rubinstein, The Left, the Right and the Jews, London: Croom Helm, 1982.
. Hilary L. Rubinstein, The Jews in Victoria, 1835-1985, Sydney: Allen and Unwin, 1986; Hilary L.

Rubinstein, Chosen: The Jews in Australia, Sydney: Allen and Unwin, 1987; Suzanne D. Rutiand,
Edge of the Diaspora: Two Centuries of Jewish Settlentent in Australia, Sydney: Collins, 1988.

. Benzion Patkin, The Dunera Interttees, Sydney: Cassel, 1979; Cyril Pearl, The Dunera Scandal: De-

ported by Mistake, Sydneyv: Angus and Robertson, 1983; Michael Blakeney, Australin and the Jewish
Refugees, 1933-1948, Sydney: Croom Helm Australia, 1985; Konrad Kwiet and John A. Moses (eds),
'On Being a German-Jewish Refugee in Australia’; Special Issue of Australian Journal of Politics and
History, vol. 31, no. 1, 1985; John Foster (ed), Community of Fate: Mcmoirs of German Jews in Mel-
bournc, Sydney: Allen and Unwin, 1986.

W.D. Rubinstein {ed.), Jews in the Sixth Continent, Sydney: Allen and Unwin, 1987.

. Examples of these would include [.S. Levi and G.F.]. Bergman, Australian Geuesis: Jewish Colonists

and Settlers, 1788-1850, Adelaide: Rigby, 1974; Israel Porush, The House of Israel [the history of the
Great Synagogue, Sydney], Melbourne: Hawthorn, 1977; Suzanne D. Rutland, Seventy-Five Years:
The History of a Jewish Newspaper, Svdney: Australian Jewish Historical Society, 1970; William Katz,
Aund the Ark Rested: The Story of a Jewish Community Born During the Holocaust in Europe [the history
of the North Shore Synagogue, Sydney], Sydney: the Author, 1965; Newman Rosenthal, Look Back
with Pride: The St Kilda Hebrew Congregation’s First Century, Melbourne: Thomas Nelson, 1971;
Newman Rosenthal, Fornula for Survival: the Saga of the Ballarat Hebrew Congregation, Melbourne:
Thomas Nelson, 1979.

. M.Z. Forbes, ‘From the President’, Journal, vol. 1X, part 1, June 1981, p. 1.
. David ]. Benjamin, ‘Simon Dubnow A Centenary Essay’, Journal, vol. V, part 6, April 1962, pp.

273-80.

. ‘Statement of Aims’, Without Prejudice, no. 1, September 1990, inside front cover.
. Editorial Statement, Menorah, vol. 1, no. 1, August 1987, inside front cover.
. ].W. Roffev (ed.), When Jews and Christians Meet: Australian Essays Comnemorating Twenty Years of

Nostra Aetate, Melbourne: Victorian Council of Churches, 1985; and John W. Roffey (ed.), Jews and
Christians: Creating a New Spirit, Melbourne: Victorian Council of Churches, 1987.

. L.E. Fredman, ‘A Note on the Origins and Aims of the American Jewish Historical Society’, Journal,

vol. V, part 3, July 1960, p. 150.






582

100 Years Ago

down to $6. It may, perhaps, bo said that the Hebrew achools
attached to the other congregations in and around Melbouroe
are not 80 well attended as they should be ; still, for a large
congregation & achool of 38 children is tantamount to no
achool at all. )

No one need be told that such a state of affairsa must
periously affect the future welfare and stability of the
congregation. Nor would it serve any purpose to ask who
is to bo blamed for it. The proper question is, * What can
and should be done to effect an improvement i At a public
meeting of the Jewish community held on 9th Jupe, 1889,
het following resolution waae carried :—

" That the pressut means for imparting Jewish instruotion aad religious

education to the youth of Melbruris wud suburbs ars unsatlafsotory and
Ioadequate, and that this mesting in of opinlon that immediate stepa should
be taken to remedy ite delecis based upon the resolutions sdopted by the
Conference, and to be forthwith submitted.”
But those who proposed, seconded and spoke so strongly in
favour of this issolution have since gone to sleep, Nothing
has been or is likely to bo dono by them. Are there no
othors who will take this matter in hand 7 Have wae to Lo
told by CARDINAL MANNIKG that cducation iz essentinlly a
work of religion 7 Or is not this principle as ol as Judaism
itself? It hes Leen abandantly proved that the Melbourno
Hebrow Congregativn can have no sehaol, unlesy it be n
achool for sccular and religions education combined.
No doubt such a system, to be citiciently cnrriod
on, requires money; ULut, we submit, the funds of
the congregation could not be used for a Letter purpose;
and although we are anlmaost sure that the Congregation
will obtain assistance from outside, it cannot cxpect
others to pay the whole, or even the greater portion,
of tho cost, as the school is Dbouud to Lo a Soiree of
strongth to the congregation. From the sehool mainly the
congregation " vecruits ity empty hives;” theretore, what it
does for tho school it does for itself. It is all nonsense to
say that our childven should be sent to tho State s=lanl uo
a8 to wix with the children of other denominations. The
same-atgumont would apply Lo tho ainalgamation of places
of worship. There are plenty of opportunitiox fur our
children to come in contect with other children.  But when
the training of youth i3 concerned, when we have to lay tho
foundations {or & vigorons Jewish community in itho Tuture,
wae have to look after our religious requirements in the first
placa, If in certain localities schools for only retigions
instruction anawer the purposo, fet our childven by all means
attend tho State achools, but where, as in the caso of the
Meibourne Hebrew Congregation, that system hiaa proved a
failure, and cannot br mado & success, somncthing clse must
bs tried, whatever the . st may be.
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EAST MELBOURNE HEBREW CONGREGATION.

N Saturday, tbe 3rd Junuary, the Rer. J. Lenzer addressed

the memberz of the Albert-atrest Nynugogus for the fimt

time in English. Prefscing the Chief Rabbi's prayer for the Jews
.of Russia, Mr. Lenzer emid :—* My dear brothers and sisters—
With feslings of grief and pity we have heard of tue trrribie
persecutions and troubles which bave come upou our bretbren
in Russia; and again onr hesrts rejoiced when we read
of tha beroic eforts which the Nobles of .Fogland intended
to make in order to obt:iin an improvement in the condition
of the poor unfortnnates. But slaa! the benovolent measengers
who had bravely determined to go und bescech ercy for
our brethren even from the mighty Czar himself Lave found
all doors closed against them. We can truly say with the
prophet Jeremiah: *It isa time of tranble for tha children of
Jacob,” end noune can belp them but our God, even us the prophet
continues: ‘tbrough that trovhls “thuy witl be belped.’
For i» it not  written: *‘In their distrens they criel
unto the Lord and He delivered them,” Therefore, an it ia
our duty to pray for dne another, as laid -down in the Talmud,
RO D BPID TN TN A oTm o> ¥ o o Sa—* He
who hax it in his" power 10 implore twercy for auother, and faila w
do se, commirts 2 wrong '—I will ush you to rize und juin we in

-the following prayer, which [ have recsived from the Chief Rabbi”

Then followed Dr. Adler't prarer, which was read with much
feeling by Mr, Lenzer,

The East Melboorne Hebrew School will reasseinbleon the 25:h
January, with Alr. S. A. Marks az acting hesd-tencher, and under
the active sopervision of the Rev. J, Lenzer.as principnl. :The
scting head-tescher wiil attend at 9 a.m. on the xbove date w

.enrol new pupils, in addition to which sn active canvass of the

mewbers residiog in East Melbourne wilt wiso be made.

ART.

BY the Damascus, which left Melbourne on the 4th March

for London, Mr, Aby Alwon, the distinguished young
artisl, goes to Europo to purane and complete tha study of his
profession.  Mr, Altson’s career ut the Melbonrne National
Galiery wus a minguiarly successful one. Originully entered in a
Melbourne commercial firm, he left to enrol bimself sy a jumior
student under the Jate Mr. Folingshy at the National Schoo! of
Arc. Rapidly wequiring a mastery of the lechnique ef drawing
from the round and from life, he entered into the painting school,
and hrre his success was as steady end gratifying as in the
drawing clasg, Hia firat study, * The Fisher Boy ” (painted when
the artist was only eightesn), was inatantly noticed by the eritica
end the judges, end received a upecial award, The next year hia
picture, * Reading the Will,"” obtsined the first priza; iast year,
* Children's Children ” achieved a similar distinction ; and at the
exbibition of the students’ work just closed, Mr. Altson carried
off the students’ biue ribbon by being awarded the Travelling
Scholurship (of three years at £150 per aunem) and the
Gold Medal. A career of Bucb consistent and gratifying
progreas is mot only aatisfactory to the young artist himseif, but
18 notaworthy o8 showirg that, given free e~~~, the artistic genius
ia ua likely to be purt of the Jewish mental endowment agia that
of the siater art of music. Alr. Altson is going to Paris, and will
there astach himsell 1o the aiclier of some French artist of repute,
und his cureer will be watched with wmueh intereat, 3r. Altson,
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yearsold Did she want to place them iu chargo of the
Socioty 2 Oh, no, sho did not wish to part with thew,
though she had to work very hard to make ends mest, and
was only to a small extent supported by tho Hebrew
Ladies’ Benovolent Society. She did not, howevor, sead the
boy# eithor to the Synagogue, or to the Hebrew School, nor
did sho horself teach themn ihio essentials of their roligion.
In fact, neither of thom could recito the first line of the yow.
The information thus volunteered has led to the President
of tho Allort-strost Congregation boing communicatad with,
in order, if possille, to induce that mother to send her boyn
to tho East Mulbourne Hobrow Sehool, In fact, just
a4 wo wore going to pross wo Jearned with much watisfaction
that this donirable ond had Leen attained. But it ia no more
than reasonable to supposo that this in not an isolated case,
and that thare are scorea of Jowish ¢hildren in and around
Metbourne who aro allowed to grow up without religioun
cducation, “The deplorabloe results of wuch neglect are easily
imnagined, 1t inoans that a generation of Jows and Jewessen
will grow up who will be porfect strangers to their
ancestral faith. Are wo uws a community to allow thix?
Avu wo to rest satisfled as long on the nynngogue is filled oo
two days in the year, while no provision is made for the
future welfare of Judaismn? Thero iv a great deal -7 real
yainwion work to Le donoe in aud around Melhourne, but who

doew it or who s willing to do it 7 Echo roplies, * \Who 1

Wao eonseernto tomnbstones in the most punctilious (ashion ;

Lut wu allow rn mobm, the very ife blood of Judaism, to

po to the dogs.

Apuin, efforls ave at present being mado to resuscitate
the Melbourns Branch of tho Anglo-Jowish Association.
Thnt there should e occaxion for this isinitwelf ovidence of
the seant recognition swhich ono of the Lest and noblest
institutions mweets with from tho inajority of Melbourne
Jewn, It in now proposed to convens o genoral meotiog of
all clasies of the Jowish conmnunity to Lring under their
notico the claima of the Amsocintion; and to cnlist te). co-
operation in furtherance of its objeets.  But it needs not the
it of propheey to furetell that, unless very strenuous eflorts
wro made to ensure o largo attendauce the nocting will not
be o succens, Those that wish it to be—thiose that are tho
hend of nifairs—must show that they are in veal earnest and
that they are prepared to put theiv shouldera to the wheel
ar e to wake wuccers a moral certuinty. Enthusiasn
kindies enthusiasm, nud earnestuess of purpose always
commands reapect.  No good olject las ever been attained
withont unstinted effort,  And whils the comwmunity at
lnrge in, bayond doubt, extremely apathetie, it hay yet to be
proved that it cannot Lo indueed to support a worthy
object if Lup those who take, or are swupposed to take, tho
Jead will devole themselves to its furtherance Lo the bost
ol thuir abilivy.
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The italics in tho foregoing quotation are our own, and
tho statements so marked should go a long way to convines
those of our pevplo who do not couline thewselves to Hosher

-meat of the danger to which they thuy oxpose themselves,

As b matter of fact neither the average Jew unor any
Christicu has & fuli knowledge of the care that is takeu in
tho selection of auimal food for orthodox Jows. Mauy Jews
speak of Ifosher mcat without kuowing how much- it
implies, 1t ménus, in the first place, that all animaly, cither
terporarily or bodily maimed. aro oxcluded. It woanp
farthor that tho animal is killed in such & way as will best
enable the blood to How oft freely. " For tho life of the flesh
is in tho blood;" we ave told, which moderu scientists may
be- pardonad for transcribing, * The gors of diseuss lie in the
blood,” thersfore © yo shall not cat the life (blood) with the
flesh,” Then, again, when the suimal is thus killed and
tho Llood hus Leen nn far as in possiblo remuoveld, the moxt
minute oxamination of the internal parts ix ade by o
Jowish ollicer (Shochet). thoroughly uequainted both with
tho normal as well an tho morbid anatomy of the animal,
Any almormal appenrance, such,for instance,as an additional
loho of, or a deficiency in, the Inngs, an nleer, nn adhesion
of the higs ta the ribs, or o foreign body in any part of
the intestines, rendera the flesh of the animal Lrife, or unfit
for  commmumption amongst Jows, Disense, even in its
incipient stuge, v quite sufticient to rvender the animal wo
ufilicte frific. Oue luws amd regulations relating to the
seteetion of animal food ere particularly numerony, and tho
alficer (Shoekety must have them st his fingers' enls, and is
not allowerd to enter wpon Lis functions until bo has passed
nstringent exnmination in this matler, Tt will thus Le soen
linw mnch veanon there is for accentunting the saperiorvity of
KNuosher ment,

Du. Heros, in Lis* Evidences of the Communicability of
Consumption,” dwells praticularly upon the well-ascertained
immunity from tuberenlosis of cearcfully conforming Jews,
“ whose eat,” he nays, “is inspected in o wmanner which
would require the rejection of the enlire carcasy if any speck
of tulierele wero diseovered.”  The fat and bealthy appear-
ance of meet is no guarantes whatover of its fitnesa for food;
sinew every experienced Shocket will tell you that thoe fattest
cattle mre, as o yule, trife.  The meat with which arthodox
Jews nre supplied iy gencrally that of young cattle, and the
only guarantee we have of its sounduess is the Shochet's
stam),

Now, while much, if not all, of the foregoing is admitted,
it is generally said that taking Kesher mennso good deal
of trouble; that you can. ot elways got what you
want, and that you have to put up with many incoo-
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wource of danger in cases of conHagration, inasmuch as they act as
flu =, and thus facilitate the ppread of fire with increased rapidity.
Mr. Hallenstein’s invention seems to prevent this danger entirely.
As the lift rests on the gronnd floor, the aperture in each Hoor is
closed by & sort of ficeproof trap-doors, which open automatically aa
the'lift rises, and tloss again when it has reached the bottom, Shaic-
caavs and other openings in floora can be provided withan apparatns
somewhat difievent in construction, hut on’ the same principle..
Working models of the apparatus in its different forms were on
vinw at tha;offices of Messra Goldsbrough, Mort and Co. on
Friday afterncon last, and .were inapected by a large number .of
property owners and buoainess men, who.were unanimous iu pre-
nouncing the invention s of the highest value in preventing the
gpread of fire in warehouses, stores and other places. We ure
jnformed that the insurance companies have taken the invention

.up very:warmly, and" are-likely. 1w reduce the premiums on

buillings provided with this apparatus., Tt has been patented in
all the Australian colonies, as well as in several foreign countries,
and i3 sure to comeinto general use when it becomes more generally
konown. 7 .

A TxioN has been forvted in Berlin to oppose the anti-Semitic
ngitation which is being raised in Germany, and it has issued the
following declarution :—** Against our Jewish fellow-citizens an odious
tight is being carmied on, which is repugnant to the naturo of our
countrymen, their historic development and their position among
civilised nations. In pamphlets, which are distributed by tho thou-
sand,as well ax in the Press, the Jews, to whom the laws-of the
country secure full political equality of righrs, are pursued with tho
vilest insults, only beeanse they arw Jews. They are represented as
strangers, aod as men who endanger’ thé moral foundations of the
State and soclety. Thu abolition of the equality of rights which they
enjoy is the object of the anti-Semitic agitation. To look on with
indiflerence and indolence would be fatal'neglect. In somne districts
of tha Fatherlaud the anti-Semitic agitation has nssumed large dimen-
siony, especially in the country, and every eflort is being mnde to

“spread it further. 'German soveroimmy and statesmen hase condemned

the corrupt and un-Chrixtian policy of the anti-Semites, but, above
all, it is a matter of honour for the (’}rcrman people, and especially for
“tis who aro Christiana, to put a speedy .end-te it. The undersigned
members of different confeasions and political parties have called into
life this union against anti-Semitisin. They wish to oppose theanti-
Semitio- agitation in word and deed. They will neither conceal nor
oxcuse axcesses which have been committed, but by positive action,
and espocially by economic measures, seek to remove them. They
appeal to their fellow-citizons, no matter of what confession or of what
party, to support them in these endeavours, and to become members
of tbe union.” The names of a number of infuential representative
men of all creeds are atached to the above document {says the Berlin
correspondent of the Daily News) to the number of 500.
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turists with some means at their disposal, there is absolutely*
no room for small doalors, hawkers and men of no particular
trade at all, not to speak of poor people, of whom, notwith-
standing our boasted prosperity, we have our fair share. It
is not,and cannot be, the desiro of any Jew to injuro
existing interosts by foreign immigration, uor to disturb the
good feeling that happily oxists betweon us Jows and other
denominations by forcing on an unfair and unnecessary
competition. Nor would it be possible for the various
Jewish charities to cope with the roquirements of a largo
influx of poor peoplo, a3 our population ie limitod in number,
and our means hardly sufficient to provide for local wants.

In the meantime it is & matter for sincore congratulation
that the Australian branches of tho Anglo-Jowish Associatiun
have lately shown fresh life aud vigour, The work of the
Association, whether in its educational branch, or in its
protection of Jowish interests in foreign countries, needs
every possible support, and more so now than at any other
proevious period. We cannot remuin indifferent when wo
hear of the persecution of millions of Jews. Wo munst do
somothing to assist in mitigating the serious results which,
we venture to say, will be felt years hence. And should at
any future time Auatrelia be chosen as the destination of
large numbers of Jewish rofugees, sent out under a proper
organisation and provided with the necessary meoans, the
local branches of the Anglo-Jewish Association will be
expected to tako the poor poople in hand. They may
possibly call in the assistance of other represontative men or
bodies, but they will have to take the lead. ‘Lhey will have
o fresh opportunity to justify their raison d'dtre. Itia well
for thom to resorve and concentrate their forees in time.

Che Jebois) Herald,

MELBOURNE, FRIDAY, 28nd MAY, 6661—1891.

HE exciterent croated o forinight or so ago by the
report that several thousands of Russian Jews are to

be sent to Australia has now subsided. As we surmised
from the beginning, the report was without rhyme or
rcagen, and those who lashed themselves into something
like righteous indignation at the grievous wrong that was
to bo inflicted on the general community will now find that
their action was hasty, and not at all croditable to liberal-






594

100 Years Ago

of oitizens.who know that they owe all their comforta and
pleasuro to-the bond which unites them in one community,”
It prldi‘Bék.atrn._ngo,“indeed, if 'under improved laws the
Jowa. of Russis, would nob prove themselves as umeful to
their country. as their co-religionists in other. perts of . the
world have dous-in respect to theirs, * But to assist the Czar
iu bis-desire to banish the Jews frown his dominion would not
be & desirable. policy, quite ‘apart from;its costliness and
amlall chance of success, Large numbors.of them belonged
to the ‘countries which ‘his predecossors were very glad to
annox, and no sovereign has a moral right to take over a
country without at the same time taking over the respousi-
bilitios resting thercon.

LOCAL AND GENERAL ITEMS.

Tor the fiest tima in the anunls of tho Fast Moalbourne Hohrow
Oongrogation, the sorvice nb the Albort-utroet Synagogue last Fridny
«eyoning was performed with tho aswsistance of the chnir. [t is the
intention of tho Board of Managoniont to havo & choral service svory
Friday ovening.

Tae result of an jntorview hetwoon & reporter of the FErening
Herald and Mr. A. Harris, of Elizaboth-atreot, in roforenco to tiw
Jewish question in Rusaia, sppeared in that paper nn Tuesday lust.
Partly from peraonal obsorvation hofore he came to this country, nnd
partly from private information, Mr, Hacrin gavo the reportor n full
-and lueid account of the position of the Russian Jews, and the ciuse
of their Leing persecutod,

A MeRTING of the Melbourns Junior Jowish Liternry Socioty was
held in the Hibernian Hull on Mounday avoning, 11th May, Thare
was a very largo attondance, and o paper on ** Conscienco,” rend Ly
the president (Mr, J. Lazarus), was listoned to with groat intoreat,
and waes discissed by n number of the members and visiters. A
vote of thanks, which was carried by ncclamation, was accorded the
-giuayist, who suitably roapondod. A good muaical programino brought
a most succonaful evoning to A tormination. The next mousting will
be held in the Hibernisu Hall on Menday evening nert, the 25th
Mny, when a paper on ** Tha Influonco of the Stage™ will be rond by
Mr. 1. C. Lovy, B.A. A cordial invitation ia extondud to membera
and friends.

A onanp vocal and instrumental concert i to Lo given at the AMel-
bourno Town Hall on Wednosday, 3rd June, by the Missea Alhu. These
two young ladios, co-religivnists, come to ua with high crodoentinls fremn
the mather country. 'i‘ho older sister was n pupil of the Royal
College of Mueic, where she gained a scholarship for winging, and had
the advantage of having the late Jenuy Lind for her tuncher. The

ounge sister was trained by private tuition. The two young ladics
Knve L v appeared Leforo the Melbourne public, hut, as nmny have
notb yet lu,-&ni thom, they have been inducar} to givo another concort,
whish may probably Le their lust n[)pnarnnco in this city, at any rate
for some tiine to come. Au excellent programme is in courso of
preparation, and every offort will bo inude to give the public a real
niusical treat. The members of the Hobrow Choral Sociuty have
signitiod their intontion of attending in a body, Tho box plan iy now
open ot Glon's music warehouso, whero aeate can ba marked off. W
trust that there will be a full house on the ocenaion.

Taz fortnightly meeting of the Moelbourne Jowish Litorary and
Debatiiig' Bocioty wns held at the usual place last Monduy evening,
when Profeesor {‘ucker, of the Melbournoe Univarsity, read & paper on
« Hellenism and Hebraiem." Thore was & good attendanco of Indies
xnd gontlomen, Mr. . D, Phillips, the prosident, heing in tho chuir,
In his opening remarks the Professor remarked that, while he wss o
epacialiat s far as Hellenixin wss concerned, he did not elain to be
Hebraist. Hao had little knowlodge of Jewish history and liternture,












598

100 Years Age

to the wealth of the country. The thing could Le lone, and be
knew from udvices he had received that there would ha no objec-
tion on the purt of the poople in Wentern Auktralin, It had even
been wuggested to him that tha southern conss, to the eastward of
the present sottlements, would Le a suitable locnlity for the experi-
ment, and thera was & bay called Eaperance Bay which would deo
as tho vive of the Lrat Juwinh colony, Each family would either
possesa or be supplied with money to tho extent of ut luawe £100,
He bholieved that nothing but beaefit would ncerue to Western
Australia fromn the pressnce of wuch nottlementa within ite
territory,

Discussion having been invited by the president,

Ma. ApLzxaNpeR Magrxs thought that the idea propounded by
Mer. Goldsteih wus w good vne, and he should be glad to contribute
towards the coat of carrying it ouk  The persecution of the Jews
was u very dreadful thing, und only worthy of savages.

Ma. B. Sxipers thought that the assertion mada by Mr. DPat-
terson that the Ruasian Jews were worse than Chinese should not
hxve beon made withont some proof. The condition in which tho
Russian Jews ware at present was attributable to tho tyranay and
persecu tion which had been practised upon them.

PnrorrssoR Laurie remarked that there di:l not seem the
alightest resson for the persecution of the Joews, and it was
remarkably that the Ruasian Jews had not doteriornted under such
unfavourable treatment. He altogethor deprecated raciul animosi-
ties, and hoped that, with advancing civilisation, they would die
out.

M=z, A. Davis gaid that so far from the Ruesinn Jew being tho
minerable loafor which lie Lad Leen represented, ha was a bard-
working, honest man, who wanted the opportunity to do bis duty
to bimself, his fanily and hie country. If the Kussian Jewa were
such as bad been represented by their detractors, than it would Le
only ressonable to expect to tind them enjoying w monopoly of
Pentridge, and overcrowding tho Benevolent Asylum, He attri-
buted the treatment of the llussian Jews to jealousy, and pointed
out that doctors, artists, merchants and monufacturera abounded
amongst them. Jewe bad brought energy, intelleet, thought,
prudence pud tbrift to bear on trade, and this was regarded us a
disgrace in RRussian eyes.

Mgr. M. Moses, in moving s vote of thanks to Mr, Goldstein,
said he had shown, at ull events, that the Jews of Rumsia were
ant quite so biack 88 they were painted, Thros centuries ago
Philip IL end the Duke of Alba pissod asentence of death on the
peuple of the Netherlands, and this showed what place Hussia wos
entitled to take in the ranks of barbarism., e slluded to the
ball-hearted sympathy extended towards tho persecuted Jews, and
thought it  grest pity that the prejudios agaiust the race ahould
still linger io civilised countries, The Jew must be a paragon of
virtus Lefore he waa accepted as tolerable at all,

Me. WaxxaN, in peconding the vote of vhanks, eaid he con-
sidered it the duty of every nation to receive the cetracixed people
of darkest Ilussia. 1t wus, he maintainad, for those who objected
to the settlewment of Jews to show that they would be s burden on
the commuaity,

The vote of thunks having been carried beartily, br. Goldatein,
in responding, eaid that what he bad said in favourof the Russian
Jews had all been obtained from non-Jewish aources,
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which the Czar und his Governmont wage against the Jews
apringa from religious motives solaly, Holy Russia is to he
cleanged from all that do not profess tho Czar's religion, from
Jowa capocially, Henceforth, we are informed, those Jews
who remain in that happy country must not practise their
veligious riles, not olservo the Jewish Sabbath and other
Divine laws binding upoen the Jew., The Czar may, how-
ever, lay Lhis flattering unction to his soul, that, though he
tmuy oppress and treal the Jews wilh such inhuwman severity
as he would not apply to his botses, he will uever Le alle
to stam) out the Jewish veligion. That has Leen tried Ly
othor tyrants before Lim, cqually powerful and equally
unserupulous in their wmethods, Lut not one of them
succeeded, and no wore will His Imperial Highness, the
Czar of sll the Russiav.

It has been assertod that the Czar himsell is jgnorant of
the cruelties inflicted by his officors upon the Jews, No
sane man will believe it.  The Czar kuows everything clse
that is going on. He knowa all that bas been and is suid
in tho European press‘about himsell and his governmunt,
and it would Le ‘range if he did uot know in what manner
tho expulsion of the Jews from his dominion is eftected.
History will pronounce the verdict upon him. It will not
allow so shallow o plen ns ignorance of what is going on; it
will rather one day place ALEXANDER IIL side Ly side with
AMALEK, ToRQUEMADA, FERDINAND sud ISABELLA of Spain,
and other perpetrators of inhumnan acts.

Sin Jaxzs MacBary, the President of the Legistative Costnedl,
deserves the hearly thanks of every carnest Jew for expres=ing his
roluctance 1o fix the polling=day for filling up the vacaney in the
representation of the North Yarra DProvinee on n Saturday,  Ho
said, although differing from the Jews, he did a0t wish to biterfere
with the religions convictions of the Jewish commmunity, o it
ought to bie.  One wman onght to respect the religions convictions of
the other, aml ne one shonll labonr nnder any sovinl and politien]
disabilily orising fromn religions grounds,  Mr, Trenwirh. however,
with his usaal consideration towards those that are not of his party.
did not think the Jews would consider it wrong to vote on a Satur-
day. Deyvend earrying out vertain religions observanees, he suid,
they mode very little difference between Safurday  and  wther
days, O course, Mr. Trenwith kuows, DUerhaps he will e
purprised to learn that no olwervant Jew, iF he us 1o record
Lis vote in writing, will do =v on his Sabbuth,  Why shmld
such a mun Le deprived from cxercising Ma right of an clee-
tor? It is, indeed, resssuring that 2" wugh Sir Jumes gave
sray to the Inbouriuy purty on this oceusion. he wishes it to be clearly
understood the holling of nn elec on on a Spturday is not te Le
regarded ns o precedent, It would perhapa bo better if  one of our
co-religivnisis in Parlinment would draw nttention to it, for there
can be no doubt that in the present tnstance afew good Jews will be
unable o vote, and the number would be still larger were any general
clection to Lo fixed on a Saturday.
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It i3 with sineere sorrow that we record the death of Mrs, Iaac
Hallenstein, which took place on the 3rd Angast, st Donn,
Germany, and of which her relutives in Melbourne were informed by
cable yesterday, The decvased lady was known in this city 10 a lurge
circle of frienda, by whom sli¢ was held in the highest esteem for her
wany sterling qualitice. To no one, however, was shie u hetter friend
than to the poor, for whom she had an nnceasing care and who
never appealed to her in vain, Her charity was, indeed, as
unbounded ud it was unostentatious, When she left here,
ubout three ycara ago, on an extended visit 1o the
old country, tho poor in the neighbourhedd of St. Kilda felt
indeed that they hud Jost o sincers friend and benefuctor, and her
return to the district would have been hailed with sincere pleasure by
all classes. This, however, was not to be; but we feel sure that,
thongh gone to her eternal home, she will not easily be forgotton,
and it were, indeed, to e wished that her excellent example would
be followed by many to whom tho means and opportunities of doing

.....

good are given. 7 2 ¥ 1 N

oo W M

I AM direoted o Inform the Jewlh residenis of Malbourns, Fitsroy and
the surrounding subarbs by J, Husehln, Riq., Chelrmen pre few, that you
mnuputruuy. qussied to attend aw important meeting tobe held at Mr, B,
Ochen'e, 380 Brunswick-street, Filsroy,en Bunday $9th November, 1801, as
8,0, for the purposs of forming the abore -od.n?.

. JACODBE, Kon, Bacretary,

LBERT PARK, 7 Coanterbary-road, o te station, Jewlsh lad
offers oumfu:u'.bla bome for’gn&lmo?ﬁlom modc'nu. ’

The Jelvish BHerald.

MELBOURNE, FRIDAY, 20ih NOVEMBER, 6863—1891.
THE time has now come when something more thsn

sympathy is wanted for the Russian Jews. The
Russo-Jewish Committee, of London, has issued an appeal
for funds wherewith to meet the most urgent casss of
distress amongst Ruseian Jewish refugees. That committes
waa called into existence about ten years ago, and it started
its operations with a sum of money amounting to about
£108,000, The greater part of that sum was expeaded when
the peasantry of Southern Russia did illegally what now the
Crar and his advisers do legally; ai lesst, according to
Bussian ideas of law and justice. After all claims had
besn satisfled & good balance remained in the hands of the
committee, and it was resolved,.and very wisely, too, to
votain the money and not.to.discharge the commities, for
no one knew how eoon the Jews of Russia might again find
themsglves in the throes of persecution, Unfortunately
recent eyenfs have showa that those fears were only too
well founded. All along through the present crisis the
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Ox Sunday next the subscribers tn the Melbourne Jewish Philan-
thropic Society will be asked to give their consent to n new plan for
the working of the sveicty. We do not think there cnn or il he
much objection to the schemo put forward by the committee.  From
year to year the work of the society has increased, and those that
are able to look aliead will agree that there is little prospect of its
diminishing in the immediate futore. If formerly 2 monthly meeting
wns euflicient, it is now feund that from one month to unother the
business has so wuch acctnulated that it can hardly be attended 10
in an ordinary evening. Moreover, new arrivals i indigent circun-
stancea are far more numerous now than they used 1o be in former
years, and they have to be usfisted cither with money or practicnl
ndvice, and that without the least delay. 1t i3 necessary that there
ehould be a rocognised yplace, un office, where those people nnd
others requiring sssistance shintld be able to go at stated times in
order to meet the hon, officers of the society and place their cuse
befora thew, To send them 1o the privato oflice of either the prest
dent or the treasurer i3 ug unfair to these gentlemen n3 it must
repugnant to the feelings of many, und the more deserving el 3, of the
applicants. 1t mny be urged that the new scheme involres larger
expenss, which the society is scurcely in o position to beur.  But it is
to bo romembered that the working expenses of the rociety have
hitherto been exceptionally low, nmomnting W barely 2 por cont. of
the income, und it is not to bo expected thut this will ulways bo the
caso. As under the proposed system the Relisf Committeo will
weet twice o week, and will have power to grant reliel up to £5 in
any particular case, temporary relief need but seldom be given, and
it is quito possible that in this way u substantial suving may be effected,

We publish today Inrge extracts from * Darkest Russia,” with
tha special object of showing onr readers the exuct state of afairs in
Russia, Considoring the appeal that i3 about to be made to the Jews
of Australia in aid of their co-religionists, it i3 nccessary that our
people here should be in possession of the fullest particulars
concerning the suffering endured by the hapless victims of Russian
intoloranco, Theore have been many persecutions in the history of
tho Jows, but very fow that will, in severity, ruthlessness and tyranny,
come up. to the present aue. It is, thorefure, no ordinary appeal
that is obout to be made. It is no ordinary calsmity that has
Liefallen n large Lody of our people. It will be necessary that every
one, the richest ns the poorest, should open their hearts sud purse-
strings to the fullest extont. Very fow in theso colonies uro 8o poor
ihat they vould not give something ; and that tritio may, perhaps, be
tlie merns of saving life or of placing an innocent sufferer in the
position to reach a country whore lie is ablo to live and breathe God’s

air to his fellow men.

NOTES AND NEWS,

Ix consequence of our next publication duy fulling upon o public
holiday wo shall biave to go u day earlier to press. Al communicu-
tions intended for that issne must reuch us either on Tuesduy or by
the first delivery on Wednesduy, ’

An, M. Gorrueryr, J.I., an ex-President and prominent member
of the Groat Bynagogue, Sydney, hus been on u visit. to Melbourne,

Tue Rev. J. M. Goldreich, of Ballarat, puid o flying visit to this
eity, mainly for the purpose of attending an important meeting of the
Beth Din.
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BOOK REVIEWS

AUSTRALIAN JUDAISM IN THE MATRIX OF WORLD HISTORY: A
REVIEW ARTICLE

Evan M. Zuesse

Rubinstein were co-authoring a ‘thematic history” of Australian Jewry,

they knew that this effort, when published, would not only crown the
voluminous researches of the Rubinsteins in this field, but also the extraordinary
spate of books dealing with the history of Australian Jewry which have appeared in
just the past few years. Certainly no reader of this Journal needs to be told of the
remarkable qualifications or accomplishments of this formidable couple.

But The Jews in Australia: A Thematic History (Port Melbourne: William Heine-
mann, 1991), the two-volume, 1200-page result of Hilary and Bill Rubinstein’s
work, still astonishes. The impact is due to a number of factors: the sheer intelli-
gence of the two authors; the use of bold theoretical constructs; the extensive
research and comprehensive scope of the work, and the remarkable industry that
brought it all off. The footnotes and bibliography suggest that very few historical
resources indeed have escaped their net. The authors, in addition, have been in-
volved at a leadership level in Australian Jewish life, and this intimate knowledge
has obviously made a major contribution to the excellence particularly of Bill Ru-
binstein’s treatment of post-World War Two Australian Jewry. The end result of all
of these factors is a masterful summary of Australian Jewish history and contem-
porary affairs, as seen from the end of the twentieth century. It will remain a
fundamental resource and point of departure for further research well into the next
century. It is also a telling portrait of Australian society, as seen from the special
perspective of Australia’s Jews. As such it should be an important part of the library
of any student of Australian culture.

It is evident that Australian Jewry has reached a certain ‘weight’ and degree of
maturity that has enabled it to look back at its entire experience and take stock as
never before. This work is an important document evidencing this maturation and
summing-up. The number of other historical surveys that have appeared in recent
years suggests the same thing. For the topic of Australian Jewish history has already
been given a briefer treatment in Hilary Rubinstein’s Chosen: The Jews in Australia
(Sydney: Allen & Unwin, 1987), and has been ably summarised in the straight-
forward factual narrative of Suzanne Rutland’s Edge of the Diaspora: Two Centuries
of Jewish Settlement in Australia (Sydney: William Collins, 1988). These works are
not rendered obsolete by our latest history. Far from it: their worth is made even
more evident; this would even seem to have been the intention of the Rubinsteins,
for their latest work neatly complements the earlier ones. Hilary Rubinstein’s
Chosen will due to its size no doubt remain the chief analytical survey consulted by
ordinary readers and students, and Suzanne Rutland’s Edge of the Diaspora while

When Australian scholars in Jewish Studies first heard that W.D. and Hilary
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an historian of religion and of Judaism, would like to direct my comments in what
follows.

There is a noticeable tendency to treat the history of Australia Judaism as above
all a social history; often, the account of religious matters centres on congregations
and periods of rabbinic tenure, There results a quite full and valuable account of all
significant Jewish congregations throughout Australia (cf. vol. 1, pp. 235-88; vol. 2,
pp- 155-210), but deeper currents in the evolution of Jewish religion in Australia are
less well covered. This is not a problem with this history alone; most histories of
local or national Jewish communities tend to ignore these deeper cultural currents.
Perhaps this is understandable, since a more probing analysis would oblige us to
consider the entire process of modernisation amongst not only the Jews, but also
amongst non-Jews, in the last two centuries in the Western world. For example, we
are obliged to ask basic questions about the nature of civic life and the tacit contracts
of minority groups within the majority, in the liberal democracies. We must also
consider the impact all of this has had on Jewish religious experience and religious
movements. These questions may be difficult ones, yet they go to the heart of the
Australian Jewish experience.

In significant part, we can approach these issues through considering anew a
topic richly dealt with in these volumes: Jewish-gentile relations. Obviously this
topic, much discussed in this history in terms of Australian attitudes to Jewish
immigration and especially to Jewish refugees from Europe, the image of the Jews in
the Australian press, and so on, is a crucial one, and all the more so since the
Australian Jewish community has been fundamentally reshaped by the post-War
refugee immigration. Readers of this Journal will be well aware of the debate over
recent years on whether or not the Australian government implemented an anti-
Semitic policy against Jewish refugees. The Rubinsteins have been prominently
involved in that debate, and it will come therefore as no surprise to discover that
these volumes contain the most up-to-date and integrated discussion of these issues
available at present, and that they exemplify the generous tendency of the Rubin-
steins to exonerate both the Australian people in general and the Australian
government from the 1930s to the 1950s from the serious charge of anti-Semitism.
This generous and tactful tendency comes out so consistently, and in response to
such a variety of contrary evidences, in fact, that it sometimes takes on the appear-
ance of special pleading. Not only is much made of Australian philo-5emitism,
quite rightly of course, for it has had a significant impact on the Australian Jewish
experience, but whenever excuses can be made for seemingly anti-Semitic activi-
ties, they are made. Sometimes, our attention is drawn to very sensible explanations
for outwardly anti-Semitic behaviour, showing that behaviour to be actually not
anti-Semitic at all, or to a lesser degree than it seems to be. But on other occasions
the explanations seem too ingenious, and do not persuade.

The very fact that there has been an intense debate about these issues indicates
that they are not simple ones. Anti-Semitism is a very complex phenomenon. His-
torically, outbursts of anti-Semitism have often had very little to do with Jews or
their actual behaviour, but very much to do with underlying social-structural tend-
encies in the specific culture. The recent phenomenon of Japanese anti-Semitism is
a good instance of this. In Western culture in the nineteenth century, the whole
thrust of liberal democratic ideology was to affirm the right of everyone to be the
same: the right of everyone present in this country, for example, to be fully and
legally Australian — if they were lucky enough to be white and Anglo-Saxon /Cel-
tic. But to receive that right, Australia like all Western societies at the time insisted
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emphatically romantic, symbolical, ethnic and institutionally separatist, bringing it
closer to the German instance).

As such a religious grouping within liberal Australia, of course, the Australian
Jewish community won certain tacitly granted rights, including that of being able to
plead its case publicly, and to protest against blatantly anti-Semitic provocations.
For those provocations did occasionally erupt even in this easy-going and generally
fair-minded country against its inoffensive Jewish community, with grotesque cari-
catures in the Press, public controversies and, more rarely, no doubt, private
humiliations. And, most importantly of all, the anti-Semitic orientation of so much
of English literature, read by schoolchildren, reproduced in political cartoons and
enacted on the stage for adults, and, even worse, violently anti-Semitic events
elsewhere in the world, put the Jews of Australia on notice that their earnest con-
formity was always the necessary price to pay to have tranquility in Australia. The
effusive nature of the patriotic protestations of Australian Jewish community lead-
ers throughout the nineteenth century (of which Hilary Rubinstein gives instances
in passing in her narrative) tell their own story. So does the tendency for that
community to flee from the word ‘Jew’ (itself stressed in preference to ‘Kike’ or
‘Sheeny’, but still highly derogative even in the latest Oxford Dictionary) and to
term themselves ‘Hebrew’ congregations or ‘Israelites’. Every minority people in
the modern period has demonstrated their sense of oppression and victimisation by
their flight to new official names. The more new names, we may say, the more
evidence of discrimination. The ‘Afro-Americans’ were only recently ‘American
Blacks’, which was a replacement for ‘Negroes’, itself a term of dignity to replace
‘coloured folk’, or, even worse, ‘Niggers’.

The implication of Australia and Australian Jewry in the general world-wide anti-
Semitism of the nineteenth century, especially towards the end of that century, is
made particularly clear in the incident that forced even the optimistic Reverend
Blaubaum, the leader of his generation of Australian Jewry, to tone down his
stalwart anti-defamation activities (see Hilary Rubinstein’s account, Vol. 1, pp.
476-479, and note her welcome but too rare recognition in passing of the influence
of the international climate on Australian Jewry’s self-image, ibid., p. 484). The
formerly tacit permission given Jewish community leaders to protest anti-Semitic
provocations was evidently not after all open-ended nor permanent, but only given
onsufferance, The wild pogroms of Russia from 1881 on had made world news, and
helped to make anti-Semitism ‘modern’ again. Various slurs to the Australian
Jewish community followed over the next decade. Then in 1891 it was announced
that Baron de Hirsch was ready to help finance massive Russian Jewish resettlement
to Australia. Such a public outburst of extreme anti-Semitism met this rumour that
even the protest of Jewish leaders in Australia served only to prolong the clamour
and the slander, as Rev. Blaubaum came ruefully to realise (ibid., p. 478). From this
time on for fully two generations, we are told by Hilary Rubinstein, Australian
Jewish leaders understood that they were well-advised to keep their heads down,
not to respond strongly nor publicly to anti-Semitic incidents, but rather to work
diplomatically behind the scenes to lessen the negative impact of these incidents.
For the events of 1891 were not isolated. The last two decades of the nineteenth
century and the first few decades of our own twentieth century saw a constant
increase in anti-Semitic and generally racistic ideologies throughout the Western
world and not just in Australia; this international climate cannot be ignored in
considering the Australian Jewish community and its own responses. The intensity
and loud protestations of loyalty to a non-Jewish world with which a Sir Isaac Isaacs
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doxy’ developed by German Jewry around the same time. Similarly, it would have
been helpful to have definitions and the wider Jewish religious setting for the vari-
ous more recent types of Orthodoxy that Bill Rubinstein refers to in passing in his
chapter on ‘Australian Judaism since 1945, It is confusing to read, for example, that
the Melbourne Mizrachi Synagogue ‘has always been very Orthodox in its practice
—indeed, close to being Strictly Orthodox — but supports the State of Israel as part
of its raison d’étre, in contrast to other strands of Orthodox Judaism ...’ (Vol. 2,
p. 169). Itis evident that ‘Strictly Orthodox’ has an almost technically precise mean-
ing for the author, although clarifications are not given; this group is obviously not
to be equated with the ‘very Orthodox’, and does not necessarily support the State
of Israel (note the ‘but’ in the above quote). Yet the ‘Strictly Orthodox’, as appears
from other usages, do not include the Hasidimt (who are apparently the ‘Ulira
Orthodox’), and would seem to stem from the Mitnggdim of eastern European
Jewry. So we have to do with the occasionally overlapping ‘very Orthodox’, the
‘Strictly Orthodox’, ‘mainstream Orthodoxy’, ‘new Orthodoxy’, and the ‘Ultra-
Orthodox/, in addition to the persisting “Anglo-Jewish Orthodoxy” of the 1940s.
Almost all of these categories, when further probed, have their roots in Jewish
movements outside Australia, and may be said to be varying responses to the
challenges of modernity and secularism. By page 218, these various terms seem to
have been reduced by Bill Rubinstein to only two chief kinds of contemporary
Orthodoxy: ‘mainstream Orthodoxy” which wishes to integrate non-Jewish culture
into their Judaism, and the ‘Strictly Orthodox’ who make as little accommodation as
possible to secular culture. These two have been contesting together for dominance
in Australian Judaism. As Bill Rubinstein makes clear, stricter observance of Ortho-
dox Judaism is characteristic of the entire post-World War Two generation in
Australia, and this, indeed, has largely supplanted the old more relaxed Anglo-
Jewish Orthodoxy that formerly governed Australian Jewry. (Yet not ail the data
offered to support this thesis is equally convincing: affiliation with a synagogue
does not necessarily indicate actual practice; as with recent controversy over the
perhaps too optimistic treatment of intermarriage rates in these volumes, there may
also be too much made of the Orthodoxy of Australian Jewry).

According to Bill Rubinstein, this development of a nmore vigorous Orthodoxy
has gone along with a shift in the orientation of Australian Jewry from a ‘univer-
salistic’, ‘outward-looking’ involvement in general social issues to a more ‘inward-
looking’ attitude. This new focus is exemplified above all by the strong Zionism of
the post-Holocaust Australian Jewish community. The rather evaluative terms can
be contested. No doubt the post-War Jewish community has, as a new and bur-
geoning community, poured most of its efforts into creating its own structures, and
it is unusually given over to Orthodox affiliation, but the terms chosen to express
this valid point are, I believe, rhetorically excessive and misleading, and perhaps
intended to be controversial.

For example, was in fact the older ‘Anglo-Jewish Orthodoxy’ really especially
universalistic? Was it not rather very passive in social ethics, and non-universalistic,
and insofar as its ideology embraced non-Jews intensely patriotic and nationalistic?
Loyalty to Australia and the British Empire certainly does not qualify as univer-
salism. It is hard to see any particular instance from this two-volume history where
the Australian Jewish community as a community went out on a limb on behalf of
universalistic causes or challenged any Australian institutional or nationalistic con-
sensus.

Indeed, to expect ‘universalism’ of the community as such, and of its official
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In turn, the new internationally endorsed multi-culturalism has spurred and
nurtured the so-called ‘inward-looking’ quality of the Australian Jewish commu-
nity. In effect, “particularism’ itself enacts a more general universalistic ethos in
society, an ethos felt by all groups as legitimating and even demanding that sub-
cultural groups affirm their distinct identities. All sub-cultures in the Western ad-
vanced democracies are doing this, including even the non-religious ones; we
certainly see these tendencies as well in the Jewish communities of the United
States, Britain, France, and elsewhere. No explanation of the Australian Jewish
community’s participation in these universal trends can be complete that tries to
explain the Australian Jewish self-affirmations as due chiefly or solely to local
influences. For all these and other reasons, I think the language used to describe the
Jewish community’s present orientation (‘non-universalistic’, ‘inward-looking"),
while pointing to some central realities, is not especially accurate and needs re-
thinking.

Yet local factors were certainly also potent. As Bill Rubinstein reveals, in one of
the most significant of his analyses, a chief factor contributing to the Jewish revi-
valistic attitude we have discussed is the educational system established in the
Australian Jewish community. That system is nominated as probably the single
most important factor in creating and sustaining the present strongly Jewish-
affirmative community in Australia, making it distinctive even in terms of Western
Jewish communities. This evaluation of the importance of Jewish education goes so
far that Benzion Patkin, the principal founder of the Jewish day school movement in
Australia, is termed by Bill Rubinstein ‘the most important and influential Aus-
tralian Jewish leader of the twentieth century, the man who also did more than
anyone else to mould the shape the community would take for generations to come’
(Vol. 2, p. 214). This certainly gives a new perspective on Australian Jewish history,
so far as I am aware, yet the justice of the evaluation must be admitted. It was not
easy for Patkin and others to create the day school movement, and W.D. Rubinstein
shows that there was nothing inevitable about it. Patkin worked toward this goal
well before the current legitimacy of ‘multi-culturalism’ existed. Perhaps due to that
pioneering work by Patkin, as Bill Rubinstein points out, no other Diaspora com-
munity today has such a high proportion of its children in Jewish day schools, and
this factor alone helps to account probably more than any other for the distinctive
character of Australian Jewry: very strongly Orthodox, Zionist and ‘Jewish’ in its
affirmations. The tendencies of other Diaspora communities have been exaggerated
and unusually triumphant here in Australia, and just for that reason the instance of
Australian Jewry should be of deep interest to scholars in Jewish Studies ev-
erywhere. The role of Benzion Patkin and the establishment of a dynamic Jewish
day-school system in Australia are key parts of the special story of Australian Jewry,
parts told better in both volumes of his history than anywhere else.

To conclude, the two magnificent volumes by Hilary Rubinstein and Bill Rubin-
stein on The Jews in Australia: A Thematic History, will no doubt be regarded in later
generations of our community as marking and memorialising the ‘coming-of-age’
of Australian Jewry. This historical account is itself an important document in Aus-
tralian Jewish history, and its intensely reflective commitment to that community
stands both as a testimony to that community, and to its two remarkable authors.
May they go from strength to strength.
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the narrative is enriched by a wide range of photographs and other pictorial matter,
including sketches made by detainees during their incarceration. This entire story is
overdue in the telling, and the author, Joyce Hammond, has done so magnificently,
and has chosen the illustrative material felicitously. It is a worthy addition to the
history of wartime Australia.

AUSTRIANS AND AUSTRALIA

Marlene J. Norst and Johanna McBride (Potts Point, N.S.W: Athena Press, 1988,
207p., illus.)

ublished in the Bicentennial year, this book traces Ausirian settlement in
PAustralia from the beginning of European settlement. The first Austrian to set

foot on these shores was evidently Vienna-born Bernard Walford, a Jewish
convict whose story has been more fully told by Levi and Bergman in Australian
Genesis.

Since Walford’s arrival, many more Austrians, Jewish and gentile, have settled
here, or established some connection. From our point of view, the chapters in the
book which deal with refugees from Nazism, and with post-War immigrants, are of
especial relevance. Of course, not all the refugees were practising Jews, or Jews
according to Halachah, and in their listing of a representative sample of refugees
who have contributed to Australian society in various fields of endeavour, the
authors make no distinction.

Despite this, the book provides a valuable record of the refugee contribution, and
many of the achievers cited are or were certainly Jewish. Well-known names such
as Harry Seidler and Louis Kahan sit alongside lesser-known ones such as the
photographer Margaret Michaelis-Sachs. Much of this section reads like a roll call
and the treatment is uneven. Nevertheless, the book is a worthwhile addition to the
refugee story in this country.

TABLETS OF MEMORY: THE BENDIGO COHNS AND THEIR
DESCENDANTS

Alan, Jack & Lawrence Coln (Adelaide: Lutheran Publishing House, 1990. xxii,
270pp., illus.)

his is the story of four Jewish brothers who arrived in Victoria from Denmark
I during the 1850s and the family — and business — they established. That
business was the well-known brewing and soft-drink company in Bendigo:

who has not heard of Cohn’s Lager?

The book, which traces the lineage and fortunes of six generations of the Cohn
family, includes names well-known in the colonial Jewish saga. It includes, more
noticeably, countless non-Jewish ones, and provides an excellent insight into the
high levels of intermarriage and the swift assimilation which could and did over-
take many country-town pioneer Jewish families in this land. The book is an
exhaustively researched and painstakingly detailed history, a worthy winner of this
year's Alexander Henderson Award of the Australian Institute of Genealogical
Studies.

Dr. Hilary L. Rubinstein
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Ethnic tensions were virtually non-existent at Prinny Hill. There was the oc-
casional jibe of Jew boy’ but it was said to have been more in affection than hate.
When a teacher reprimanded a student for taunting a Jew, the boy was wont to
reply, ‘But, sir, I'm not being serious; I wouldn't hurt him; he’s my best friend’.

Some former Prinny Hill Jewish students are businessmen Victor and Samuel
Smorgon, writer-editor Sam Lipski, poet and author Lily Brett, actor John Bluthal,
man of the arts Joseph Brown, and singer Annette Klooger. Non-Jewish students are
almost a who's who of Australian life, including sports. The school has produced
many champion footballers, especially for the local Carlton team. Nowadays its
footballers play for other teams, including its suburban rival St Kilda.

And so to St Kilda.

Anne Longmire’s fascinating St Kilda: The Show Goes On, takes up the St Kilda
story where the two extensive earlier works written by John Butler Cooper ended in
1930. Unlike the thick, blue-covered earlier editions, this third volume is a highly
modern aptly-illustrated 340-page production.

St Kilda and Jewry are synonymous. Jews were active in the area last century. By
the 1890s there were about seventy Jewish families in the district. The initial ser-
vices of the St Kilda Hebrew Congregation were held in the local Town Hall in
1871, attracting 100 worshippers. But the area’s Jewish story really came into its
own in the 1920s, 1930s and 1940s, with highly-creative Jewish residents, particu-
larly from Europe, who added elements of their own particular lifestyle to the
broader Victorian and Australian milieu. They brought a special way of doing
things, of being different, of daring to take risks others would frown on, and to do so
with a charisma of their own. That was why so many Carlton Jews ‘migrated’, why
they took that trip downtown, hoping torealise a dream in what might have seemed
a goldeneh medina. For, to make it in St Kilda was to be on the way up.

As the book shows, however, even in the 1930s, St Kilda was not without its
problems, including the daily battle of numerous residents to survive. The distri-
bution of wealth there was described ‘as uneven as the Big Dipper’, the poor
numbering among them Jewish residents, many of whom couldn’t afford their seat
rentals at the 5t Kilda Hebrew Congregation. According to Longmire, many Jews
were either leading secular lives or seeking a new religious emphasis. There was
growing interest in the Temple Beth Israel which was steered by Rabbi Dr Sanger
from the 1930s onwards for more than forty years, and which is now guided by John
Levi, who is fostering relations between Jews and non-Jews.

While the St Kilda community was predominantly of British stock, a leavening of
other groups gave it a slightly more exotic flavour than many other areas of Mel-
bourne. The most numerically significant minority was the Jewish community. In
the census of June 1933, it was estimated that there were 1217 women and 1173
men who were ‘adherents of the Hebrew Religion in the City of St Kilda". Many
Jews, who practised their religion with pride, regarded this as the only part of their
lives which differentiated them from others in a municipality which they had
helped to shape.

The arrival of Jewish refugees in the late 1930s really brought substantial
changes. Not that the newcomers were always made welcome. Some St Kilda-ites
were so concerned that the Jews might cause or aggravate existing anti-Semitism
that the Australian Jewish Welfare Society saw fit to advise newcomers thus in
1939:

Above all, do not speak German in the streets or on the trams. Modulate your voices. Do not make
yourself conspicuous anywhere by walking with a group of persons, all of whom are speaking a






620 Book Revicws

schools, several synagogues, social clubs for senior citizens, youth clubs, voluntary
organisations, welfare bodies, restaurants, food outlets, bookshops and well-
stocked libraries.

The schools in the area (including a Japanese school and a Montessori one) testify
to the cultural, religious and social harmony and pluralism that exists both within
the Jewish community and Australian society at large in education and multicul-
turalism. The Jewish community has benefited from this. Jews account for around
twenty per cent of the area’s more than 70,000 residents. The increase from 650
residents in 1921 to around 14,000 today is due respectively to immigration, to a
tendency towards a generally higher than average birthrate particularly among
Orthodox Jews, and to the internal migration from other areas of Melbourne, and
even from other States.

Meanwhile, the percentage of Australian-born Jews living in Caulfield and of
those with one or both parents being Australian-born is steadily increasing. Among
the younger age groups, most are born in Australia, and even among the overseas-
born the vast majority have lived in Caulfield for more than five years, and most for
more than twenty.

In the third volume, Dr Solomon looks at the arts, the development of ideas, and
the diversity of activities that today make the Caulfield Arts Complex one of the
most progressive in the state, and indeed, in Australia. Many Jews have been con-
nected with the arts as artists and organisers. There were Jewish artists, for instance,
earlier this century, among the strolling musicians who performed around the sub-
urb. They were also in the popular City Band formed in the 19th century, although
there are those who claim that the Band was formed only as a ‘snub’ to the city’s
then arch-rival, Malvern.

Further, many well-known Jews and non-Jews have lived in the area. These
include members of the famous Boyd family, author George (My Brother Jack)
Johnston, Arnold Bloch and the Leibler family, communal leaders such as former
mayors Sam Taylor, Brian Rudzki and Emil Braun, artist Harold Freedman, writers
Serge Liberman, Yvonne Fein, Rena Roth and Sheva Glas-Weiner, musician Henry
Wenig, and film and television pioneer Newman Rosenthal.

These three books give rewarding insights into Jewry’s role in the three suburbs,
and will whet your appetite to know more about Jewry’s involvement with Carlton,
St Kilda and Caulfield — all fascinating and inspiring stories of Jewish Melbur-
nians’ contributions to their city, state and country, and to their Judaism.

Stan Marks

RATLINES: HOW THE VATICAN’S NAZI NETWORKS BETRAYED
WESTERN INTELLIGENCE TO THE SOVIETS

Mark Aarons and John Loftus (London: Heinemann, 1991; 372pp.)

atlines contains few references to Jews, but its subject matter is deeply related
Rto the central questions that scholars have raised about the Holocaust. Why
were so many Catholic churches silent during the Holocaust? Why were the
Allies reluctant to stop the Nazi genocidal programme? And finally, after the Holo-
caust why did so many Nazis escape justice?
Aarons and Loftus have meticulously researched and documented the intricate
network of interested parties who organised, operated or condoned the clandestine
escape lines down which fugitive Nazis were spirited to freedom during and after
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the war. One might conclude that the genocide of the Jews was not treated with the
seriousness it deserved because it was incidental to the struggle for power. This was
indeed the case when the covert war began between East and West, and Nazis were
simply recruited as deployable agents for both the Allies and Soviets.

But the Holocaust was obviously not incidental to the struggle for power in
Europe during the war, since the many nations who handed over or wilfully exter-
minated “their Jews’ did so fully believing that their nations would benefit from
their removal. Similarly, the near genocide (by murder, expulsion and forced con-
version) of the Serbs by the Croats during the war was abetted by the Catholic
Church which thereby sought to preserve its hegemony in the region. Far from
being incidental, mass murder was thought to be so central to the establishment of
power that it became ‘necessary’ for the perpetrators to ‘forget’ their excesses by
rewriting history and, in some cases, removing the rank and file who actually car-
ried out the massacres.

The loyalties and betrayals, not to mention the considerable financial interests,
which repressed perhaps all but a residual moral imperative, are all the more
enraging when played out by representatives of the Church and Allied govern-
ments, which purported to be the guardians of truth and justice. Despite the
extensive dimensions of this deception, Aarons and Loftus refrain from delivering
their impressively documented indictment in the sensational and self-righteous
tones of arch-critics. Yet theirs is a study that demands to be read.

Dr. Rachael Kohn

MY STRANGE FRIEND
David Martin (Sydney: Picador, 330pp., $18.95)

avid Martin is the kind of multifaceted character that this writer should like
D to have invented. Consider the potentialities: a man taking his first breath in

Budapest as the Austro-Hungarian Empire is about to yield up its last; an
ambivalently uneasy Jew reared in German bourgeois cosmopolitan ease, joining,
however, a Zionist work village in Holland, an Orthodox Yiddish-speaking farming
settlement in Hungary, and then a radically secular kibbutz in 1930s Palestine, each
in its socialism and Jewish particularity being, both in theory and in practice, eons
removed from anything either bourgeois or cosmopolitan; that same identity-
tossed young man, on discovering himself short on love of Zion and adaptability to
it, volunteering, on the rebound, as an Internationale-singing infermero with the
republican International Brigades in Spain; and the German citizen, and Commu-
nist to boot, sure picking as an enemy Alien, being employed nonetheless, in
wartime, as a monitor of foreign broadcasts for Britain’s Daily Express. Add to these
the journalist alighting upon India in the aftermath of Mahatma Gandhi’s assassin-
ation, the near-prohibited immigrant in post-war Melbourne, the card-carrying
Comumunist dutifully active for social and political change, the professed proponent
of armed neutrality for Australia, and, atall times and everywhere, the writer — the
poet, novelist, children’s author and satirist — and a fuller measure of the man
might be gained.

Where this global chameleon has been and what he has done is of interest in its
own right as he relates it in his autobiography, My Strange Friend. So are the diverse
characters — relatives, fellow campaigners for the wished-for better world, his all-
besotting lovers and more casual inamoratas, and the generous and churlish editors,
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On a subsequent tiyul, a kind of walkabout:

I wentnorth as far as Lake Tiberias, the only place in the Holy Land where the pastiaid its hand on me

. [where] the peace that passeth understanding ... can be felt, if it can be felt anywhere. But
nowhere else, not for me. Not at the Wailing Wall, not when [ first glimpsed the River Jordan, or Safed
whetre the sages wrote down the Law, or standing on Mount Gilboa, where Saul fell with his sons

(p-90) . .. Decades later, when I walked into Greece from Turkey, and a woman stood by a stone wall

and called out a greeting, it moved me more than the echo of the voices of Rachel, Rebecca and Ruth. I

must be a Greekling. It can’t be helped. (p.91)

Responding to the appellation affixed to him of being an Australian Jewish writer
frequently referred to in tandem with Judah Waten, he writes:

Waten'’s Jewishness was his secondmost important theme. In my books it is important only in one. In

my poetry it appears but once or twice. The description fits me only if it is stretched to make a

convenient ethnic label. (p.225)

As for being or remaining Jewish:

Do I really want to assimilate out of existence that unique heritage, bring the contribution it has made
to the humanising of mankind to a close? Yes, I would like to. There’s been too much pain from the
beginning. 1 don’t want to be flogged to death and have my grandchildren gassed. I don’t want them
to suffer any discrimination, not even in a mild form, Not at any price. | want something lighter for
them and more normal, if youdon't mind . . . My first-born is not going to be fettered for a sacrifice to
uphold the Covenant.

To the grave with tribalism! It is the curse of the species. It will destroy us if we don’t take care. ...

Adolf Hitler, who taught me 1 was a Jew, also taught me that there is no nationalism which does not

become fanaticism. The Jewish as well? Naturally, why not? Because the blood of the martyrs has

cleansed it? Israel proves not that Jews are the noblest of Almighty’s congregations, but that they can
be as foolish as any. I take comfort from that. It shows we conform to the norm. (p.98) . . . 1 was young
when I went to Palestine. Now old, [ am homesick for many countries and places, but not for the hills

of Judea or the plain of Moab. They are not my hill and plain. (p.99)

Elsewhere, he makes another confession: ‘Thave lost my faith in the brotherhood of
man’, he writes, ‘I still have some hope for man’s cousinhood’ (p.323), and muses,
too, in the train of what seems to be the enunciation of a credo: “The New Man we
shall never have. ... Thereis alot terribly wrong with the Old Adam and the Old
Eve, but they are all that we are left with and shall be left with for ever. We must do
the best we can with the familiar, crabby, indestructible pait’. (p.322)

In keeping with this seeming warts-and-all acceptance of Man (capital M) as he
is, Martin is, in his fiction, likewise generally accepting of men (small m) — all men
— as affirmed by the diverse Chinese, Jewish, Aboriginal, German, Turkish,
Cypriot, Italian and other characters who people both his adult fiction and his
children’s books. However, to leap at this and pin that much-bandied label ‘mul-
ticultural’ on him, on the basis of his own origins or of his fictional concerns, is to go
expressly against his grain. One might, for purposes of determining with some near
probability where he belongs, call him a cosmopolitan, an internationalist or, as this
reviewer prefers, a trans-nationalist — one who would cut across all nations and,
ipso facto, all nationalisms as well — but truth is that he wears no label either lightly
or consistently. He is at once Australian and European, idealist and sceptic, Jewish
and Jewishly alienated, a citizen of the world and in permanent retreat in rural
Beechworth; or, put conversely, he is neither wholly Australian nor wholly Euro-
pean, neither wholly idealistic nor wholly sceptic, neither wholly Jewish nor,
despite himself — if only because he keeps returning to the theme — wholly
alienated from that Jewishness. If he belongs anywhere, it is at the border, at the
interface between these, and other, dialectic pairs, his position symbolically exemp-
lified by the site in the Beechworth cemetery which he and his wife have chosen as
their final resting-place. ‘The grave nearest our spot’, he writes, ‘belongs to a Pun-
jabihawker, Dalale Singh. . . . Behind him, only a little farther, is laid another Sikh,
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This extraordinary work is an obvious sine qua non for every serious student of
Australian Jewish life, and a monument to the industry and learning of Dr. Liber-
man, as well as to his co-producers, the late esteemed Joy Ruth Young in the first
edition and Laura Gallou in this. (Copies may be obtained for $35.00 from the
Axchive of Australian Judaica, Fisher Library, University of Sydney, N.S.W.
2006).

UNFINISHED SYMPHONY
Bernard Hellreich Ingram (Adamstown, N.S.W.: The Author, 1991)

he author, then known as Bernhardt Hellreich, was a young Jewish doctor in

I the Polish town of Tarnopol when the war broke out in 1939. His autobio-

graphy tells the remarkable story of his survival of both Soviet tyranny and

the Nazi death machine, and of his migration to Newcastle, N.S.W., where he is

now a general practitioner. It is another fine contribution to the ever-growing

literature of Holocaust survivors who migrated to Australia. (Available for $16.50
from B.H. Ingram, Publisher, P.O. Box 15, Adamstown, N.S.W. 2289).

THE COHEN AND THE LEVY FAMILIES IN ENGLAND AND
AUSTRALIA 1660-1990

Pamela Brunel Cohen (Wisborough Green, West Sussex: The Author, 1990)

amela Brunel Cohen’s deeply-researched family history links the English
Pbranch of this Cohen family (including Louis Samuel Cohen, the Liverpool
entrepreneur who was the head of Lewis’ Ltd., the retailing firm) with its
numerous Australian offshoots, among them such prominent Australian Jews as
George Judah Cohen (1842-1937) and Major-General Paul Cullen. This is an im-
portant work for Australian Jewish genealogists, produced with care and intelli-
gence. (Available from the author at Apple Tree Cottage, Wisborough Green, West

Sussex RH14 0DD, England).
Professor W.D. Rubinstein
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for a degree in Sociology, entitled ‘The Lubavitch Chassidim of Melbourne: Jewish
Activists Against Secularisation’, the text of which appears in this issue.

On 15 August, at the same venue, recently retired Supreme Court Judge, the
Honorable William Kaye, A.O., Q.C., delivered a talk on ‘Jews in the Judiciary’,
which is also published herein.

A meeting which not unexpectedly attracted our largest ever attendance took
place on 25th September at Beth Weizmann Community Centre, 584 St Kilda Road,
Melbourne, when the Right Honorable Sir Zelman Cowen, AKX, G.CM.G.,
G.CV.0, QC., D.CL., gave a most eloquent address on the ‘Life of Sir Isaac
Isaacs’, with many highlights not included in his comprehensive 1967 biography of
Isaacs.

Unfortunately, our last meeting planned for 8 October with Mrs June Helmer
speaking on “Yosl Bergner’ had to be postponed until next year.

The Australian Jewish community as a whole, and our Society in particular, suf-
fered a great loss in May on the death of Rabbi Dr. Israel Porush, O.B.E. We will
miss not only his deep involvement in the activities of the A.J.H.S. almost since its
inception, but also, since his retirement to Melbourne, his presence and always
pertinent comments at our meetings, wherever they have been held, until very
recent times. Qur deepest sympathies go to Rabbanit Bertha Porush, Naomi Leibler,
and families.

VICTORIAN MEMBERS JOINED since November 1990
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BIALIK COLLEGE
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COHEN, Mrs Jean
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DE JONG, Mr Henri, Mrs Eva
DONALD, Mr Bruce, Mrs Millie
FINK, Mr Barry, Mrs Kaye
FIRESTONE, Mrs Mathilde
FREEDMAN, Mr David
FREEMAN, Mr Andrew, Mrs Sally
GETREU, Mr Joseph

GORR, Mrs Beverley

GRIMM, Ms Eve

HARTMAN, Dr Leonard, Mrs Cyla
HAVIN, Mrs Rivkah

KAYE, Hon. William, AQ, QC, Mrs Henrietta

KLEID, Mr Phillip, Mrs Anna
KOSKIE, Mr Jack

LEIBLER, Mrs Mary

LEVY, Mrs Rebecca

MARTIN, Mr Dennis, Mrs Teresa
MOSHINSKY, Mrs Ada

MOW, Mr Raymond, Mrs Leah
ROGOZINSKI, Mrs Anna
SCHACHTER, Mr Ben, Mrs Adele
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SIMMONS, Mr David, Mrs Shirley
SONENBERG, Ms Diana
SOQUTHWICK, Mr David
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WAISBERG, Mr Theo, Mrs Ruth
WEBBERLEY, Ms Helen

WHITE, Mr Emanuel, Mrs Freda
WIENER, Mrs Esther

YOUNG, Mrs Joyce

ZYGIER, Mr Geoffrey
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